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In 1749 the Unitas Fratrum Was officıally recognızed "ancıent TOt-
esfant Episcopal Church" by act of the Brıtish Parlıament. According {Oo the
anguage of the actıon, the Name of the relig10us movemen Was the "Church
of the Brethren."l In 1708 SMa of Radıcal Piıetists theoof
Wiıttgenstein, Germany covenanted {o become followers of Jesus Christ.
Like mManYy sımiılar YTOUDS, they WIS be known only the "brethren"
and WCIC unhappy wıth designations such Neutäufer 0)4 chwarzenau
Täufer Taufgesinnten by which they WEIC called Dy contemporarıIes. 'I1wo
hundred VCAaIrs later the relıg10us (by then centered the
Unıiıted States of Ameriıca) chose ıts ega ame the "  urch of the Breth-
ren."2 Thıiıs parallelısm nomenclature has nOotL only made for confusıion
between the [WO but also suggests the question about the relatıonshıp be-
(tween them Are there direct historical lınkages? Are there theologıcal affın-
ıties? HOow, ın fact, AIC the [WO "brethren" movement lIınked in hıstory? To
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reduce the of the Inquiry fOo reasonable length, the focus will be
stricted fo the 18th CENLUTY, in 1C| the Schwarzenau men Was
ounded and the Unitas Fratrum became known a the Renewed Oravıan
UrC. Most attention be directed toward the arca of predominant
contact, the Amerıcan colony of Pennsylvanıa.

European Connections

According {O present knowledge, there WeEeIC direct contacts between the
Schwarzenau Brethren and the Oravıan Treihren in Europe The major
rTreihren STOUD eft Wiılttgenstein in 1720 for Friesland and eft Europe in

Therefore, when Count Nıcolas udwıg Von Zinzendorf sought CON-
tfacft 1/30 wıth the Radıcal Piıetists in Wiıttgenstein (Schwarzenau and
Berleburg) the earlıer adherents of Alexander Mack, Sr., had already left 4

1s possıble that the COUN! earned of theır former TESCNCC; Many of the
Wiıttgenstein radıcals who knew hem had remaıned. The baptısms of the
Schwarzenau Brethren during and after 1708 had een sufficıently nOtor10us
hat theır WOU. not have een forgotten. There 1s also evidence of
considerable communication between Pennsylvanıa and Wıttgenstein, 1C.
included DNCWS about the Täufer.?

After Schwarzenau, the largest Brethren congregation Wäas in the Marien-
Orn aArCca, DNCar Buedingen. Thıs 1S in the Wetterau, where the oravıan
headquarters WEIC established at Herrnhaag. Agaın, there o be
direct connection between the [WO ZSrOUDS, because the Brethren eft the
arca in 1715 for the friendlier of Krefeld the Lower Rhıne One of
theiır Marıenborn I{S, Gottfried Neumann, who eft them for the

Friedrich Nieper, Die en deutschen Auswanderer Von el nach Pennsyl-
vaniıen (Neukirchen/Moers: 9 121-133; Donald Durnbaugh, ed., European
Ongıns of the Brethren g21n, ’281-32

Friedrich Wilhelm Wiınckel, Aus dem Leben C asımıirs, weiıland regierenden rajen
Sayn-Wittgenstein-Berleburg (Frankfurt/Main: 1842); Werner Wied, "Berleburg

un! Herrnhut Der Besuch des Grafen Zinzendorfs ın Berleburg 1im Spiegel des
Tagebuchs des (Grafen asımir Berleburg," Wittgenstein, 45 (1981), 95-11

Donald Durnbaugh, ed.. he Brethren In Colonial menca g21n, 1967),
24-41; SCC also "Iwo Farly Letters Irom Germantown,  ” Pennsylvanıa Magazine of
History and zography, 84 (1960), 20-23

52



Communıity of rue Inspiration (Inspirationists), joıned the Moravıans. He
Wäas noted for hıs contributions to Oravıan hymnody.®

Contacts In America

The first Ooravıan efforts in continental or America WEIC in the colony
of Georgla ıin 1735 oug! there 1S SOM mention of early Täufer
congregation in Georglia in the 1730s, ıt 1s unlıkely that there Was then CON-
tact of Moravıans wıth Wiıttgensteiun Brethren. The major settlements of thıs
group had een In Pennsylvanıa, in 1/19 and in 1729 It Wäas notL untiıl Mora-
vlians from Georgla moved to the colony ounded Dy Wılliam enn hat the
tWO met The lınkage Wäas provıded by ugus Gottliıeb Spangenberg,
OT "Brother Joseph, he Was known {O the relıgi10usly-minded Pennsyl-
vanıa. Spangenberg had een sent (8 colonıal America by Count Zinzendorf

guide the colony Georgla but SOOMN moved Pennsylvanıa. ere hıs
predominant assıgnment Was draw close the Schwenkfelders:; ıt Wäas

hoped hat hıs WONU. enable d  ‚e close connection of the [OTmMEeTIY Sılesian
ZTOUD wıth the Unıity. What had nOoft appene when the Schwenkfelders
WEIC gıven hospitalıty aXOnY might ell be possible In the freer confines
of the New World./

Thıs iınvolvement SUOOoN brought relatıonshıps wıth the reihren. Spangen-
berg made hıs Pennsylvanıa ase wıth Christoph legner, who had arrıyed
In the colony in eptember, 17  S By the end of October, Jegner had
established contacft wıth the reihren meetıng in (Germantown. The 1I1C-

spondence of Wiıegner and Spangenberg wıth Moravıans in Germany and
the recently transcribed and publıshed journal of Wıegner proviıde
references the Täufer In Germantown and surroundıng settlements. ese

TIE: Neumann, "Historische Erzehlung," Unterschiedliche Erfahrungs-volle
Zeugnisse imbach: 50-51; SCC Durnbaugh, European Orngıns (1958), 17/9-
182

LevI; Reichel, The Early History of the Church of the Unıited Brethren (Unitas
Fratrum) In North Amervca (Nazareth, 1888); Gerhard Reıichel, August Gottliebh
Spangenberg: Bıschof der Brüderkirche (Tübingen: 1906); oward Kriebel, The
Schwenkfelders In Pennsylvanıa (Lancast_er, PA 1904)
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descrıptions also g1ve consıderabile the Ephrata communıty, the
OS of1C lıe wıth the Germantown Brethren ®

Spangenberg and Wıegner, wıth colleagues, organızed ‚a shared farm
communıty the Skıppack regıon. This sem1-communal endeavor Wäas ell
suıited (8 accomodate theır MAanYy rehgiously-ınclined Visıtors. It also lowed
each of them {O travel 1{8 visıt theır riıends In everal relig10us denomina-
ti10ns. Both me quıte often wıth the reihren in (GGermantown and partıcu-
larly wıth meeting of Brethren ImMen in that A1iCa

The Schwenkfelder Wıegner found the meetings of the Germantown
Brethren (8 be ediıfyıng. typıcal journal ENLrYy reads: "On the next Sunday,
the 22nd [of January, went the Anabaptıists gathering where felt
things went according fo PTODCT anNnnNneT. received ımpulse to pTray.
er the meeting, NC of them, by the NaImnec of Valentine MaliclIk, took
ome fo diınner and as. much concerning OUTr fellowship, indıyıdual
points of dogma, the Lord’s Supper, and sımılar matters answered hım in

frıendly aNNCL. After dınner they took to the gathering of the
ImMen. There also sensed Iirue earnesiness aAM ON£ them."?”

