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Between the 1760 and 1810 number of Lenape (Delaware)
and hawnee prophets along the frontier est of the Alleghe-
nlıes. In ON WdYy OL another and CO ON degree OTL another these DL O-
phets influenced Moravıan history and CLILC influenced by It. Some
of them ALC known almost solely through Moravıan SOUICCS, such 245
the Priest" reported by Hays and Ost 4at Assinisink the Al-
legheny In 1760 1); Wangomen, Lenape who istened and argued
ith Zeisberger at Goschgoschink ın 1767(2); and the Munsee rophe-
CLESS, eade, operatiıng the White River, Indiana, in 1805.(3 While
others, such as the Delaware Prophet, Neolin, ın the 17 and the
hawnee prophet, Tenskwatawa, ın the 1800S, ALIC known through
variety of sources, such kKnowledge would be much CC it NnOt
for the likes of Zeisberger, Heckewelder, and the brothers at White
River.

Prophets and missionarlies shared turbulent unpredictable Deriod
marked DYy French, British and colonial antagonisms, the ineluctable
march of VOCaCI1lOUS settlers, and the slow, frustrating and painful
decline Indian DOWCT., Both prophets and missionarlies struggled for
the hearts and minds of the ndians Their radically diftferent under-
standing of the situation and Its resolution made them WaLYy and SUS-

DICIOUS of each other.
In the end, both prophets and missionaries became victims of his-

orical forces which they could not control. Nevertheless, they have
eft legacy that belongs fOo all of US. If whites, especially, Ar

going fO appreclate that legacy and be enriched Dy 1t, then MUST
o0ok beneath and beyond the traditional liches and asty judgments
concerning these prophets. hat they proclaimed as divine revelation
Was quıte intelligible hen understood in of their traditional

OUS worldview, and rightly ble CO elicit sStrong loyalityreli prophets, as spokespersons for the traditional religious world,
used its categories interpret the current situation and pDresent
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plan for 1ts resolution. But SInNCEe the traditional religion of the In-
dians permeated and gulded all facets f life, return of this world
would involve CONCrLEeiE changes In the ECONOMIC, political and social
orders. Let uüSs ook briefly at the traditional sacred Cosmos shared
Dy Eastern OOodlan ndians

Religious ife Was made UD at the bottom of web of relation-
ships ith the sacred beings and forces of earth and sky Through A
myriad of rituals and eremonı1ES people enacted, celebrated and
e2 ith these beings, including the SpiC1ts of Varlous animal SDC-
cles, the medicinal and nourishing of plants, and the guardian
spirıt WON through Lasting and PDLayCL associated ith inıtiation
ritual. ese spirits and others would aDDCaL CO individuals in
dream, g1ving them guidance and DOWCT, Thus, human ife untolded

Cosmos.
amidst and 245 part of larger and sacred ife system that Was the

This Cosmos, ICOVECTL, operated in cyclical anner,. There Was
the annual cycle of the SCasonNS, the monthly lunar cycle marking
human tıme, the cycle of plants and for coastal peoples the tidal
cycles. Human activity also WAas understood ın erms of ycles,
whether OoNCc speaks of the annual hunting 5SCaSOoNS, the cycle of
planting and harvesting, OL the larger human cycle from birth CO
ea ese mysterlies of personal, eCONOMIC, and social ife eIcC
marked DYy rituals. Rituals taught the COrrect attitude and method fo
use in approaching these mysteries and the sacred beings and forces
dynamizing them. Rituals allowed one fo CODC ith the anxıetles in
the human cycle through rıtes of DaSSagc as well 2A5 ith unexpected
diseases and disasters. hamans and medicine mmen and helped
in the latter sıtuations.

For MOST tribes the Master of Life, OL Great Manitto, had created
all and had given duties CO the lesser Manitto who filled the uni-
\{ Myths elated how Varl1o0us objects, CUSTOMS, instıtutions and
rituals egan Human ife Was lived in accordance ith erns CS-
tablished long agO by these sacred beings OL DYy cultural heroes.
Rarely Was it the Casec that tradition could NnOt deal with the UNCX-
pected even if it WAas after the fact.

As the prophets looked around at late eighteenth CeNturYy ÄAmerica
they Sa their traditional World splittin a  C  9 under intense DEC
SULC caused by the diseases, armıies, SEtt ements and religions of the
Europeans. arge tracts of Mother Earth longer belonged to her
original children;: the herds of buffalo and deer that shared the ast-
ern Woodlands K disappearing and the beavers O6r few in Num-
ber And the prophets Sa  = how their OW people had conspired in
the selling of land, of furs and pelts fOo the whites for clothes, tools,
SUunsS, powder, adornments and, Ors of all, whiskey. The Spirıts of
earth and sky longer seemed close and the rituals that had
empowered existence CIE Lalling nto disuse. Certainly, they thought,



MUSt learn to 1ve again 2A5 Dart of and vitally elated O this
sacred unıverse. eIr V1ISIONS and teachings centered the theme
of the return of that world, the retiurn of Paradise.

The belieft that this Paradise would retfurn rested cyclica
VIEW of tıme VIEW sometımes called the myth of eternal return,
OL, the regeneration of tıme. The events of human experlience,
whether personal OL social, e o CO be interpreted accordingly. Thus
the events of the recent Dast that Drought much paın and anxıety

Indian ife did NnOt reflect the inevitable ecline of Indian culture
2A5 whites insisted. Rather, they symbolized the of chaos before
Creation OL the painiul experience of inıtıiation before the DaSSagc
to higher of eing ıme could be regenerated and the visiıon
received by the prophets promised such regeneration if the ndians
would but follow these revelations.

