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Events leading u CO this important conference Moravians and
American Indians ALC rooted in varıety of important. developments.
One contributing factor has been significant shift in perspective
M those who study religion 2A5 pDarticular aSpect of general
cultural exchanges. During the Dast CWO ecades ma Jor wrıters about
natıve American ife and Euro-American ate-comers have made CON-
siderable FevVv1is1iONS In OUFL general understanding of interactions be-

those ma JOr SyStems. It 15 [MYy undeserved honor fOo consider
with yYOU today SOTNC of the intellectual achievements WOoN through
such modifications and urther fOo suggest SOMINC possible aVECNUCS tor
continued advance in this aALCa of humanizing studies.

Taking broad OVerview of literature concerning Indian M1SS10NS,
it 15 Cur. CO Sa Yy that both historians and missiologists approach-
ed their topıc from the Same«ec one-sided perspective during MOST of
the in 1C this kind of lıterature has been produced Wheth-
CI backed by secular ÖOr sacred crıter1a, each generally viewed
the Indians from vantage Domlnt that assumed the superli0o0rıity of
white culture: Its technology, social pa  Ins, CuStOms, values, and
eliefs. ere WEeIC few otable exceptions fOo this dominant attı-
tude, but DYy and arge early twentieth Century scholarship conftormed
to remarkably tenacı0us prejudice that Was first importe Dy New
England Puritans, Virginia tobacco planters, and Spanish Conquistadors.
ndians have perennially been considered inferior, whether described
by colonial divines, homesteaders in the early national Deriod, CI-
vatıon agents after the Civil War, OL Bureau of Indian Affairs (BIA)
officials in OUTL OW CeNtuUrCYy. Students of westward expansion StreSsS-
ed the theme of super10r white culture: its agrarian CCONOMY, repub-lican politics, mechanical know-how, literacy, and unitorm Justice
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under STatUtOrCYy law Native lifestyles Cr SCCINM 25 deficient ın
CLY 9 ith the only options being either assimilation CO white
cultural standards OL extiction 2A5 the Juggernaut of American civili-
zatıon spread OVECL the contıinent. Generations of historians have de-
Dicted Indian-white interactıion along the eneral lines of r  adapt OL

get OUL of the way  ' because they had an Yy erl ous doubts about
the superlor1ty of American culture.

In the ALiCa of religion LOO, ndians have customarily been viewed
2A4 inadequate. Denounced as devil worshippers Dy early observers OL,
perhaps WOLSC, 45 benighted peoples who had religion AT all, ndi-
alrls e rarely taken seriously in their beliet Systems and applied
ethics. The study of Christian M1ISSIONS has sually Droceeded from
SOTINC varıatıiıon of this dominant theme. Natives have been portrayed
4A5 superstit10us, misguided, beguiled by rituals, slow O 08-
nıze biblical truth, truculent ın CITIOL, gıven CO backsliding after CON-
version, and dependent white clerical leadership nto the oresee-
able future. DY on mlissıioNATIES have been described 4a5 heroic,
long-suffering, altruistic, sacrificial, and high-minded. Mr Schatt-
schneider, ONeCc of OUFLTL essayısts today, will undoubtedly touch uDON
this perspective in analyzing m1ss10ons ın his presentatıon. FOr 450

of the half millennium known N the "historical period' of
North american experience this triumphalist attitude predominated.
It Was simply taken for granted that lesser civilizations MUStTt g1ve
WaYy tfo Super10r ONCS, and M1SsS10NSs studies conformed CO this Stereo-
Cype because Christianity Was manifestly preferable anYy other
ligion. If super10r fo Judaism, Islam, and "higher religions" of the
Far Bast, how much MOLC CO the "unsophisticated" vagarıes found
in the American woodlands and plains

At about the middle of OUL OW CenturYy portions of the scholarly
communıty egan tOo rebel agalinst this dominant WdYy of thinking
about natıve Americans. Instead of continuing the civilization-versus-
SaVagCc moti£, ManYy historians reversed priorities and Dursued studies
that assumed all virtue fOo lie ith unspoiled aborigines, all COFrCupft-
ing influences CO stem from white invaders who entered unbidden
and destroyed indiscriminately. Without etting nto the actors ın
American culture that stimulated such historiographical changes,
Can notfe that by mid-century SOMC scholars eICcC presenting VIgOrOUS
indictments of white actıvıty In the New or Sometimes Uuro-
American policy Was condemned N ethnocentric and exploitative
from Its inception. f stated alms CL less ruthless, at least the
actual practices of people the Came under CENSULC, and
agencles responsible for NnOt keeping white settlers under control.