In letter wriıtten in February, 1735 Wiıegner passed "warm greeting
8 the EITNAU! congregation" from the Brethren, eNcCOUragıng Count Zın-
zendorf and other members resettle ın Georgıa. They WCIC of dıffi-
culties then being experienced by the Oravıan Brethren wıth Saxon offi-
cıaldom. Although Wıegner dıd NOoL wıth the VIEWS of the Brethren
baptısm, he dıd fiınd that they explaıned theır posıtions the ordinances
and brotherhood VETrYy ell For their part they permitted hım spea in
theır OPpCNH meetings.10

Spangenberg’s descriptions of the Brethren Was also rather posıtive. Ac-
cording {O hım, they held {o the pomint of VIEW of the Mennonıiıtes in opposing
infant baptısm and baptızıng ONC "until he 15 able formulate confes-
S10n of faıth." In addıtion, the Brethren consıdered immersıiıon be "  an e_
sentıal part, and therefore they consıder all those unbaptized who ave
not een dıpped under durıng theır baptism."11
e Peter Erb, ed., The ‚DINIUA Dıiary of Christopher tegner (Pennsburg,

urnbaugh, (‚olonıal Amerca (1967), 267-268
Erb, Dıiary (1978), 05-96

10 Erb, Diary (1978),
11 August Gottlieb Spangenberg, Leben des Herm Nıcolaus Ludwig G’rafen und
Herm Von Zinzendorf und Pottendorf T' 17/72-1779), 9-13 SCC also
Durnbaugh, Colonial Brethren (1967),z



Assocıtation

In 1736 ann dam Gruber called for A ser1es of meetings of those in
Pennsylvanıa interested relig10us renewal and association.12 Gruber Was
(Germantown separatist who had een actıve in Germany in the Community
of Irue Inspiration along wıth hıs father Eberhard Ludwiıg Gruber (co-lead-

wıth ann Friedrich ock of the Inspired). Hıs call, lıke ManYy which
followed, pointed Out hat the relig10us toleratıon made possıble Pennsyl-
vanıa which Was much apprecıiated had negatıve sıde well Thıs
Was hat there Was temptation to and danger of relig10us inactıvity and
carelessness. Wıthout from the authorities mandatıng relig10us ob-
SCTVaNCC, ManYy residents became satısfıed wıth the ahbsence of spirıtual act1v-
Ity. Thıs attıtude Wäas called, accordıng fo Spangenberg, the "Pennsylvanıa
relıgi10n" that 1s SaY, relıgion at a11.1S

Gruber’s call mel wıth partıcularly those wıth whom
Wıegner and Spangenberg had een in discussion. number of concerned
people, often the Assocıiated Brethren of the Skıppack, egan o meeft
regularly to discuss WaYS to revıve relıg10us interest and fo increase relig10us
toleratıon. In 1741 the cogtinued CONCCETN Was heightened when ONC of (Jru-
er’s colleagues, German eIorme laypreacher named Helilnrich Antes,
issued call by printed proclamatıon {O ser1es of meetings. All those inter-
ested WEIC urge to attend a foundatıonal meeting be held at
Germantown New Year’s day, 1742 (0$).14

Johann Adam Gruber, "Gründliche AD und Aufforderung die ehemalıg CI -
weckte hıer un da zerstreute Seeien.... (1736), ater publiıshed wıth slight changes
Dy the Moravian Brethren (Philadelphia: and reprinte: Büdingische
Sammlung (Büdingen: 13-39 Ihe orıgınal wWwWas reprinted Johann
Philip Fresenius, Bewährte Nachrichten VON Herrnhutischen Sachen (Frankfurt /Main
and Leipzig 174 7/-1 /48), 379351 The MOSL complete informatıon Gruber
15 found Donald Durnbaugh, "Johann Adam Gruber Pennsylvania-German
Prophet and Poet," Pennsylvanıa Magazıne ofHistory and Biography, (1959), 3897
408

Spangenberg, Lahen (1772-1775), 1383; Gruber had eren! interpretation
of the Pennsylvanıa Relıgion:” that 15 nGO hıttle, oive d ıttle, lıve and let lıve  ‚v
John Joseph Stoudt, Sunbonnets and Shoofly Pıes. Pennsylvanıa Dutch Cultural
History (New York

The StOTYy of the Associated Brethren of the Skıippack has often been told See
M} others, Don Y oder, "Christian Unity Nineteenth-Century America,"
Ruth Rouse and Neıll, eds., History of the Ecumenical Movement (London:
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Count Zinzendorf
As 1S ell known, thıs first of what became known the "Pennsylvanıa
ynods  m coincıded wıth the arrıval ın Pennsylvanıa of the energetic leader of
the Moravıans, Count Zinzendorf, hıs second trıp fo OT'! America. The
call fo ıt had COM after consultatiıon Dy Antes wıth the COUN! Zinzendorf’s
arrıval changed dramatıcally the COUTSC of the synods, both ıts advantage
and disadvantage. He Was quickly named the president ("Syndıcus") of the
synods and easıly dominated theır proceedings. Hıs partiıcıpatiıon guaranteed
publıc interest and increased partıcıpatıon. However, JM the negatıve sıde, ıt
also brought wıth it CONtroVerSsy, which had already wiırled around the

Germany.
The stated PUTrDOSC of the synods Was fo form the '  urch of God in the

Spirıt' (Gemeine (Grottes ım Geist). Zinzendorfs unıque CONcepL of CCUMCN-
ical relatıonshiıp, ıt Wäas hoped, COUuU be realızed ıIn the freer conflines of
Pennsylvanıa, where there Was state 0)8 established church. Denomıina-
tional groupings COUu. be accomodated wıthin what Cam«ec be called the
rope CONCECPL, thereby retaınıng esıred specıfic loyalıtıes yel demonstrating
wıthin the broader church of God in the Spirıt the winsome qualities of unıty
and tolerance.