Let us ook AT SOTINC of the teachings of the prophets and relate
them CO this return of Paradise and the regeneration of tıme.

Return of the Animals

The Moravians at White River Mission report that they had ear
that the "Schwano  H teacher "assured the Indians that God had shown
him the deer CC haltf tree's length under the ground and that
these would S aDDCaL agaın earth if the ndians did hat he
told them do, and then there would be abundance of deer NC

more.'"'(8 Kendall heard similar remark by the prophet. 9)
Tenskwatawa, therefore, called tor end sales CO the whites

of skins and furs. In addition, ndians MuUSt give back the whites
al cattle, clothes and cats.(10) The Delaware prophet had also for-
bidden an Yy trade ith the whites and a1admonished the ndians CO
turn fo their forefathers' WdYy of clothing and pDroviding for them-
selves. Through the Delaware prophet, the Great Spirit had DLO-
claimed:(11

Before those hom yOUu call yOULr brothers had arrived, did not
yOUTr bow and maintaın you? You needed neither Sun,
powder, NOL anYy other object. The es of animals Was yOUL
LOOd, their skins YOUL raiment. But hen | Sa yOU nclined CO
evil, k emoved the animals nto the de ths of the forests,
that y OU might depend yYyOUT brothers OL yOour necessarles,
for yOUL clothing. gain become go0d and do MYy will, and
will send animals for yOUuL sustenance. Do not sell yYOUIL
Dbrothers that which | have aCce: the earth 45 fo

hat led CO the depletion of gamnc according the prophets”? First,
of COUILSC, Was the CasSYy acceptance of the white this
continent.(12) Second, however, Was the neglect of sacrifices and Cit-
uals, ver and Ver again the prophets speak of the ingratitude of
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the ndians for their and and anımals reflected in their abandoning
of Man y anclent ceremonies.(13) These sacrifices and rituals BEC
NOLT superfluous adornments of purely eCOoNOMIC enterprise. In tra-
ditional Indian thought hunting Was holy OCccupation that involved
rituals of reSspeCt and regret 245 well An feasts of thanksgiving. As
anthropologist Irving Goldman DUCtS it:(14)

The encounter between the chiefly hunter and his DICY
CO involve vital interchange. The anımal yields Its ife for
the welfare of the hunter and of his community. The hunter
dedicates imself in turn CO the rituals of maintaining the
continulty of the ife cycle for

The hawnee prophet's claim that the Great Spirit Was holding the
souls of the animals underground MaYy also refer fo the widespread
belief that the animals, if treated harshly, will withhold themselves
from the hunters. Certainly the decimation of the herds of deer and
the populations of beavers from New York, Pennsylvania and NO
Ohio symbolized eri0us abuse of traditional CusStoms. This theme
of the refurn of the animals and hence the abundance of food as
indicative of Paradise 1S universal. As Mircea Eliade Doints out(15):

whole serles of religious relationships between Man and the
Cosmos Can be deduced from the aCTts by which he seeks, ob-
taıns OL Droduces his fo|  &. For .the religious Man, CO exıst
cessarily fo have place inthe Indians for their land and animals reflected in their abandoning  of many ancient ceremonies.(13) These sacrifices and rituals were  not superfluous adornments of a purely economic enterprise. In tra-  ditional Indian thought hunting was a holy occupation that involved  rituals of respect and regret as well as feasts of thanksgiving. As  anthropologist Irving Goldman puts it:(14)  The encounter between the chiefly hunter and his prey seems  to involve a vital interchange. The animal yields its life for  the welfare of the hunter and of his community. The hunter  dedicates himself in turn to the rituals of maintaining the  continuity of the life cycle for all.  The Shawnee prophet's claim that the Great Spirit was holding the  souls of the animals underground may also refer to the widespread  belief that the animals, if treated harshly, will withhold themselves  from the hunters. Certainly the decimation of the herds of deer and  the populations of beavers from New York, Pennsylvania and now  Ohio symbolized a serious abuse of traditional customs. This theme  of the return of the animals and hence the abundance of food as  indicative of Paradise is universal. As Mircea Eliade points out(15):  A whole series of religious relationships between man and the  Cosmos can be deduced from the acts by which he seeks, ob-  tains or produces his food. For.the religious man, to exist ne-  cessarily means to have a place in ... a Cosmos that is alive,  strong, fruitful and capable of periodical renewal. But  < tO  renew the world is equivalent to reconsecrating it ... a return  to the paradisiacal stage of the world.  2., The Return of the Dead  Both the Moravians at White River(16) and E.A. Kendall(17) refer to  the prophet's promise that if people followed his teachings, the dead  would return to life. One must understand this against two back-  grounds, one historical and the other, archetypal or mythical.  The interminable wars, the strains of migration and the frequent  attack of white diseases had taken a heavy toll on the population of  Lenape and other tribes. Few families had not experienced pain and  grief over the loss of a loved one. Catastrophe on such a scale had  not been known before.  However, such a catastrophe could be given meaning within the  context of a new Creation, a regeneration of the Paradise situation  existing before contact with the whites.  Both the return of the members of the animal tribes and the re-  turn of the members of the Indian tribes were to be signs of this  new age. As in the Melanesian cargo cults, "the coming of the dead  is taken as a sign of cosmic renewal."(18) The :experience of loss  s2Cosmos that 1S alive,
strong, fruitful and capable of periodical renewal. But