Historians who WIÜIO in this veın displayed missionarlies in bad
light, as they did MOST white intruders. Evangelists eIfe regarde: 25
either hypocritical OL stupid. They either kKnowingly placed mantle
of DIETLY OVECL ruthless and hunger and political domination, OL 245
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dupes they lHNowed themselves fOo be manipulated by secular inter-
ests, soIitening u natıve SLOUDS ith gospel before SOVCLN-
ment and creal estate agents swooped in for the kill Missiologists
rarely ent along ith this revisionIıst VIEW. Those who concentrated

mM1SS10NS DCL generally remained within the earlier framework
of ideas and continued fo wrıte apologetics. They stuck CO such
tried-and-true themes a reporting M1SS1ONALCYy attitudes, their obser-
vatiıons about natıve life, their hardships, their Varlous attempts fo
Improve both the daily lot and future destiny of natıve peoples under
their D:

This fairly recent addition fOo American scholarship Was NOt 1M-
Dortant achievement. While it succeeded ın breaking the stranglehold
of long-standing prejudice, the alternative viewpoint Was almost _ as
OnNne-s1de AS Its predecessor. No longer linded Dy triumphalist attı-
tudes, the replacement still] suttfered from exaggeratıion. In ıts CI-
NCSsSS condemn imperialism, bemoan the slaughter of the InnOo-
cents, fO bury OUuL hearts af Wounded Knee, this kind of FrevisionıIsSmM
Was Just 4a5 prejudiced ın ıts zeal white Crımes 2A5 the CaLr-
lier had been foO celebrate white FOgrCSS, Both Derspectiıves
failed Dresent either balanced understanding of natıve ÄAmerican
ife OL full appreclatıon of the complexities involved ın intercul-
tural eXchange. The end result of such polemics Was biased reporting
that did little good in helping the realities of culture CONMN-
flict We might recogn1IZe that of American expansion1sm
itfers from ode CO 1t, but either ONC of them yields lamentably
biased information.

Materials offering WaYy Out of this apparen ilemma had been
gathering for ecades library helves in the form of anthropologi-
cal tfield FePOCIS. Without getting nto the schools of thought and
revisionIıst battles within that professiona|l circle, suftfice it O 5SaYy
that students of Christianity and American ndians have finally not1ic-
ed the rich potential available CO them in works ethnography and
ethnohistory. Anthropology has provided FaW data and NC insights
nto questions elated CO the importance of religion in daily human
behavior, of cultural cohesion, and the fascinating phenome-

of persona|l CONversions. Since the study of M1iss1oONs OCUSES
OoNe of the MOSt dynamic where two cultures interact, the
Current stage of MmM1iss1ioNs scholarship in America constıitutes a-
chievement of crucial importance. Anthropology has made it possible
to study M1sSs10onNs ith IMOLC complete information and ith better
Drocedures than CVeEeL before. The advantages of using ethnographic
materials ın analyzing M1sSs1ONs GB umM«eCLOUS, and everal studies
Since 1965 have demonstrated SOTINC of the potential. Without Da

rasing anYy specific publication ın detail, let mention SOMC
the where the study of Christianity and American ndians has
been considerably strengthened.
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Probabily the MOST important lesson have earned from these
detailed compilations 15 that natıve AÄAmerican socıietles ALC knit tO-
gether Dy complex, highly sophisticated ideas and behavior Datterns.
e1iIr maniftfold world VIEWS ComprIise intrıcate conceptions of reality,
and their ditterent tor practical actıon afford pragmatıc CONMN-
firmation of hat 15 teal, true, and g00d Recognizing this be the
Casc In OUT OW lifetime, it takes only brief reflection CO cknow/l-
edge that natıve itfe has been this WaYy all along We Can admit that
QOUFL cultural and theological predecessors slighted Indian civilizations
ın one-sided characterizations, and until recently have failed fo
SCC hat Was actually there in halt of the intercultural exchange
DLIOCCS5S. We ALC at the beginning of era hen Indian cultures Can
be SCCH fO have integrity, coherence, and respectable rationales 41l
their OWTl. Dy DIOCCSS known colloquially 2A5 "backstreaming",
Can SCC that these varied civilizations have been this WaYy from the
beginning, mMatter how much the dominant white perspective has
maligne OL ignored them. This realization allows us res Star in
studying cultural interactıon. It places uSs in position that embraces