Hıstorians disagree theır assessment of the dıfficulties which the synods
experienced. Some of the partıcıpatıng actors WEIC 1) the of crit1-
cal reports about Zinzendorf and the Moravıans derıved from European
correspondents; the resistance of the democratically-ınclined Americans
to the dominatıon of the synods by the sometimes imperi10us count; the
vocal attacks the endeavor bDy 0Ca separatısts, such the influential
Germantown printer Johann Chrıstoph dauer, because of theır dıstrust of all
relıg10us organızations; the fear felt by members of several denomina-
t1ons hat the synods WEIC primarıly devıice by the Moravıans 1{8 se1Ze
ccontrol of Lutheran and Reformed congregations and to attract members
of these and other ZgrTOUDS {o the Oravıan fold; the uUsSCc of dıstinctively
Oravıan practices, such the lot (sortilege in reachıng decisıons; and

229; Gapp, ed;; Hıstory of the Beginnings of Moravıan Work IN Amenrıca,
being 7i Translatıon of Georg Neısser'’s Manuscrnpts ...(Bethlehem, John
Weıinlıick, Ount Zinzendorf (New York and Nashville: 156-157; and
LewIıs, Zinzendorf, TIhe Ecumeniical Pioneer: A Study In the Moravıan Contnbution
Christian Missıon and Unity (Philadelphia: 138-160
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the natüre of the ecumenısm presented by Zinzendorf, hıch Was INOTEC
advanced han ManYy Christians WEIC willıng (8 accep(.

That specıfi Ily Oravıan interests WEIC also at work mMaYy be deducedfrom the increasing Uüsec of the synods {o ear reports of Oravıan mM1SS10NS,
the ordination of four INCN by Oravıan bıshop, and, especıaally, Dy the
evaluatıon and Judging of all Pennsylvanıa relig10us bodies in the seventh
synod and In Count Zinzendorf’s farewell addresses. The synods continued

be held after the in 1C} Zinzendorf partıcıpated; at ManYy of these
meetings non-Moravıans WeTITe in attendance. Alfter 1/48, however, they be-
Came«e stated and officıal governing SESSIONS for the ıfe and work of the Mo-
ravıan Church in America.l>

Brethren and Ephrata Participation INn the Synods

Kepresentatıves of the Brethren wWere present at the first synod and
maıned actıve through the Ir synod. They included Andreas FTey, Josephüller, Johann Peter Van Laschet, Abraham Duboıis.  9 and George dam
Martın. These do not SCCIM be of the fiırst rank of Brethren leadership.
They arc saıd ave een offıcıal delegates, but gıven the informal nature
of Brethren polıty at hıs time, hıs IMaYy nolL have een the case.16

Jacob John Sessler, Communal Piretism Among Early mencan Moravıans
ork 1933; 20-71; John osep. Stoudt, "Count Zinzendorf and the Pennsylvanıa
Oongregation of God in the Spirit," Church Hıstory, (1940), 66-380; TNst Benz
"Zinzendorf Amerika," Zinzendorf-Gedenkbuch, eds rnst Benz and Heinz
Renkewitz (Stuttgart: 9 140-161; Charles Gilatfelter, Pastors and People:GGerman Lutheran and Reformed Churches In the Pennsylvania Field,
(Breinigsville, 68-81; Weinlick, Zinzendorf (1956), 158-167 and "Moraviıa-
nısm 1n the American Colonies," ın Continental Pietism nd Early Amerxcan Chrn-
stianity, ed TNst oeiller (Grand Rapids, MI 9jStoeffler, Ger-

Pietism During the Eighteenth Century (Leiden 9 156-158, SuggESLIS that
"fellowhip" be used the English translatiıon for Gemeine.
16 TIhe complete transactıons of the 1IrSs! SCVCN Synods (during which Count Zinzen-
dorf Was involved) ere publıshed for the Moravians by Benjamin Franklın in Phila-
delphia; they AIec lısted in bıographical detaıiıl ın Wılliam Miller, BenjaminFranklıin Phıladelphia Printing: Descnptive Biıbliography (Philadelphia: 9 131
154 Excerpts {rom the Synods were publıshed in the Büdingische Sammlung(Büdingen: ? 721-818 and Pennsylvanische Nachrichten Von dem Reiche
Christi, Anno 1742 The latter 15 conveniently found ın Erich Beyreuther and Ger-
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Delegated eaders from Ephrata WEIC also actıvely involved They
cluded the Israel Eckerlıin, Conrad Wilieser Johannes Hıldebrand, and
Heinrich Kalckgläser Sıgnificantly, the Ephrata leader ann Conrad
Beissel could nOoL be nduced fOo attend evident hat Count /Zinzen-
dorf Wäas quıte 1{8 bring Ephrata into closer relatıonshıp Hıstorijans
believe that the sabbatarıan pattern Ollowe: the Bethlehem colony in  ’ the
early VYCAaTrSs (no physıca Or Saturdays) Was influenced Dy sabbatarıan
Ephrata practice The COUN! himself undertook A irıp (8 hat monastıc COM-

poun hat 15 NO  < Lancaster County ollowıng the second synod al-
though he faıled SCC the ounder Conrad Beıissel known the “duperin-
tendent 0)4 "Brother Friedsam ach leader stood hıs dignity, expecling
the other fo COM O hım, meeling o0k place Zinzendorfs daughter
made ‚er dıstinct, ıf controversıal, IMDICSSION durıng her later visıt the S15-

ters house.
WO 11550UC5 surfaced the synods whıich proved (8 be unbrıdgable The

Schwarzenau Brethren WEIC offended by the form of baptısm sed Dy the
CO wıth three ndıans who Came fo the thırd synod desirıng the 1a-

ment (The form Wäas decided by lot The protocol of the synods reveals that
Count Zinzendorf Was quıte of the possıbılıty of offense and at-
tempted placate the Anabaptısts by hıs theological discourse Another
Wäas One of the questions of the second synod asked I|IS ıf Irue
that the Moravıan Brethren make 00 much of MAarTIagl, and the Ephrata
people O00 lıttle?"