the world 15 equivalent to reconsecrating itthe Indians for their land and animals reflected in their abandoning  of many ancient ceremonies.(13) These sacrifices and rituals were  not superfluous adornments of a purely economic enterprise. In tra-  ditional Indian thought hunting was a holy occupation that involved  rituals of respect and regret as well as feasts of thanksgiving. As  anthropologist Irving Goldman puts it:(14)  The encounter between the chiefly hunter and his prey seems  to involve a vital interchange. The animal yields its life for  the welfare of the hunter and of his community. The hunter  dedicates himself in turn to the rituals of maintaining the  continuity of the life cycle for all.  The Shawnee prophet's claim that the Great Spirit was holding the  souls of the animals underground may also refer to the widespread  belief that the animals, if treated harshly, will withhold themselves  from the hunters. Certainly the decimation of the herds of deer and  the populations of beavers from New York, Pennsylvania and now  Ohio symbolized a serious abuse of traditional customs. This theme  of the return of the animals and hence the abundance of food as  indicative of Paradise is universal. As Mircea Eliade points out(15):  A whole series of religious relationships between man and the  Cosmos can be deduced from the acts by which he seeks, ob-  tains or produces his food. For.the religious man, to exist ne-  cessarily means to have a place in ... a Cosmos that is alive,  strong, fruitful and capable of periodical renewal. But  < tO  renew the world is equivalent to reconsecrating it ... a return  to the paradisiacal stage of the world.  2., The Return of the Dead  Both the Moravians at White River(16) and E.A. Kendall(17) refer to  the prophet's promise that if people followed his teachings, the dead  would return to life. One must understand this against two back-  grounds, one historical and the other, archetypal or mythical.  The interminable wars, the strains of migration and the frequent  attack of white diseases had taken a heavy toll on the population of  Lenape and other tribes. Few families had not experienced pain and  grief over the loss of a loved one. Catastrophe on such a scale had  not been known before.  However, such a catastrophe could be given meaning within the  context of a new Creation, a regeneration of the Paradise situation  existing before contact with the whites.  Both the return of the members of the animal tribes and the re-  turn of the members of the Indian tribes were to be signs of this  new age. As in the Melanesian cargo cults, "the coming of the dead  is taken as a sign of cosmic renewal."(18) The :experience of loss  s2retfurn
CO the Daradisiacal S  ge of the world

The Return of the ead

Both the Moravians t: White River(16) and Kendall(17) retfer CO
the prophet's Dromise that it people followed his teachings, the dead
would retfurn ife One MUST understand this agaılnst CWO back-
grounds, OonNne historical and the other, archetypal OL mythical.The interminable WaLS, the straıns of migration and the frequentattack of white diseases had taken heavy toll the population of
Lenape and other tribes. Few families had NnOt experienced paın and
grief OVECL the loss of loved NC Catastrophe such scale had
not been known before

However, such catastrophe could be gıven meanıng within the
context of $  » HC Creation, regeneratıion of the Paradise situation
existing before Contact with the whites.

Both the refurn of the members of the animal tribes and the
turn of the members of the Indian tribes eIc CO be s1gns of this
Nne aABC As in the Melanesian cults, "the coming of the dead
15 taken 2A5 sign of COSMIC renewal."(18) The ‚experience of loss



and paın Was itself A} negatıve sıgn pointing orward fOo positive
experience of ne ife and JOoy

ErSsISs and (°05SMOS

How the traditional world linked chaos and IC Cosmos Can be
scen ın the fforts ot the Munsee prophetess Beade O revitalize the
traditional unıvyverse.

The Moravıans 4T White River Mission, Indiana, noted in 1805
ncrease in V1S1ONS M the Lenape calling for renewal of SaCT[f1-
fices. prophet, Beade, who had been baptized al Friedens-
hutten 245 girl but had moved fO ndiana and taken u the
traditonal WayS there, Was especially effective in getting people
cited. At the COI of her teachin S Was the call fOor the renewal and
elaboration.of traditional rituals. 19) The Moravıan Brother, Lucken-
bach, at the end of April, 1805, witnessed A  ın aCCOord-
ance with apPCaCrancCCc recently given” and describes it in his
tobiography.(20) It 1S strikingly similar the Big House
later described DYy Speck.(21) Anthony Wallace, the noted anthro-
pologist and historian, suggests that Munsee prophetess revealed
the final and organized form of the Big House which has
been preserved until recent times."(22)