wider spectrum of evidence and grants SOMC INCAaSULC oft utility fOo
human civilization 25 it cope with varyıng environmental CON\N-

exXtis
Learning about tribal and aboriginal Concepts has helped us

appreclate natıve Datterns in and of themselves. No longer quick CO
judge 41l lifestyles DYy single standard, Can observe particular
Indian world VIEW and ethos for 1ts OW sake; ike the Delaware
combination of belie{fs and values take ON example. We dD-
praise the intricacıies of indigenous rituals, mY  S, VIS1IONS, and proph-
eclies along lines of their internal logic, 25 will ONC of the resenta-
tions by Mr evey o which lo0ok orward oday In estimating
the importance of natiıve Datterns Can N that they have resist-
ed the incursion of white alternatives. They help explain the remark-
able persistence of tribal ife despite appalling DICSSULCS from white
soclety CO aCccept SOM alien standard categorized 2A5 Ämerican
WaYy of lite"

The dynamics of cultural interchange ATLC still at ork today, and
Can inquire nto WaYyS ın which those resilient natıve values have

operated. Such Inquıirıes Can shed light DLIOCCSSCS through which
natıve pattern spread from ONEC tribal CO the other as well as
from white donor fo Indian reciplent. But that fruitful ar C 15 ancil-
lary fo QOUTL maın CONCEIN oday. Anthropology has gıven us greater
knowledge of hat really existed in natıve lifestyles. This t{fords us

heightened wareness of their survivability, and that leads tO
improved working hypothesis: Cannot understand hat actually
happened in exchanges between ndians and missionNaAarTIES unless
INI> possible CO learn about natıve ife Its OWTs We
MUST CLYy to tribal pa  n AS they existed before the whites
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arrived if hope CO discern hat Was at stake in subsequent inter-
actıon. ere OTe CWO cultures involved in each episode, and
have know about both of them if CXPECT to do Justice fo the
people involved, the interests ar 1SSUE, and the CONSCUUCNCCS that
emerged through centuries of CONTACT

value judgment often accompanıles the intellectual discovery
that natıve worlds exıist a  ar from dominant American attitudes A-
bout hat 15 real and PLODECL submit that value judgment 15
necessarily involved, but people usually CSDOUSC OoNCc OL another of
them ın anYy Some observers evaluate Drecontact lifestyles
quite positively and deplore the intluence of anything brought from
KUuCOpe. ÖOthers admire natıve a  F and simply regret their dete-
rioratıiıon in settings where Circumstances brought about inevitable
Fuln. Others still Can admit tO plausibility In natıve VIEWS about kin-
ship, ritual Durıty, and ownership, warfare, and regard for the natfu-
ral world, but they nevertheless prefer their OW orlıentatıion attı-
tudes they consider childish and unworkable. My simple point here 15
that; whether ONEC endorses OL rejects Indian VIEWS, they MuUsSst be
taken seriously A tTactor of equal importance white Datterns.
There 15 WaYy O spea meaningfully about interchange unless
take both sides nto A2CCOUNT., No matter hat OUL personal evaluation
15 of the alternatives at 1SSUEe in cultural condflict, Wwe mMust ın this
[1C CLra of mi1ssions study expand OUL database fo nclude 41l the
relevant intormation. ndians aIfc real; their cultures have integrıity;
they always have, and they will continue tOo do Students who Ig
NOLC this fundamental 2 X10M will produce only self-serving treatises
that will obscure OUL understanding, NOTt clarify E:

Value judgments aside, the study of m1iss1ions has been greatly
aided ın OUrL day by Inquiries nto the role religions have played in
Indian ife We have pDartial knowledge of the mY that explain
validating Caso\ns for tribal preferences, and need fOo know

deal MOLCC, One of the grea tragedies of OUTL tiıme 15 that,
NO CeCogNIZINg the need for such information, SCC that white
culture has already destroyed MOST of the OUILCCS that could have
afforded invaluable additions to OUL learning. But much SULCrIVveES, and
ith that Can glean important material regarding the internal
dynamics of private V1is1OoNns and COorporate solidarity, individual inıt1ı-
atıve, and worship. Such features as these will undoubtedly be
mentioned in another Dy Mr St John provide for today
These of studies help us better CO understand the religious fac-
tOor ın human experlience and eXpression. They show us that attitudes
about the supernatural have been basic all human civilizations.
And they provide essential ingredient tor comparatıve analyses
where must know about both forms of religion if CVEOL hope
to understand hat Was . 1SsSue in their confrontation.