For these and SUOINC lesser Casons both the Brethren and theır schismatiıc
Ephrata assocl1ates had departed from the synods by the end of the thırd
synod In pattern sımılar o hat of other involved denomiıinatıions enn-
sylvanıa the ecumeniıcal adventure of the Pennsylvanıa ynods led {O -
creased denominatıonal CONSCIOUSNCSS By wıdely-accepte: aCcCcount the fırst
Brethren conference Wäas held 1/42 specıfically 1{8 discuss and cCounfter the

hard Meyer eds Nıcolaus Ludwig Von Zinzendorf Hauptschriften IT Reden
und Von Amernka (Hildesheim 9 along wiıth er C  ary
OCcuments

Lamech and Agrıppa [pseud.| Chronıicon Ephratense HistoryO Community
of Seventh Day Baptists al Ephrata, Lancaster OuntyYy, Penn A, Tans Max Hark
(Lancaster 145-156 The only known COPY of the orıgınal Ephrata
1786) Europe ocated errnhut See also Gapp, History (1955) 9’/-100 and
Julius Sachse, (GGjerman Sectanans of Pennsylvanıa (Philadelphia: 1899-1900), 1
445-451
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problems brought about by the Oravıan and the synods George
dam Martın reported: "After refurn home Ifrom the Oley conference]problems brought about by the Moravian presence and the synods. George  Adam Martin reported: "After my return home [from the Oley conference] I  ... Said that I looked upon the Count’s conferences as snares, for the purpose  of bringing simple-minded and inexperienced converts back to infant bap-  tism and church-going, and of erecting the old Babel again. We consulted  with each other what to do, and agreed to get ahead of the danger, as some  Baptists [Brethren] had already been smitten with this vain doctrine, and to  hold a yearly conference, or as we called it, a Great Assembly, and fixed at  once the time and place. This is the beginning and foundation of the Great  Assemblies of the Baptists." This pattern has continued to the present as the  central institution defining and preserving Brethren identity.!8  Ephrata’s reaction took on more polemical form. A number of publica-  tions were directed specifically at the Moravians from Ephrata pens and,  eventually, from the Ephrata press. The most active controversialist was Jo-  hannes Hildebrand, who had participated in the synods. Although many of  his writings were later destroyed (because of conflict between Beissel and  Hildebrand), those that have been preserved demonstrate his harsh evalua-  tion of Zinzendorf and his colleagues.!?  Representatives of other religious orientations in Pennsylvania were also  eager to counter the efforts of the count and his associates. These include  the Swiss Reformed separatist Samuel Güldin, the German Reformed  Johann Philipp Boehm and Jakob Lischy, and the recently-arrived German  Lutheran leader Heinrich Melchior Mühlenberg. Much of this opposition  was publicized in Germany by the senior pastor in Frankfurt/Main, the  Lutheran Johann Philip Fresenius, who sought any material to discredit the  Moravians. His collection of anti-Moravian documents was called Bewährte  Nachrichten von Herrnhutischen Sachen (1748); volume three contains  hundreds of pages on American developments. In a few cases, knowledge of  these incidents has been preserved solely by this publication.20  18 JLamech and Agrippa, Chronicon Ephratense (1889), 245.  19 A recent discussion is in E.G. Alderfer, The Ephrata Commune: An Early Ame-  rican Counterculture (Pittsburgh: 1985), 77-85. See also Walter C. Klein, Johann  Conrad Beissel: Mystic and Martinet (Philadelphia: 1942), 100-107.  20 On Büldin, see Rudolf Dellsperger, "Kirchengemeinschaft und Gewissens Frei-  heit: Samuel Güldins Einspruch gegen Zinzendorf’s Unionstätigkeit in Pennsylvania  1742," Pietismus und Neuzeit, 11 (1985), 40-58. On Boehm, see William J. Hinke, ed.,  Life and Letters of the Rev. John Philip Boehm (Philadelphia: 1916). On Güldin,  Boehm, and Lischy, see William J. Hinke, German Reformed Congregations in  59saıd that looked uDON the Count’s conferences SNAaTCS, for the PUrpDOSC
of bringing sımple-minded and inexperienced nverts back infant bap-
tism and church-going, and of erecting the old agaın. We consulted
wıth each other what do, and agree gel ea of the danger, SUOINC

Baptists [Brethren] had already een smiıtten wıth hıs vaın doctrine, and
hold Q yearly conference, OI A called ıt, (Great ssembly, and fixed at
ONCC the time and place Thıs 15 the beginning and foundatıon of the Great
Assemblıes of the Baptısts." Thıs pattern has continued the present AS the
central institution definıng and preserving Brethren identity. !®

Ephrata’s reaction took INOITIC polemical form. number of publıca-
t10nNs WOEIC directed specifically al the Moravıans from Ephrata DCHS and,
eventually, from the Ephrata The moOost actıve controversiıalıist Wäas Jo-
hannes Hıldebrand, who had particıpated in the sSynods oug ManYy of
his wrıtings WEIC later destroyed (because of conflıct between Beissel and
Hıldebrand), those that ave een preserved demonstrate hıs harsh evalua-
tıon of Zinzendorf and hıs colleagues.!?

Representatives of other relıg10us orjıentations in Pennsylvanıa WEIC also
8 counter the fforts of the COuUN and hıs assoclates. ese nclude

the SWISS Reformed separatıst Samuel Güldın, the (jerman eIorme:
Johann Phılıpp Boehm and Jakob Lischy, and the recently-arrıved German
Lutheran leader Heıinrich Melchıior Mühlenberg. Much of hıs opposıtıon
Was publicized in Germany by the senN10T7 pastor ın Frankfurt/Main, the
Lutheran Johann Phılıp Fresenius, who sought anYy materi1al dıscrediıt the
Moravıans. Hıs collection of antı-Moravıan documents Wäas called Bewährte
Nachrichten Von Herrnhutischen Sachen volume three contaıns
hundreds of American developments. In few C  '9 knowledge of
these incıdents has een preserved solely by thıs publication.“©0

18 Lamech and grıppa, Chronicon Ephratense (1889), 745
19 recent discussion 15 in erfer, The ‚phrata OMMUNE: An Larly Ame-
HCan Counterculture (Pittsburgh: 77-85 See a1so Walter Klein, Johann
Conrad Beissel: Mystıc and artınet (Phiıladelphia: 00-10

On Büldiın, sSCcCC Rudolf Dellsperger, "Kirchengemeinschaft und (Gjewissens TEeN-
heit Samuel]l (‚jüldıns inspruc) Zinzendortf’s Unionstätigkeit ın Pennsylvanıa
1742," Pietismus und Neuzeıit, 11 (1985) 40-58 On oehm, sCcC ıllıam Hinke, ed.,
Life and Letters of the Rev. John Phılıp oehm (Philadelphia: On Güldın,
Boehm, and Lischy, SCC ılliam Hınke, German Reformed Congregations In
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For that matter, 6 consıstent Oravıan strategy counfter ıts ecritics Was
( document all of iıts actıivities ın volumınous publications and {O leave
ceriticısm unanswered. The Pennsylvanıa struggles Can, therefore, also be
followed Oravıan publıcations, partıcularly in the three-volume Büding-
sche Sammlung einiger INn die Kirchen-Historie einschlagender SONder!lic:
NeueETer chriften (1742-1745). In SOINC Cascs the documents aAIc ıdentical
wıth those collected and publıshed by Fresenuus, but understandably, the
anthology include IMNOIC of Zinzendorf’s defenses and explanations.*1

Pennsylvania Publications

Because of the wiıdespread interest in things Moravıan, ManYy of the Pennsyl-
vanıa printers and publıshers rushed materı1al the PTFCSSCS. Catalogers of
Ameriıcan imprints ave racked the ulge of publıcations derıved from the
visıt of the Count Zinzendorf, the Pennsylvanıa ynods, and later develop-