hat 15 of signiLicance for QOUrT present discussion 15 the myth of
the orıgın of the Big House and the COSmIicC symbolism 1N-
volved The SCO of ıts origins 245 reported tOo Speck has 1ts setting
in CFISIS period. "There Was quaking of the earth throughout
where the Delawares lived,and pain was itself a negative sign pointing forward to a positive  experience of new life and joy.  3. Crisis and Cosmos  How the traditional world linked chaos and a new Cosmos can be  seen in the efforts of the Munsee prophetess Beade to revitalize the  traditional universe.  The Moravians at White River Mission, Indiana, noted in 1805 an  increase in visions among the Lenape calling for a renewal of sacri-  fices. A _ woman prophet, Beade, who had been baptized at Friedens-  hutten as a young girl but had moved to Indiana and taken up the  traditonal ways there, was especially effective in getting people ex-  cited. At the core of her teachin  s was the call for the renewal and  elaboration.of traditional rituals.(19) The Moravian Brother, Lucken-  (  bach, at the end of April, 1805, witnessed a ceremony "in accord-  ance with an appearance recently given" and describes it in his au-  tobiography.(20) It is strikingly similar to the Big House ceremony  later described by Speck.(21) Anthony F.C. Wallace, the noted anthro-  pologist and historian, suggests that "the Munsee prophetess revealed  the final and organized form of the Big House ceremony which has  been preserved until recent times."(22)  What is of significance for our present discussion is the myth of  the origin of the Big House ceremony and the cosmic symbolism in-  volved. The story of its origins as reported to Speck has its setting  in a crisis period. "There was a quaking of the earth throughout  where the Delawares lived, ... everyone was greatly disturbed of  mind ... even the animals were terrified; they say even the animals  prayed." It continues, "The Delaware ought to pray, for it would  seem that we have very seriously angered the Great Manitou."(23)  Then, in a dream, it is revealed to them how they should build the  Big House and what should be done in the twelve nights of ritual  (each night symbolizing ı lunar month). It is obvious that the Big  House is a microcosm. The roof is the sky, the floor, the earth, the  four walls the four directions, the twelve masks within are the  twelve Manitto and the center pole represents the Creator as well  as the axis mundi linking Heaven and Earth. The Big House ceremo-  ny in the Fall of the year celebrates the end of the old year and  the beginning of a New Year, a New Creation. Prayers are offered  that the coming year Will be  cod to the people and that it will  unfold its blessings as it should.(24)  Each night is filled with the recitation of guardian spirit dreams,  a reminder of the closeness and care of the spirit beings. Dreams  were .the primary mode of revelation and power, both for common  people and for prophets. Relationships with the game animals are  53Was greatly disturbed of
mindand pain was itself a negative sign pointing forward to a positive  experience of new life and joy.  3. Crisis and Cosmos  How the traditional world linked chaos and a new Cosmos can be  seen in the efforts of the Munsee prophetess Beade to revitalize the  traditional universe.  The Moravians at White River Mission, Indiana, noted in 1805 an  increase in visions among the Lenape calling for a renewal of sacri-  fices. A _ woman prophet, Beade, who had been baptized at Friedens-  hutten as a young girl but had moved to Indiana and taken up the  traditonal ways there, was especially effective in getting people ex-  cited. At the core of her teachin  s was the call for the renewal and  elaboration.of traditional rituals.(19) The Moravian Brother, Lucken-  (  bach, at the end of April, 1805, witnessed a ceremony "in accord-  ance with an appearance recently given" and describes it in his au-  tobiography.(20) It is strikingly similar to the Big House ceremony  later described by Speck.(21) Anthony F.C. Wallace, the noted anthro-  pologist and historian, suggests that "the Munsee prophetess revealed  the final and organized form of the Big House ceremony which has  been preserved until recent times."(22)  What is of significance for our present discussion is the myth of  the origin of the Big House ceremony and the cosmic symbolism in-  volved. The story of its origins as reported to Speck has its setting  in a crisis period. "There was a quaking of the earth throughout  where the Delawares lived, ... everyone was greatly disturbed of  mind ... even the animals were terrified; they say even the animals  prayed." It continues, "The Delaware ought to pray, for it would  seem that we have very seriously angered the Great Manitou."(23)  Then, in a dream, it is revealed to them how they should build the  Big House and what should be done in the twelve nights of ritual  (each night symbolizing ı lunar month). It is obvious that the Big  House is a microcosm. The roof is the sky, the floor, the earth, the  four walls the four directions, the twelve masks within are the  twelve Manitto and the center pole represents the Creator as well  as the axis mundi linking Heaven and Earth. The Big House ceremo-  ny in the Fall of the year celebrates the end of the old year and  the beginning of a New Year, a New Creation. Prayers are offered  that the coming year Will be  cod to the people and that it will  unfold its blessings as it should.(24)  Each night is filled with the recitation of guardian spirit dreams,  a reminder of the closeness and care of the spirit beings. Dreams  were .the primary mode of revelation and power, both for common  people and for prophets. Relationships with the game animals are  53CVecn the animals Gr6 terrified: they 5a Yy CVEONN the animals
praye It continues, Delaware ought fo DCaYy, for it would
SCCM that have VeLY seriously angered the Great Manitou.'"(23)
Then, in dream, it 1S revealed fo them how they should build the
Big House and hat should be done in the twelve nights ot ritual
(each night symbolizing lunar month) It 1S obvious that the Big
House 15 MICLrOCOSM. The roof 15 the sky, the floor, the earth, the
four walls the four directions, the twelve masks within aAfc the
twelve Manitto and the center pole represents the Creator as well
25 the axlis mundiIi linking Heaven and Earth The Big House CETICHINNO-

NY in the Fall of the YCar celebrates the end of the old yCar and
the beginning of £  D New Year, a New Creation. Prayers arfe offered
that the coming YCaLl will be o0d the people and that it will
unfold its blessings 245 it should. 24)