Granting fundamental integrity to precontact native folkways
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and ideology, and recogn1ızIng their Dostcontact persistence, Can
also egin appreclate the contribution of Indian religions in the
history of Christian M1sSsSIONS. We afec NO in position fOo SCC value
in natıve Crit1ques of Christianity 4S it Was presented to them. LO-
cal tribesmen 6I e quick pDoint OUut the SaD between biblical DLIC-
Cepts and the WaYy nominal Christians actually ehaved. They ere
NnOt the first NS CO notice that white churchgoers Tailed CO 1Vve
perfect lives inspired DYy the gospel, but natıve observations 110 [CS-
cued for UuSs DYy ess biased scholarship show that they took religion
seriously and that they GE deeply concerned about hat the CV

gelists discussed. imilar studies also teach UuSs that conversions 1IN-
volved retention of INanYy familiar images and thought categories
2A5 well as accepting significantly nNne CONCepfts. hen ndians became
Christian, they adopted the Ne faith selectively, and this up
Man Yy avenu«cs tor continuing research. We know ittle, and need fo
know much MOLC, about hat of Christinity hatıves accepted,
hat Was mMOost amenable indigenous habits and hat alien that
it seldom transferred. Selective borrowing 15 something all of uSs

BaSCc In, and perhaps better understanding of the AaCCOUNTS derived
from Indian M1SS10NS could instruct uS 1about ourselves and the COoN-

tinulng pilgrimage each of usSs DULSUCS 45 CCYy tOo eflect Christ in
OUL 1Vves.

Whether take specific example ın biographical fOcus OL

pand OUFL horizon fOo include whole tribes, ethnologically informed
studies allow US broach questions of cultural exchange ın Man-
NeEL rarely anticipated before. If Delaware Indian in eighteenth
CeNturYy Pennsylvania OL Ohio remained Indian after adopting DaC-
ifism and learning CO sing German hymns, 15 NnOt Delaware
twentieth CEeNtUurCYy ahoma OLr Kansas still Indian though he drives

pickup truck and watches Jimmy waggar television? hat afe
the FOOFS and essential characteristics of cultural identity? If
Delaware embraces Christianity and continues depend guidance
through personal_ V1S10NS, 1S that religious expression qualitatively
ditferent from OoNe that depends New Testament phrases and
DCraycCcLS In English? hat afec the elemental drives and recurrent Dat-
ern in religious identity? Considering those questions about cultural
integrity and religious identity ALC ditticult enough hen dealt with
ın isolation. But hat aAfec the relationships between the two? What,
2t bottom, 18 Indian identity? hat 15 Christian affirmation? How do
they interact”? Are they exclusive, OLr Can they reinforce each other?

0€S conversion fo Christianity demand complete cultural transfor-
matıon CO white ideas and behavioral standards? Most missionNaArIES
NO the Dast 5OO certainly thought S but such transformation
rarely OCccurred. ave m1ss10Nns, then, been complete failure, OL
does the end result force us fo recognıze something MOLC important?
| submit that should bandon the old assumptions erived from



religio-cultural aggression and look at mM1ss10oNs records ith less DIC-
judgment about hat MUST be tound there Then Can learn about
how natıve peoples have incorporated Christian ideas and Dractices
nto their OW Ssystems of images, rituals, behavioral Driorities, and

dynamics. The standard ord for this kind of DIOCCSS 1S yn-
Cretism:; and | suggest that M1SS1ONALY activity OVeCTL the has
provided us ith window through which observe varieties of
syncretistic religious EeXpPr.ESSION. very Cype of Christianity eXIsSts iın
SOINC cultural pDackage We NO SCC the Lutility of judging all cul-

Dy single set of human standards, and it 15 equalliy impossible
evaluate Varı0ous Christian forms by ot ONC rule fOor eol-