Of these, notice will be gıven here only of those dırectly referring
the Brethren. 22

Although the Sauer of Germantown WAas at first OPCH to oravıan
materı1al (printing for example theır fırst American hymnal > hıs
stance of doubt and eriticısm of the SOON led difficulties wıth
the and hıs supporters. revealıng episode involved the fforts of

Pennsylvanıia and OÖther Colonies (Lancaster, 1-13, 31-37, 55-26. and
Gilatfelter, Pastors and People (1980), 21-22, 49-50, 8384 On Muhlenberg, sSCcCC
eodore Tappert and John Doberstein, eds., The Joumals ofHenry Melchitor
Muhlenberg (Philadelphia: reprinted in 1982 See also Donald Durnbaugh,
"Christopher Sauer‘ Pennsylvanıa-German Printer: HIis Youth in ermany and Later
Relationships wiıth Europe," Pennsylvanıa Magazıne of History and Biography,
(1958), 330337
21 aterıj1als In the Fresenius and Moravian collections pertainıng the ennsylva-
nıa sıtuatiıon dIc convenıently lısted in Emil Meynen, Biobliography of the Colonial
Germans of North Amernca (Baltıimore, 54-160; the WOTK Wäas orıginally
publıshed bılıngualliy Bibliography enNnan Settlements In Colonial North
Ameriıca, especıially the Pennsylvanıa ernmans and theır Descendants, 1683-1933
(Leipzig:

Many of the polemical Lracts dIc lısted 1n Miller, Franklın (1974), and
()swald Seidensticker, The ırst Century of German Printing In Amerıca,-
(Philadelphia, 14-23; the latter bibliography 15 being revised the staff of the
University of Göttingen Library.



Helilnrıch Antes 1{0 ave printed defense of the Moravıans agaınst the
publıshed attack by Hıldebrand Sauer Wäas noted for being willing 8 publısh
only what he hımself belıeved fOo be true hıs proved unfortunate for Antes,
because Sauer believed portions of the O be inaccurate.

The Germantown printer Was offended in partiıcular because of hat had
ecen sa1d about Ephrata C received the most vitrolıic mention ın the f1-
nal synodıcal proceedings). The concludıng statements of the seventh synod
called down od’s wrath uDON them 'May the Lamb crush thıs
ea soon!” Sauer pomted Out hat the SYyNOd, under the influence of Count
Zinzendorf, had maıntaıiıned hat the best members of the Brethren had eft
hem and jomed the Ephrata movemen nIf the est people eft the Breth-
ICNn and if the Sabbatarıans AL pack invented by the devıl, what does hat
make the remaımnıng ONCS, those who aAIc the worst(, who aAIc nof good
the pack?"

Sauer also took Antes ( ask for claımıng that the true sıgn of which of
the relig10us ZTOUDS iınvolved Was the Irue congregation of God WOU be
vealed by seeıng which increases in membershiıp the most Sauer argued hat
WOU. INCan that Islam WOUu be the truest for they ave W. most aD
1dly. He also asserted that the Brethren increased theır membershıp Dy fıfty
SinCce Count Zinzendorf eft for Europe.%

Two Brethren VLSIL Germany
When Zinzendorf eft the somewhat inhospitable c<hores of Ameriıca for the
homeland early in 1743, he took wıth hım number of people, mong them
WEIC [WO who had een actıve in the synods, both of Brethren background.
They WCIC Andreas Frey and Joseph üller Frey had een chosen by lot
ON of the three rustiees of the conferences:; üller Was noted for ad-
moniıshıng the COUN for hıs spırıt durıng the synods, whereupon Zın-
zendorf asked hım fO lay hıs hands upOoN hım and pray for greater meekness.
There 1s SOME evidence hat the COun thought they miıght be useful in CON-

tactıng SOINC Brethren st11] residing in Europe, especılally in the Netherlands
In Müller’s autobiography aIc references fO visıtıng Brethren and Menno-
nıtes in Friesland, the Palatinate, and Swıtzerland Both INCnN later returned
{[O North America alter sexeral residence in Germany

Durnbaugh, Colonial America (1967), 315-319
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The [WO Frey and üller could noLt ave had IMOIC contrasting CXPC-
riences. One, üller, became d dependable figure ın Oravıan affaırs; the
other, Frey, became outspoken critic of the Moravılans. Hıs of the
Ooravıan practices in the Wetterau Wäas printed in Pennsylvanıa, reprinted
in Germany, and publıshed in translatıon In England. re Account be-
Came ONC of the staples of antı-Moravıan documentation, eing sed dAS late

1950 portrayal of Oravıan eccentricity.#“
happened hat re Stay in the Herrnhaag colony coincıded wıth

the height of the "Sıfting Tıme," when the Ooravıan emphasıs upOonNn the
STACC of God and the blissful sta) of Justification approached antınomıan
EXCCSS 1S noft hard {O picture the bewilderment and developing dısgust of
the ser10us-minded Frey about the lıghtheartedness and playfulness of the
Wetteravıans. ong wıth thıs emphasıs, paradoxically, went extreme Em-
phasıs of Oravlıan devotion upON the sufferings of Jesus durıng hıs crucılix-
10N, centering upOon the spear-created wounds ın hıs sıde. KnOox, the Brıitish
writer, called Frey credulous, eccentrIic, "somethıng of prıg,  „ and yeLl
honest observer; ıf hıs co-relıigionısts sometimes played tricks upOon hım for
the fun of shocking hım, still hıs account Wäas {O be trusted.2>
er Andreas Frey eft Herrnhaag {0 refurn {Oo Pennsylvanıa, Müller

wrofte fo ONC of re relatıves, evidently head off the negatıve reports
78111 the Moravıans which could be anticıpated from the disıllusiıoned VISI-
tor. üller reported that Frey had concluded that "from the times of the