Each nig 18 filled with the recitation of guardian spirit dreams,
reminder of the closeness and Catre of the spirit beings. Dreams

eI«Cc the Drımary mode of revelation and DOWCL, both for cCommoOon

people and for prophets. Relationships with the gamc animals afc
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reenacted from the fourth the seventh day hen the hunters ALC

ceremonially sent forth and then reeted their return.(25
Nne fire 15 also iit, representing yearly purification of people

and Cosmos and the W of e ite In this regard it should be
noted that both the Delaware rophet, Neolin, and the hawnee DLO-
phet, Tenskwatawa, placed g emphasis llpurell fire, ONC made
from rubbing sticks CO ether 245 ın en days rather than DYy the UuUsS«c
of the whites' flint.(26

XX

Having scCCcM In the myth and construction of the Big House how Cr1-
S1IS 15 resolved Dy New Creation, let uS turn OUTLT attention fOo the
symbolic Durıty of individual and communıiıty preparing one for this
transıtion. Let us begin ith the concept of Puritication.

In application fOo personal purification, avı Zeisberger, referring
fo prophets he knew, repOTrCTtS 245 follows:(27)

They eciare: the ndians that God had commanded their
cleansing from SIN and tOo this end they BaVC them twelve dif-
ferent kinds of Beson drink, supposed by causing vomiting
fO free them of sintful taınt.reenacted from the fourth to the seventh day when the hunters are  ceremonially sent forth and then greeted on their return.(25  A new fire is also lit, representing a yearly purification of people  and Cosmos and the power of new life. In this regard it should be  noted that both the Delaware prophet, Neolin, and the Shawnee pro-  phet, Tenskwatawa, placed great emphasis on "pure" fire, one made  from rubbing sticks together as in olden days rather than by the use  of the whites' flint.(26  XX  Having seen in the myth and construction of the Big House how cri-  sis is resolved by a New Creation, let us turn our attention to the  symbolic purity of individual and community preparing one for this  transition. Let us begin with the concept of Purification.  In application to personal purification, David Zeisberger, referring  to prophets he knew, reports as follows:(27)  They declared to the Indians that God had commanded their  cleansing from sin and to this end they gave them twelve dif-  ferent kinds of Beson to drink, supposed by causing vomiting  to free them of sinful taint. ...  Other teachers pretended that stripes were the most effective  means to purge away sin. They advised their hearers to suffer  themselves to be beaten with twelve different sticks from the  soles of their feet to their necks, that their sins might pass  from them through their throats.  Both the emetic and striking methods revolve around the number  twelve, the most sacred number to the Delaware. There are twelve  major Manittos worshipped in the Big House ceremony, the major  spirit forces of the universe. Purifying oneself with twelve different  emetics or twelve different sticks symbolizes a purification of the  Cosmos and a total self-purification that brings one into proper har-  mony with the Cosmos. Also, in getting rid of sins, one is getting  rid primarily of impurities caused by contact with and dependency  on the whites and returns in spirit to the pristine condition of the  beginning or the Paradise situation. This reference to religious puri-  fication is central to moral teachings proclaimed by the prophets.  What were these "sins" manifesting the crisis faced and denounced  by the prophets? The most common were drunkenness caused by the  whites' whiskey, sexual promiscuity caused by the breakdown of tra-  ditions, in-fighting and family violence (often exacerbated by alcohol  and frustration over powerlessness), and witchcraft  racticed by those  who had aligned themselves with the evil forces  Great Serpent or  evil Manitto) and also supported the white attack on the Indians.  Witchcraft also was of major concern when it came to the purifi-  54Other teachers pretended that strıpes OFE the moOost effective

fo aWaY SIN. They advised their hearers CO sutfer
themselves be beaten ith twelve ditferent sticks from the
soles of their feet fo their necks, that their SINS might Dass
from them through their throats.

Both the emetiıc and striking methods revolve around the number
twelve, the MOSst sacred number the Delaware. ere ALiCcC twelve
ma Jor Manıittos worshipped in the Big House CMONY, the maJor
spirit forces of the uniıverse. Purifying onesel{f ith twelve different
emetics OL twelve ditferent sticks symbolizes purification of the
Cosmos and total self-purification that brings ONC nto DIODECL har-
MONY with the Cosmos. Also, ın etting rid of SINS, OMNC 15 getting
rid primarily of impurıties caused by contact ith and dependency

the whites and eturns in spirıt CO the pristine condition of the
beginning OL the Paradise sıtuatıon. This reference CO religious DUrC1-
fication 1S central moral teachings proclaimed by the prophets

hat IC these "sins" manifesting the CFISIS aCe and denounced
by the prophets”? The MOStTt COMmMMON G6r«e drunkenness caused Dy the
whites!' whiskey, sexual Drom1sCuity caused Dy the reakdown of tra-
ditions, in-fighting and Lamily violence (often exacerbated Dy Icohol
and frustration VL powerlessness), and witchcrait racticed by those
wh had aligned themselves ith the evil forces Great dSerpent OL
evil Manitto) and also supported the white attack the ndians

Witchecrait also Was of ma JOr COMNCEIN hen it Came fOo the purifi-



catıon of the Community 2A5 entity. Indeed, perhaps the MOSt
controversial injunctions of the prophets WEIC those agaıinst medicine
undles and witchcerafit. The usec of medicine bundles and other torms
of magico-religious W Was widespread M male and female
ndians The dividing ıne between the beneficial usec of such DOWCL
and its maleticent use Was NnOt always clear. Equalliy unclear, there-
fore, Was how omeconNnNec W3aS abeled „  witch" 2A5 distinct from SOMEC-