OSYy worship, OL ethics. The challenge before uSs 15 understand
maniftfold combinations of Christian ife and natıve cultures, NnOLT fOo
judge their adequacy. We MuUSst stretch OUL understanding of the WaYyS
the Gospel Can invigorate Indian existence, NnOt appoint ourselves 245
critics who Can decide which EXPL.ESSIONS ATE genulne and which do
NnOt INCAaSULC uD God's standards. To DICSUMC the latter function
1S, In IM Yy VIEW, both philosophically impossible and theologically blas-
phemous

Ethnohistory also teaches us that cultural encountfers ALC ONSO-
ing phenomenon. We SO Dast the CLa hen observers thought ndians
had vanished, Just as have superseded the cultural prejudice that
4SSUMmMesS they should Z1ve WaY Ssuper10r lifestyle The DIOCCSS of
intercultural exchange involves sophisticated DCLSONS both sides,
and their omplex dialogues regarding land, manufactured x00ds,
tural FESOUTICCS, political alliances, Loodstuf{{s, and divine DOWCLS have
been open-ended exchanges. They WEIC ONCcC-WaYy and afc nOt
terminal. Indian tribes TE often overwhelme Dy whites, but their
fate Was not inevitable OL due CO internal flaws Physical destruction
did NOtTt stem from cultural deficiency More tiımes than NnOtTt tribe's
deterioration Was due o accidents ike viral infections OL eCcOoNOMIC
DCrEeSSUTCCS ın Europe. DBut disease and immigration did NnOt extinguish
MOst tribes; they Just highlighted demographic actors that displaced
hatıves to where m1iss1ioNaAaTIES tollowed and continued their
ork. My DomInt In this rather rambling discourse 15 this W accept
Indian Datterns 2A5 having integrity; FeCognNIZE that they have NnOt
disappeared under the onslaught of white aggression; the Same thing
holds in the religious sphere, and there has always been exchange
between strong ideological SysStems; CONversionNs have manifested
blend of biblical idioms. and natıve forms of eXpression. This inter-
actıon ManYy possibilities for urther NQUICY nto the nature of
religious experience, the standards for evaluating M1SS10NS, the quali-
tatıve and quantitative crıterlia for efining Christianity itsel£.

In pointing Out avenuecs tOor future research, know | [UN the risk
of emphasizing Det Drojects. TIhe NnexXt few Daragraphs do nOt
the tield adequately, but they ralıse few questions that might DOS-
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sibly enhance m1ss1ons studies during the rest of this CeNtULCY. The
moOost obvious and least controversial suggestion tOo make 15 that
need MOLC of the SAalnc SOC£TS of studies that have been produced
cently It has been only short time SINCE turned AWaY from
biased works that 6C overwhelmingly Dro-white and anti-Indian OL

stridently pro-Indian and anti-white. Our hard-won neutrality 1S still
resh, and shall benefit from g  a ManYy MOLC studies COoN-
ducted from this IMOLC balanced pDerspective.

Moving beyond that and concentrating IMOLC specifically the A -
] of mM1ss1ionNs and religious interchange, suggest that Can learn

tremendous amount from ethnograophical data. SC natıve
elie{fs and values ike before mi1ssiOoNATIES encountered them? hat
Was AT the COLE of their values and hat Was marginal? hat 6r:e
the standards of orthodoxy and mechanisms for conformity? These
SOCTS of questions Can help us understand hat the missioNarlies CON-
ronted upDonNn their arrival and the NUaNcCcCCS they 2CeEe day of
their evangelical fforts

Beyond the pDoint of Contact and generation of early dialogues,
hat DE SONS converted to Christianity and why? hat Casomns did
they g1ve (or hat actors Can discern):; hat aSpeCts f the NC
religion did they adopt and hat a  S of their old CusSstoms did they
retain; . what CONSCAQUCNCES did these decisions have for individuals,
kinhip relations, and the tribe ar large? me confess CO having DCL-
sonal fascination ith the phenomena of syncretism and selective
borrowing. We know that it happened all the tiıme, and submit that
it 1S fo indulge anYy longer iın tryıng CO decide hat 15 U  really
Christian" and hat 15 NOt,. So afc eit with panoply of indi-
vidual examples whereby MaYy learn how others have efined
Christianity for themselves.