Andreas Frey seiIne Declaratıon, oder: Erklärung, auf welche Weise und WIe un
dıe sogenannte Hermhuter (Gjemeine gekommen; und WATrUuM wıieder davon
abgegangen (Germantown, reprinted: (Frankfurt and Leipzig
True an Authentic Account of Andrew Frey. Containing the ICCASION of hıs coming
ONS the Hermhuters Moravıians, hıs Observations theır Conferences, Castıng
Lots, Marnages, Festivals, Mernments, Celebrations of Birth-Days, Imp_ous Doctrines,
and Fantastıcal Practices; Abuse of Charıtable Contnbutions, Tınnen Images,
Ostentatious Profuseness, and against anYy whoO In the least dıffer from them;
and the CASONS for which he left hem; together wiıt/h the Mohtıive for publishing thıs
Account. Faithfully translated from the ernman.The two - Frey and Müller - could not have had more contrasting expe-  riences. One, Müller, became a dependable figure in Moravian affairs; the  other, Frey, became an outspoken critic of the Moravians. His expose of the  Moravian practices in the Wetterau was printed in Pennsylvania, reprinted  in Germany, and published in translation in England. Frey’s Account be-  came one of the staples of anti-Moravian documentation, being used as late  as 1950 as a portrayal of Moravian eccentricity.?  It so happened that Frey’s stay in the Herrnhaag colony coincided with  the height of the "Sifting Time," when the Moravian emphasis upon the  grace of God and the blissful state of justification approached antinomian  excess. It is not hard to picture the bewilderment and developing disgust of  the serious-minded Frey about the lightheartedness and playfulness of the  Wetteravians. Along with this emphasis, paradoxically, went an extreme Em-  phasis of Moravian devotion upon the sufferings of Jesus during his crucifix-  ion, centering upon the spear-created wounds in his side. Knox, the British  writer, called Frey credulous, eccentric, "something of a prig," and yet an  honest observer; if his co-religionists sometimes played tricks upon him for  the fun of shocking him, still his account was to be trusted.®  After Andreas Frey left Herrnhaag to return to Pennsylvania, Müller  wrote to one of Frey’s relatives, evidently to head off the negative reports  about the Moravians which could be anticipated from the disillusioned visi-  tor. Müller reported that Frey had concluded that "from the times of the  24 Andreas Frey seine Declaration, oder: Erklärung, auf welche Weise und wie er unter  die sogenannte Hermnhuter Gemeine gekommen; und warum er wieder davon  abgegangen (Germantown, PA: 1748); reprinted: (Frankfurt and Leipzig: 1749). A  True and Authentic Account of Andrew Frey. Containing the Occasion of his coming  among the Hermhuters or Moravians, his Observations on their Conferences, Casting  Lots, Marriages, Festivals, Merriments, Celebrations of Birth-Days, Impious Doctrines,  and Fantastical Practices; Abuse of Charitable Contributions, Linnen Images,  Ostentatious Profuseness, and rancour against any who in the least differ from them;  and the Reasons for which he left them; together with the Motive for publishing this  Account. Faithfully translated from the German. ... (London 1753). "Frey, Andreas,  dessen wichtige Schrift," in A. Volck, Das entdeckte Geheimnis des bosheit der  Hermhutischen Secte (Frankfurt and Leipzig. 1760), 4: 373-436, with annotations. See  also Albrecht Ritschl, Geschichte des Pietismus (Bonn: 1880-1886), 3: 400 and  R{[onald] A. Knox, Enthusiasm: A Chapter in the History of Religion with Special  Reference to the XVII and XVIII Centuries (Oxford: 1950), 408-416; reprinted  (Westminster, MD: 1983).  25 Knox, Enthusiasm (1950), 414.  62(London rey, Andreas,
dessen wichtige Schrift,” Volck, Das entdeckte Geheimmnıs des hosheıt der
Hermhutischen Secte (Fra  u and Leıipzig. 373-436, wıth annotations. See
also Albrecht Kıtschl, Geschichte des Pıetismus onn 1880-1886), and
ona.: KNOX, FEnthusiasm: Chapter INn the Hiıstory of Religion wıth Special
Reference the and XVIN Centures (Oxford: 408-416; reprinted
(Westminster,

KnOX, Enthusiasm (1950), 414



apostles there has nolL een in the WOT. profané secft as the [Moravian]
Community;" Frey old üuller hat the Moravıans WEIC .  in CVETIY respectapostles there has not been in the world so profané: a sect as the [Moravian]  Community;" Frey told Müller that the Moravians were "in every respect ...  of a piece with the New Born in Oley." This was an antinomian group in  Pennsylvania founded by Matthias Baumann of the Palatinate, who believed  that truly converted Christians could not sin. In the letter Müller also ad-  mitted that Frey had been teased in Herrnhaag. "I am ready to believe that  he has been treated by some of the brethren as a ’Merry Andrew’ should be  treated, at which afterwards they were displeased. They know no better way  how to deal with an old Pennsylvanian saint. They were ignorant that by oft-  en beating an old head so stuffed with devotion and self-denial, it falls to  pieces."26  The Moravian historian Hutton at one time "could not resist the convic-  tion that Frey had overdrawn his picture" but changed his view when he  learned that a number of the Single Brethren had confessed to Spangenberg  that "scandals at Herrnhaag were ten times as bad" as Frey recounted. Frey  objected to the wasteful illuminations and festivities in honor of the count  and his family, to "gluttony, pride, and idolatrous confusion." He accused the  young people of being "wanton, laughing, sporting, jesting, leaping, throwing  one another on the floor, and struggling until they were quite spent ...".  When Frey complained in writing to Count Zinzendorf, the reply was critical  of his "small and great errors;" the Moravian community was not like the  Brethren who fed people "with legal coercions, though at the same time they  are without regenerate hearts."  1  John Wesley, founder ofthe Methodist societies, whose connection with  and indebtedness to the Moravian Brethren is well known, commented on  Frey’s account, after its publication in English translation in 1753. He noted  in his journal that he was aware of the problems that occasioned Frey’s dis-  illusioned departure from Herrnhaag but found the manner of criticism too  harsh: "I pity them too much to be bitter against them." Nearly four years  later, he included in his journal the report of a troubled Moravian deacon,  who attested that Frey’s account of the "levity and frolicsomeness" at Ma-  rienborn was accurate.27  26 Durnbaugh, Colonial America (1967), 291-302.  27 James Hutton, A History of the Moravian Church (London: 1909), 414-415; The  Joumals of John Wesley (London: [1909], 4: 88. 232. See also L. Tyerman, The Life of  the Rev. George Whitefield (London: 1877) 2: 308; L. Tyerman, The Oxford Me-  thodists (New Xork: 1873), 136. There is mention of Frey in the well-balanced  63of d pıIECE wıth the New Orn in Oley." Thiıs Wäas antınomıan SI0UD in
Pennsylvanıa ounded Dy Matthıas Baumann of the Palatınate, who belıeved
hat ruly converted Christians COUu NOL SIN In the letter üller also ad-
mitted hat Frey had een teased ın Herrnhaag. uI ready {O believe that
he has een treated Dy SOMMEC of the brethren Merry Andrew’ should be
treated, al which afterwards they WEeETC dıspleased. They know better WaY
how deal wıth old Pennsylvanıan saınt They WEIC ignorant that by oft-

beatıng old head stuffed wıth devotion and self-denial, ıt {O
pieces."26

The Oravıan historian Hutton al ONC time. M  COU. not resist the CONVIC-
tiıon that Frey had overdrawn hıs picture" but changed hıs VIEW when he
earned hat number of the Sıngle Brethren had confessed {Oo Spangenberg
hat "scandals at Herrnhaag WEIC ten times bad' 4A5 Frey recounted. Frey
objected {O the wasteIu ılluminations and festivities in honor of the un!
and hıs famıly, fo "gluttony, pride, and ıdolatrous confusion." He accused the