OoN«c who merely used undles OL other rituals for multiple Durposes.
nnocent people eIic unjustly condemned. But, 245 ON ethnologist
points Out, such obsession with witcherafit and rallying against Its
dangers 15 not coincidental(28)::cation of the Community as an entity. Indeed, perhaps the most  controversial injunctions of the prophets were those against medicine  bundles and witchcraft. The use of medicine bundles and other forms  of magico-religious power was widespread among male and female  Indians. The dividing line between the beneficial use of such power  and its maleficent use was not always clear. Equally unclear, there-  fore, was how someone was labeled a "witch" as distinct from some-  one who merely used bundles or other rituals for multiple purposes.  Innocent people were unjustly condemned. But, as one ethnologist  points out, such obsession with witchcraft and rallying against its  dangers is not coincidental(28)::  ... When cultures are undergoing extreme stress, as Shawnee  culture was in the early nineteenth century, witchcraft tends  to burgeon, and witchcraft has always been but a hair re-  moved from ordinary Indian medicines and its practitioners,  and therefore difficult to detect. For this reason the Prophet  was compelled to proscribe all medicine bags and medicine  rites.  Apart from the obvious and routine aches and pains of life, tradition  interpreted suffering as a result of malevolent forces. These forces  could only be countered with more powerful spiritual methods. While  the recent and widespread setbacks of the Indians caused so-called  witchcraft to sprout, it was proving ineffectual not only in dealing  with these problems but in dealing with the larger issues underlying  their misfortunes. The adequacy of their traditional religious universe  as a source for explanations which gave meaning to suffering was  itsel£ now in question.  Seen from a comparative religion perspective, a pattern becomes  apparent. When desperate situations arise, people turn to the High  God, But "only as  a last resort when every address to gods, demons,  and sorcerers to the end of banishing suffering ... has failed.  "(29) It  is therefore of interest to note that the prophets usually received  their revelations from the Master of Life, or Great Manitto, rather  than from a lesser spirit being or a guardian spirit. The Creator  was, in a sense, the guardian spirit of the whole community and  concerned with overall welfare. A revelation from the Great Spirit,  as Eliade observes, usually involved demands for a recognition of  guilt and an increase in sacrifices, because the High God was pun-  ishing the people for their faults. Rather than explaining events in  terms of malevolent forces, they were now explained in terms of  the displeasure of the Great Spirit.(30)  In this context it should also be pointed out that Tenskwatawa  himsel£ had been a medicine man prior to his becoming a prophet  and had failed to stem the epidemic his people experienced in the  winter of 1804-1805. Out of and in response to his personal anguish  55hen cultures ALC undergoing extreme sStress, N hawnee

culture Was ın the early nineteenth centurYy, witchcraft tends
burgeon, and witchcrafit has always been but hair -

moved from ordinarYy Indian medicines and its practitioners,
and therefore difficult to detect. FOr this [CasOoN the Prophet
Was compelled to proscribe all medicine bags and medicine
rıtes.

par from the obvious and routine aches and Daıns of life, tradition
interpreted suffering 245 result ot malevolent forces. ese forces
could only be countered ith MOLC powertful spiritual methods. While
the recent and widespread setbacks of the ndians caused so-called
witchcrafit Sprout, it Was Droving ineffectual NOTt only in dealing
ith these problems but in dealing ith the larger 1SSUES underlying
their misfortunes. The adequaCcy of their traditional religious unıverse
2A5 SOUTICEC for explanations which DaVCc meanıng to suifering Was

itself NO ın question.
Seen from comparatıve religion perspective, Dattern becomes

apparent,. hen desperate siıtuatıons arlse, people tfurn the High
God, But "only 45 ast FeSOrCTt hen ddress gods, demons,
and SOTrCEICIS fOo the end of banishing sufferingcation of the Community as an entity. Indeed, perhaps the most  controversial injunctions of the prophets were those against medicine  bundles and witchcraft. The use of medicine bundles and other forms  of magico-religious power was widespread among male and female  Indians. The dividing line between the beneficial use of such power  and its maleficent use was not always clear. Equally unclear, there-  fore, was how someone was labeled a "witch" as distinct from some-  one who merely used bundles or other rituals for multiple purposes.  Innocent people were unjustly condemned. But, as one ethnologist  points out, such obsession with witchcraft and rallying against its  dangers is not coincidental(28)::  ... When cultures are undergoing extreme stress, as Shawnee  culture was in the early nineteenth century, witchcraft tends  to burgeon, and witchcraft has always been but a hair re-  moved from ordinary Indian medicines and its practitioners,  and therefore difficult to detect. For this reason the Prophet  was compelled to proscribe all medicine bags and medicine  rites.  Apart from the obvious and routine aches and pains of life, tradition  interpreted suffering as a result of malevolent forces. These forces  could only be countered with more powerful spiritual methods. While  the recent and widespread setbacks of the Indians caused so-called  witchcraft to sprout, it was proving ineffectual not only in dealing  with these problems but in dealing with the larger issues underlying  their misfortunes. The adequacy of their traditional religious universe  as a source for explanations which gave meaning to suffering was  itsel£ now in question.  Seen from a comparative religion perspective, a pattern becomes  apparent. When desperate situations arise, people turn to the High  God, But "only as  a last resort when every address to gods, demons,  and sorcerers to the end of banishing suffering ... has failed.  "(29) It  is therefore of interest to note that the prophets usually received  their revelations from the Master of Life, or Great Manitto, rather  than from a lesser spirit being or a guardian spirit. The Creator  was, in a sense, the guardian spirit of the whole community and  concerned with overall welfare. A revelation from the Great Spirit,  as Eliade observes, usually involved demands for a recognition of  guilt and an increase in sacrifices, because the High God was pun-  ishing the people for their faults. Rather than explaining events in  terms of malevolent forces, they were now explained in terms of  the displeasure of the Great Spirit.(30)  In this context it should also be pointed out that Tenskwatawa  himsel£ had been a medicine man prior to his becoming a prophet  and had failed to stem the epidemic his people experienced in the  winter of 1804-1805. Out of and in response to his personal anguish  55has failed. '(29) It
1S therefore of interest foO note that the prophets usually received
their revelations from the Master of Life, OL Great Manıitto, rather
than from lesser spirıt eing OL guardian spirıt. The Creator
WaS, ın SCNSC, the guardian spirıt of the whole community and
concerned ith overall weltfare revelation from the Great Spirit,
as Eliade observes, usually involved emands for recognition of
Qguilt and ncrease ın sacrifices, because the High God Was DUN-
ishing the people tor their faults. Rather than explaining events ın
erms of malevolent LOCCES, they IC NO  s explained in ot
the displeasure of the Great Spirit.(30)