Taking this ONC step further, { suggest that m1ss1ions studies has
the rich potential for displaying variıety of WaYyS Christianity has
been expressed. As important historical phenomena worth OUTL notice,
Christianity in North - American cultures does NOt need CO dependfew languages ike English OL German, USsS«cC symbols ike doves and
vineyards, worship In permanent StECrucCtLUres ith Dıpe OLSansS, have
ordained clergy, pDartake of COomMMUNION ith bread made from wheat
flour, rely images of 2A5 white Nan ith beard Na-
tiıve Ämerican Christianity Can utilize oca|l dialects, indigenous plantand anımal ife In magery, tribal architecture and simple preferencessuch as sıttıng in circles the ground instead of in DCWS, leader-
ship structures based something other than educational credentials,
the sacred host made from COLN meal, and images of God that
derscore natıve images of the Holy Spirit IMOLC than anthropomorphicemphases erived from Judaism. All these and MOLC Can be found in
missions history and in anthropological field reports. These of
Christianity have existed OVEL long er10ds of tıme, and they flourish



oday Our understanding of the WaYy faith blends ith cultural idi-
om  7 will be richer the INOLC learn about these TEALIV CADICS-
OMNsSs. We Can become MOLC of how Christianity reinforces the
kaleidoscope of cultures Ämerica by observing these multiple
DCrCSS1ONS of hnatıve ife that ith such astonishing DersSISt-
CNCC.

lamentable fact of history 15 that whites have domi-
nated It for Centfurıies,. Generations of evangelists insisted that CON-
ver GE NnOTt yet prepare to InCorporate the gospel nNntfoO their
lives OL fo ead their OW church without SUDCL V1S1011, hat
would Indian Christianity become it whites ceased their control OVCIL
natıve proclivities? Admittedly this 15 speculative, but let suggest
SOMC possible where might SOEC the EMEISCHNCC of distinctive
emphases Indian Christianity Precontact SIVC us SOMINC
orıentatıon; their Ssurvival after CONVELSION DOINTS fo vitality S  1
of white FESTCICLIONS; their possible growth outside of white sanctıons
suggest for future INQUICY.

In the realm of plastic arTEs would SCC biblical themes depicted
iıth fresh OF, magery erived from natıve tields and orests
would enliven 1  S, CarVing, LLESCOES, clothing and 1R
Delaware madonna iıth the infant Jesus strappe fo her back might
evoke MOLC natıve than SOMIC Caucasian who 15 tradi-
tionally dressed blue robes. The apostles could CaL_l buckskin 2A45

easily as Roman LOgaS. estments for worship could be beaded
stead of embroidered Pottery and askets could replace brass and
silver earthen mound rather than altar. One could
and O but [ Y DOo1IN 15 simply this natıve arrf would enhance the
dimensions of Christian CÄDILCSS10N if the chance fo demonstrate
indigenous through ICS OW forms and materials.

In speculating about liturgical possibilities there 15 OMNC ing of
which | certaın. However much would find 11IC outlets,
whatever NC forms DCrayCrs would take, Indian worship would OL-
DOrCate dimension rarely SCCMN other of Christianity anc-
INg would become focal O1 of DLal1SC, thanksgiving and COMMMUN-
10N with the mighty. Dancıng has been ubiquitous natıve ife
The earliest explorers and traders noted the importance of dances,
and cContemporary anthropology continues foO indicate their central
Dlace communıty actıvıtlies. Dances CO solemnize significant
events ike rıtes of DaSSagcC, warfare, planting, and harvest. The
chythms of individual and CoOrporate ife AF celebrated and ma
fested the chythms of collective dance. They aAaIc mechanisms for
integrating people ith their of spiritual DOWCTL, exhibiting that
Contact through PFropCer actlion. This form of ritual would be
Drominent natıve Christianity nr last free fto CXDICSS itself
without outside interterence. | at OSS 5SdYy hat torms these
sacred dances would take, but ndians have known about the reli-
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Z10US value of such actıvıty tOr quıite SOTNC tiıme, and they would
employ that wisdom if eft CO themselves In developing liturgical
Driorities.

Ethics IS another ALCa that would ecelve a deal of attention
it natıve Ämericans could aCcentuate their OW values without OUt-
side influence. Traditiona emphases sharing g00ds and SErTVICES
GL reinforced DYy Kinship relations, clan loyality, and tribal solidar-
Ity Subsequent historical experlences of deprivation, inseCurIity, and
Overty have underscored these deep-seated attitudes. Indian Christi-
anıty would have solid foundation for stressing OoOVe Of the ndivid-
ual and CONCErN for the communıity. Values oriented toward sharing,collective solidarity, and Corporate wholeness would submerge indi-
vidualism and sel£f-sufficiency In ethic of roader Darameters. Just
as in arts and worship, Indian ethics would enhance the varıety of
Christian formulations, each addin dimensions Nnot similarly LC-sented in other versions.