people of being "wanton, laughing, sporting, Jesting, leapıng, throwıing
ONC another the floor, and struggling untıl they WE quıte pen Fa  &.
When Frey complaıned in wrıting {o Count Zinzendorf, the TreDIY Was critical
of his small and great errors;” the Ooravıan communıty Was not ıke the
Brethren who fed people "vıth legal COerCI0NS, though at the SdINc tiıme they

wıthout regenerate hearts."
John Wesley, ounder of the Methodiıst societies, whose connection wıth

and indebtedness fo the Moravıan Brethren 1S el known, commented
re account, after ıts publiıcation ın Englısh translatıon ın 1753 He noted
in hıs Journal hat he WAas of the problems that Occasıoned re dıs-
iıllusıoned departure from Herrnhaag but found the anner of eriticısm O00
ars uI pıty them OO much {o be hıtter agaınst them." Nearly four
later, he included ın hıs Journal the report of TOUDIE: Oravıan deacon,
who attested that re  S account of the "levity and frolıcsomeness" at Ma-
rienborn Was accurate.2/

Durnbaugh, Colonial America (1967), 291-302
James Hutton, History of the Moravıan C:hurch (Lohdon: 1909), 414-415; The

Joumals O] John Wesley London 1909], See also Iyerman, The Life of
the Rev. George Whitefield (London: 308; Iyerman, The Oxford Me-
thodists (New Xork 9 136 There 15 mention of Frey the well-balanced
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If Frey turned aAaWaY in SOTTOW from the Moravıans, üller returned
America wıth assıgned self-inıtiated intent SCC hat could be one

reconcıle OTr estore the reihren relatiıonshıp wıth the Moravılans.
Müller corresponded ıth Brethren eaders fo seek such reconcılatıon. The
extensive letter of rebuttal and reproach sıgned Dy the entire leadershıp of
the colonıal reihren 1s revelatıon of dıfferences, both theological and
ultural, between the Brethren and the Moravıans. The Brethren eaders
eriticızed Oravıan marrıage practices, uUsS«Cc of musıcal instruments, infant
baptısm, PDETVETSC doctrine, and frivolity. Although the elders WEIC

doubtedly affronted by hat they understood d Q chameful attempt, they did
pomt out that üller COUu redeem hıs standıng. Thıs he could do by beg-
gıng forgiveness and castıng aWaY hıs newly-found belıefs and practices, al-
ough the language does noft indicate lıvely expectation that COU. indeed
happen. And it did not, for üller finiıshed hıs days AS oya Moravıan,
actıng physicıan and educator for the Moravıans al Bethlehem and Na-
zareth.28

Later Relationships
ere Was consıderabile contact of the tWO ın OT'! Carolına, fol-
lowıing the establishment of the Moravıan colonies ıIn 1752/1753. Thıs be
OlloOowe: ıIn the publıshed records of the Bethabara, alem, and other COIMMM-

munities. Many of the Brethren Came {O these colonıes when theır TO-
tected locatıons the frontiers pul them into Jeopardy durıng Indian {TrOu-
bles Another ser1es of Conftiacts occured through Dunker settlement Cal

the colonıes. ese nn always be distinguished easıly ın the printed
cords. The unpublıshed dıary of Rev. George Soelle contaıns
ferences Brethren (Dunkers), often in the context of denominational r1-
valry.?

discussion, Clifford Towlson, Moravıan and Methodist: Relationships and Influ-
IMN the FEighteenth Century (London 130, 143, 252

Durnbaugh, Colonial Amernca (1967), 2302-315 An oıl portrait of Müller wearıng
Dunker COSIumMe 15 preserve: in Herrnhut; sSCcCC pagc opposite 304

Adelaide Fries and others, eds., Records of the Moravıans In Carolıina
(1922-1969); not all of the references Brethren AI listed in the index. "Diary of
the Rev George Soelle, arc 23 kI Aprıl 1Z: 1473 Tans kenneth amıl-
tON; Oocated in the Moravıan Archives, Wiınston-Salem,



Durıng the American Revolution the tWO shared sımilar dıfficul-
tıes, because of theır nonresıistant principles. Some of the legıslation issued
by the NCW states lump the [WO along wıth the Quakers matters of CON-
scrıption and axatıon. One of the best descriptions of hıs experience 15
OUnN!' in the artıcle publıshed Dy Oravıan bıshop Johann Friederich Re1ı-
chel in the Göttingen Staats-Anzeiger in 83-84 He Was respondıing 1{8 in
inaccurate report which accused the Mennonites in Ameriıca being insur-
gents and rebels and, thus, VC dangerous body. Reichel had visıted OTr'
Amerıca between 1779 and 1781 and Wäas in A good posıtıon {0O ascertaın the
truth He reported that , Pennsylvanıa Was "full of Quakers, also of varıous
kınds of Tauf-Gesinnten and other denominations who hold that they dare
not ear arIms ıth good consiclence. All of these ave remaıned
irue {o theır principles from beginning untıl end No Dunker, Quaker
took arms  M Although Moravıans softened their nonresistant posıtion in
the face of Indian attacks during the 18th centurYy, they still made COMMON

wıth the other durıng thıs period.

Conclusion

Though the relationships between the Schwarzenau Brethren and Moravıan
Brethren in the North Amerıcan colonıes WEIC noTt all that Warm, ıt 1S stil]
possıble {0 dıstınguish SOM relıg10us that they held COMMON.
Both WeTre largely influenced by Pıetism in their beliefs, although the Ana-
baptist straın communiıcated to the Schwarzenau STOUD through the Menno-
nıtes led {O dıfferent and somewhat strıcter ethıc. Both WEIC non-resistant,
although the Moravıans modıfıed theır posıtıon thıs durıng the later 18th
and ecarly 19th centuries. The account of theır interaction in the 18th Century1S instructive, although noft always edifyıng. Interestingly, in the 20th CenL[urythey have moved INOTIC closely together in reliıef work wıth refugees in West
Germany after or War I1 and ın Jomt missıon work in Ecuador In 1963-
1964 the [WO churches in the United States entered into ecploratory dialogue
to consıder the possıblity of unıon. Although thıs dıd nOoL develop, the fact
that such discussion took place al all 15 sıgnıfıcant. In modern context of

Richard MacMäster and others, eds., Conscience IN OHSL Mennonites and
OÖther Peace Churches IN menca. S Interpretations and Documents

349-351
(Scottdale, F:  9 and Kıtchener, Ontario: Durnbaugh, Colonial America (1967),
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ecumenism, harmon10us relatiıonshıps aArc NO  S possible, despite earlıer
hıstory of distrust and eNns1i0nN.