In this CONTLEXT it should also be pointed Out that enskwatawa
himself had been medicine Man DC10T to his becoming prophet
and had failed stem the epidemic his people experienced in
winter of 1804-1805,. Out of and iın response O his persona|l anguish
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MaYy have COMEC the recognition that something MOTLC fundamental
Was ar the TOOTt of these problems.(31)

*

the CrISIS hand This 15 reflective of the convıction
rophets demand aCcceptance of their authority if their people aIfc tfo

that other WaYyS of dealing ith the gıven situation have not worked
and only present obstacles toO the regeneration willed Dy the Great
Spirit and advocated by the prophets

This brings us eschatology. consideration of the UusSc of the
magery of Heaven and Hell by the prophets The Priest", the
Delaware Prophet, Wangomend, and Tenskwatawa) 15 revealing. Al-
though there DBr e traditionel belieis concerning "Heaven“ and CVCNN

place outside of Heaven ftor unworthy Indians, it WasS, 45 Zeisber-
SCIL notes, undoubtedly their CONTtLACT ith white missionarlies that
hastened and shaped this aspect of the prophets' teachings.(32) De-
tails of their teachings differ, Dut, in general, the prophets taught
that happy afterlife could longer be assured. Their moral de-
pravıty prohibited their automatıc acCceptance of ManYy Dy the Crea-
tOr OL Great Spirit Both the whites and the evil Manitto, OL devil,
conspired drive ndians fo Hell

The Delaware Prophet pictured Heaven in traditional WaY 2a5
and of rich Samnc and appYy people But the whites had locked
CaSYy ACCECSS O it er their ca Indians [10 had
longer and VELY dangerous LOutfe CO get CO this appYy Hunting
Ground And even hen they ZOLt close, they 2Ce€e: gr gul£f
between them and heaven where the devil Was walting CO snatch
them AaWaY and take them fo his land, and marked DYy humans
hom the devil had hanged nto starvıng, gaun animals. The only
hope for reopening the CasSYy road Heaven Was through divine help
in driving the whites from Indian land.(33

This vivid magery of hat would happen fO bad ndians after
death 15 probably borrowed from missionaries. It CO have had

powerful effect the ndians As the prophets vVCLY skillfullylinked the present condition earth with the condition in the other
world, the perception of heavenly paradise became almost identical
ith the image of arthly paradise that would return if the
newal called for by the prophets Was successtul.

In this SCNSC, then, Can that their encounter with the Eu-
FODCAaNS and AÄAmericans Was for Indians "Ball" nto history. But
this history as such Was NOTt O be redeemed as Was the Case ith
the Biblical Fall from Paradise. It Was to be @ In the act
of Oovercomıng would lie the return of Paradise earth A well as
the reopening of Heaven,



Conclusion

ere eIic NOt tWO worlds colliding iın early America, that of the
Biblical World and that of the Native American World ere C

three Worlds. The third Was represented by the entrepreneurs and
political Ligures of the British and then American Empires. These
three visions of America still struggle for QOUTrL hearts and minds. In
Man Yy WaYyS, the Moravıan missionaries and the Indian prophets WEIC

closer each other than either 15 CO the commercial secularized
world of the Empire.

The missionarlies and the prophets both held that ife 15 meaning-
less without SOM«ec transcendent frame of reference. That the health
of people CcCannot be measured Dy ıts G.N OL technological CL-
tise but DYy those ideals that transcend COmMpU printouts OL market
trends. Both would be taken aC Dy hat has happened tfo the
American Earth, although | feel that the prophet would IMOLC mme-
diately recogniıze its religious significance. American Christians ALC

Just beginning develop the ecological insights ın their traditions.
hat separated the EWO V1ISIONS of Indian and Christian that

have discussed Was their evaluation of the "natural" condition of hu-
mankind. The traditional Indians eIic children of nature, the Chri-
st]ian mı1ıssionNarIies children of history The latter had eft homeland
and place, wander 2A5 pilgrims and MESSCHNSCIS of Heavenly home.
The former L sometıme migrants only by force and CL MOLC
tied the spirit beings of place, land, animals and plants

For the prophets, humans ALC Dart of sacred uniıverse and tind
their deepest fulfillment ın relating properly fo it: To lose this un1-

15 llFallll nto meaninglessness, symbolized by „  SIN +  „ FOr the
missionarlies, humans ALC already Fallen and cannot find spiritual tul-
fillment eXcept iın the blood of Savior, being washed from their
sinful condition and ecoming member of communıity NOTt an-
zed by kinship OLr geographical place but by their condition otf being
saved. ÖOne MaYy be born Delaware but that 15 NOTt enough One
MUST be aptize 25 Christian.