Precontact impulses contıinue In historic tımes,. Basıc ethnographicdynamics persist CO keep Indian ife dynamic These traıts will SUL -
Vive ın religion COO, and it given chance would Creatfe distinctive
features unparalleled in other of Christianity. suggest that
this DLOCCSS has already begun in moderate WdY, and those inter-
ested In pomting Out noticeable aSDECTS of indigenized Christianitycould hardly do better than CO investigate hatıve arts, worship, and
ethics.

final suggestion about future research a first glance to
contradict hat I've Just said. The difficulty 1S resolved Dy distin-
guishing between cultural traıts and a  © institutional forms.
Culture traıts Dersist In compartmentalized ockets despite variable
settings. Institutional forms constıitute IMNMOLC perceptible entity, and
this ralıses question that, for ar least, Dears looking nto ın
SOMEC detail To DUt the atter simple level, why 1S there
Indian church? Missions CVCL since Pentecost have planted Christian-
Ity in an that had knowledge of the Gospel People in Englandand Germany, CO take Just CWO exemples, abandoned their be-
1eIs and incorporated the i Ttaith nto their cultural atterns. We
spea eventually of traıts discernible as British Christianity OL Mor-
avıan jety exemplified at Herrnhut. European churches 6eIC rans-
lanted CO the New World, and VT time mMI1ssion ork mM Afri-
Can slaves and ree: 19158 has Droduce: rather loosely efined
Black Christianity. Why then Can NOT Doilnt fo Red Christianityith similarly distinctive theological emphases, e religious 1N-
stıtutions, and internally developed leadership? very culture touched
DYy Christian Missions has developed Its OW version of the al
Why has this NOTt happened mM Indians?

Perhaps the best aNnsWer tfo such questions 15 that there 15 Red
Christianity, and asking about it only reveals OUTLC ignorance about
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the Indian church that 15 already there Ihat Ma Yy be the CasSC, and
all | Can do 15 uggest that need elementary data the basic
Tfacts. Dut if Indian Christianiıty eX1Ists in institutional form, it does
NnOt have VCLY high profile, and ON mig ask why that 15
Given the possibility of embryonic Indian churches, hat impedes
their EMEISCHNCC 25 distinctive pattern of religious eXpression ıth

bureaucratic structure, and associations ith itsseparate leadership,
ferent tribes OL denominational agenclie6° Is this StTaie of arrested
development another result of white paternalism, OL does it DoiInNt CO
forces Ar ork but NOt yet understood ın tribal lite?

Many people have suggested why ndians would become L1S-
tıan in the first place. Upon contac their cultures CLG whole, and
people eICc NOT vulnerable alternate life-styles 245 CLE Aifricans
who CeCIC snatched from their cultures and brought here NVO-
luntarily. ere WaS, SayS second suggestion, plenty of for
them IMOVC aWaY from whites hen the intruders became LOO

OpPPrESSIVE. Natıve ideologies erec COO different, SaYyS third ansSwWCL,
and their fundamental assumptions di nOot DrCIZe salvation for which
they Sa need. White governments, armıles, and SWaLlS of

ruded MisSS1ONAaLCYy enterprisemanageable backwoodsmen obt
ECver attempted, thus rulmnıng in practical anYy ProSpeCts for
conversion that evangelists mıght have contemplated in isolation.

Dut the bare fact 1S that some natıves in almost tribe eEVe:

mentioned did become Christian. hat happened CO their SUCCESSIVE
generations? They did NOTt assimilate nto Ämerıcan culture, CF

they perpetuated reservations? Putting MY Wn nterest in nut-
shell why did Indian converts, actıve preachers and often ordained
clergymen, NnOTt take to SECULC leadership in the generation that
followed them? gaın the aNSWEL Ma Yy be that they did, but of the
few prominent Indian spokesmen that i know of, such a Samson
Occom, NO ON of them showed anYy CONCELIII fOor building up cadre
of Christian eaders who could have developed MOLIC V1sible church
mM natıve constituents. So MY question fOor continuing investiga-