ZUSAMM  ASSUNG

Ebenso WIE dıe Brüdergemeine hat auch die "Kırche der Brüder" ın den
USA (Church of the Brethren, WIE s$1e sıch seıt 1908 nennt) ihre geschichtlıi-
chen Wurzeln iIm Jahrhundert 1708 schloß sıch eine kleine Gruppe radı-
aler Pietisten Alexander Mack dA in Schwarzenau (Grafscha Wiıltt-
genstein) eiıner Gemeıinde Von den Zeitgenossen wurden S1C

der Von ihnen geübten Erwachsenentaufe als "Neutäufer" oder
"Schwarzenauer Täufer' bezeichnet, wollten aber selbst einfach "Brüder" DC-
annft werden. Ihre auptverbreitungsgebiete das Wittgensteiner
Land und das eriet Marıenborn in der Wetterau.

Als Zinzendorf 1730 Kontakte den radıkalen Piıetisten in dıesen Gebhıie-
ten aufnahm, gab ort keine Schwarzenauer Brüder mehr, WCNN auch dıe
Erinnerung ın sS1IE noch lebendig War. Dıe meısten ach Nordamerıka
ausgewandert und hatten sıch in (Germantown und mgebung angesiedelt.
Eın ehemalıger Neutäufer, der den Inspirierten übergewechselt Wäar und
sıch dann der Brüdergemeine anschlo WAarTr Gottfried Neumann in Marıen-
Orn

Zu Kontakten zwischen Herrnhutern und Schwarzenauer Brüdern kam CS
erst auf amerıkaniıschem Boden Spangenberg und der Schwenckfelder Chri-
stoph Wiegner, die e1in posıtives Bıld Von den Schwarzenauer Brüdern DC-
aNNCNH, knüpften ihnen CNLSCIC Beziehungen. Der Aufruf des Inspirier-
ten Johann dam Gruber einer brüderlichen Verbindung fand breite Re-
SONaNz den Erweckten iın Pennsylvanıen. Der reformierte Laienpredi-
SCI Heıinrich nies inıtnerte 1/41 die "Pennsylvanıschen Synoden". Zınzen-
dorf, der soeben ın Amerıka eingetroffen WAT, wurde chnell ZUT dominie-
renden Gestalt dieser Versammlungen; seın Auftreten führte aber auch
Spannungen und Irennungen. Das 1e] einer "Gemeınine Gottes im Geıist",
das Zinzendorf im Sınne seiner (später sogenannten) Tropenlehre verwirklı-
chen wollte, wurde nıcht erreıcht. An den ersten drei Synoden nahmen auch
Vertreter der Schwarzenauer Brüder und der Von iıhnen herkommenden
Ephrata-Gemeinschaft teıl Diıe Von ihnen nıcht gebilligte Art und Weıse der
aulie von reıi Indianern durch Zinzendorf SOWIE. dessen ewertung der



Ehe boten dıe Anlässe ZU Zérwürfnis. Insgesamt führte das ökumenische
Abenteuer der Pennsylvanıschen Synoden einem wachsenden Selbstbe-
wußtsein der beteiligten Gruppen und verstärkter Abgrenzung,

Dıe charfe Polemik den Grafen und die Herrnhuter kam in zahl-
reichen Streitschriften Zu Ausdruck. Der Frankfurter Sen10r Fresenius
veröffentlichte eiıne €e€1 davon 1im 111 Band seiner Bewährten Nachrichten
von Herrnhutischen Sachen; Zinzendorf reaglerte mıt Gegendarstellungen
ın den Büdıngischen ammlungen.

Die Erfahrungen zweıer Täufer-Brüder, dıe Zinzendorf nach Europa be-
gleiteten und spater nach Amerıka zurückkehrten, höchst gegensätzlı-
cher Art und spiegeln die fortdauernden Kontftlıkte. Andreas Frey, der ın
Herrnhaag die Sıchtungszeıt auf ıhrem Höhepunkt rlebte, wurde
scharfen Kritiker der Brüdergemeine und seiıne mehrfach gedruckte Schilde-
Iung Zu Arsenal ihrer Gegner. Joseph Müller blieb eın loyaler Herrnhuter;

wirkte als Arzt und Erzieher in Bethlehem und azare Seine Versu-
che, dıe Beziehungen zwıischen Herrnhuter und Täufer-Brüdern wiederher-
zustellen, scheiterten; täuferische Krıtıkpunkte dıe Herrnhuter He1-
ratspraxıs, der Gebrauch Von Musikinstrumenten, die Kindertaufe, rrlienre
und Frivolıität.

uch 1im weiteren Verlauf des J ahrhuhderts gab zahlreiche Berüh-
TuNngen zwıischen Herrnhutern und Täufer-Brüdern, doch blıeben S1e über-
schattet Von dem fortdauernden Gegensatz und der Rıvalıtät zwıschen den
beıden Denominationen. Während der Amerikanıschen Revolution beka-
INCN beıde Gruppen Schwierigkeiten ıhrer pazıfıstıschen rundüber-
ZCUZUNSGCN. Obwohl dıe Herrnhuter ıhre Haltung angesichts der Indianer-
Angriffe modıfizıerten, machten S1€. in dieser ©  ıt doch noch gemeinsame
aC mıt den anderen pazıfıstischen Gruppen

Trotz der gespanniten Beziehungen zwıischen Schwarzenauer Täufern und
Herrnhutern in den nordamerikanıschen Kolonien, lassen sıch doch gemeın-
SAMC relig1öse Interessen feststellen. Beıde Gemeinschaften ın ıhren
Überzeugungen nachhaltig VO: Pıetismus gepragt, wenngleich der täufe-
rısche, Von den Mennoniten vermuittelte Einfluß be1ı den Schwarzenauer
Brüdern einer Von den Herrnhuter Auffassungen unterschiedenen r'1-
SUTOSCETICNH Ethık führte. 7 ehnten ursprünglıch den Kriegsdienst ab,
wenngleıich dıe Herrnhuter 1im späteren und frühen Jahrhundert ihre
Haltung modiıfiızıerten.

rst 1im Jahrhundert sınd die Moravıan Church und die Church of the
Brethren wieder einander nähergekommen, z.B beı der Betreuung Von

Flüchtlingen nach dem I1 Weltkrieg und beı der gemeinsamen Missionsar-



beit In Ecuador. 96  64 traten beıde Kırchen in einen Dıalog eın, um

dıe Möglıchkeiten eines Zusammengehens ZU prüfen. Obwohl diese (Ge-
spräche nıcht Zum Erfolg führten, ist doch die Tatsache, daß S1eE. überhaupt
stattfanden, VoNn Bedeutung. In dem heutigen ökumenischen Kontext sind
harmonische Beziehungen möglıch TO! der zurückliegenden Geschichte
VoNn Miıßtrauen und Spannungen.