However that MaYy be, it 15 tiıme for Christians and all people of
200d will to Drotectk, ENCOULASC and nourish those movements and
peoples who ant fo retfurn fOo OL maıntaın this traditional religious
unıverse. We continue meet Indian prophets ın the American ndi-

Movement and ın host of less radical but equalliy valid CXDICS-
S10NSs of Native American traditions. Any er10us student otf Native
American religions cannot COME aWaY without the realization that
he OLr she has met tradition 2A5 profound, enriching and meaningful
as anYy of the world's religions. f reject the rophets of Ameri-
‚ hat do Sa Yy of the prophets of Israel? | reject the V1-
sSions of Tenskwatawa, ALC NnOt calling nto question the Vvisiıon of
saiah?
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ZUSAMMENFASS

Die Erneuerung der eıt
Indianische Propheten und die Notlage 1im Grenzgebiet. 1760-1820

Die re VOL und nach der amerikanischen Revolution für die
ndianer entlang der Nordwestgrenze (besonders 1mM Gebiet des Ohio
Valley) eıne eıit großer Unruhe und eines tiefgreifenden kulturellen
Wandels Das Auftreten einer Reihe Von "nativistischen" Propheten,
die sich für die Wiederbelebung der einheimischen Kultur einsetzten,
War eiıne Reaktion auf die erfahrenen Veränderungen, die das soziale
Gefüge der Indianer schwächten. Diese Propheten verkündigten nNneuEeC

OÖffenbarungen VO  - Großen Manıtto, die eıne Wiederherstellung ihres
angestammten Landes und ihrer alten Lebensweise verhießen.

Unter den zahlreichen Quellen, die über diese Ereignisse berichten,
sind die Beiträge der Herrnhuter VOI zentraler Bedeutung für
Verständnis der orgänge. Herrnhuter Brüder W1e Zeisberger und
Heckewelder, aber auch Angehörige der White iver-Mission 1im frü-



hen 18 Jahrhundert, ebenso WIE die einheimischen Amerikaner
Von dem Umbruch Jener eit betroffen. Sie beschreiben hre Kontak-

den "Delawaren-Propheten" angomed, Tenskwatawa Bruder
des Tecumseh) und "anderen Propheten. Unser heutiger Kenntnis-
stand VvVon den Glaubensvorstellungen und religiösen Bräuchen der eıin-
heimischen Amerikaner ermöglicht CS, die Botschaftt dieser Propheten
oder "Lehrer" in den Zusammenhang ihrer eigenen Kultur stellen
und hre wirkliche Bedeutung und Überzeugungskraft erhellen.

Das Grundthema ihrer Lehren Wal die Rückkehr des Paradieses
durch die Erneuerung der Zeit. Sie betrachteten die damalige Notlage
der Indianer als eıne Folge der Aufnahme der Europäer und des Kon-
taktes mıt ihnen. Dieser Kontakt habe sowohl einem Zusammen-
bruch ihrer moralischen Normen und ihrer religiösen Riten geführt
als auch Zu Verlust ihres Landes, das CNg miıt ihrer kulturellen
Stabilität verbunden ar. Um diese Enwicklung rückgängig
chen, müßten sich die Indianer eıner Reinigung unterziehen und
ihren traditionellen Zeremonien und Lebensweisen zurückkehren. Der
TO Manitto werde ihnen einer Rückkehr in die paradiesischen
Verhältnisse verhelfen, die VOL dem Kontakt miıt den Europäer be-
standen hätten. Die sinnentleerte, chaotische und religionslose Zeıit,
ın die sS1e "gefallen" selen, werde sich 1INns Gegenteil wenden und die
heilige eıt miıt einem en in der urtümlichen elt wiederher-
gestellt werden. Die geschichtliche Zeit, "gefallene" Zeit, werde
nicht erlöst, sondern beseitigt.

Auf diesem Hintergrund können Verheißungen W1e die Wiederauffül-
lung der Jagdgründe mıt Tieren und die Wiederbelebung VOTN otfen
Verwandten als "Zeichen  N dieser Schöpfung gedeutet werden.
Gleichermaßen sSe1 auch die Abschaffung der Zauberei, die große
Verwirrung unter den Indianern stiftete, nötig, den Eintfluß des
Bösen Manitto auszuschalten, der auch die Weißen ihren Angriffen
aut die Indianer anstifte. Wie das aradıes auf der Erde wieder-
hergestellt werde, werde sich auch wieder der Himmel tür die
Seelen der Verstorbenen öffnen. Der Vertf£all der indianischen Kultur
und das Gespür für den bedrängenden Charakter des Zeitgeschehens
trugen dazu bei, daß diese Lehren Von vielen begeistert aufgenom-
inen wurden.