and if S why (1 this pDomttiıon has CwWwO Dar 15 this the CasSCc,
CO SOMECEC subterranean rFEVETENEE”C TOr shamanısm where eaders aLrc

expected EMCISC without deliberate trainıng, OL does it indicate
ONCE agaın the dead hand of white control where missionarlies
fused tOo aCcept fellow believers 2A5 equals Dy nOt recommending Indian
youths for the ministry? Yhatever the hypothesis and possible
SWETIS, | suggest this Categor of separate Indian churches 45 AT C

worth urther Nqul1Cy
So WE stand AT important Juncture in the field of mM1SsS10NSs

studies,. Previous debilities have been AE least partially OVeELrCOMC,
and have grea deal MOLC intormation uUuSsS«ec ın OUL investiga-
tıons. Materials afc available tor us CO learn 1about indigenous
Z10NS and their different combinations ith Christian truths. Future
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studies Aa Dromisıng ın the of DrEVIOUS interactıions and iın fu-
ture EXpPrESS1IONS COO, whether made in Indian churches OL in
CONCETT ith denominations that subsume peoples who retaın ManYy
ethnic identities. It 15 invigorating fo be associated ith such studies
A time ike this, and it 15 privilege for CO be able fOo dis-
CUSS the achievements and DroSpeCts of M1SS1IONS studies ith audi-
il 4S discerning and attentive AS this ONC.

ZUSAMMENFASSUNG

an und ufgaben
der Erforschung der Indianermission

Der größte Teil der zwischen 10650 un 1950 erschienenen Literatur
PE ema Indianermission hegte entschieden "weiße"” Vorurteile. DIie
zugrunde liegende Vorstellung Von der Überlegenheit der europäischen
Technologie und europäischer kultureller Werte führte eıner ent-
sprechenden Haltung hinsichtlich der Überlegenheit des Christentums
über die einheimische amerikanische Religiosität. Nach 1950 ehrten
einıge Historiker diese Betrachtungsweise um sS1€e traten für die ein-
heimische Lebensweise eın und machten die euroamerikanische Kul-
turaggression für den geistigen und materiellen Verfall bei den India-
NeLIN verantwortlich, der sich über Jahrhunderte hin vollzog. Jede
dieser beiden historischen Sichtweisen hat MNMUL begrenzten Wert, eil
jeweils vorgefaßte Überzeugungen sorgfältige Berichterstattung und
uSSCWOBCNCS Urteil verhindern.

Während der etzten ZzweIl Jahrzehnte hat die wissenschaf{tliche KEr-
forschung der christlichen Mission einen Weg eingeschlagen.
Der NCUC historiographische Ansatz wertet anthropologisches Material
auUS, soweılt NUL irgend möglich ın Erfahrung bringen, Ww1e 1N-
dianisches en VOL der Berührung miıt der Kultur der Veißen aUuS-
sah, und verfolgt den Prozeß der kulturellen Wechselbeziehung. Dies
ist dann besser möglich, eil man die igenart der Kulturen VOL ih-
EG gegenseltigen Beeinflussung kennt. Ein anderes Merkmal dieser
NCUECEILCN Forschungen ist eine höhere Wertung der einheimischen Reli-
Z10S1tät und deren Funktion, Weltsicht und Lebensvollzug In ihrer
Einheit darzustellen. HÜr die eit nach der Einführung des Christen-
fums richtet sich das Mauptinteresse dieser Forschungsrichtung daraut
festzustellen, W1E Wertvorstellungen und Symbole aus der vorchrist-
lichen eıt bei den Bekehrungen und ın nachfolgenden synkretistischen
Ausdrucksformen weiterlebten.
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Da die gegenwärtige Missionsforschung sich erst VOL kurzem Von
eıner langen anti-indianischen literarischen Tradition und eıner kurzen
pro-indianischen ase gelöst hat; mussen die CWONNCHECN Erkenntnis-

noch durch weıtere, auf anthropologisches Material gestützte Ar-
beiten konsolidiert werden. Darüberhinaus darf man NECUC Forschungen
über die Religiosität der Indianer 9 besonders In den Berel-
chen VONN Theologie, Ethik und Kult Bereiche, in denen sich die
amerikanischen Ureinwohner frei und VON der Kultur der Weißen
gehindert ausdrücken. Es bieten sich vielfältige Möglichkeiten, und
JetZt; da Vorurteile geschwunden sind, scheinen die Historiker besser
dafür gerüstet, hre Aufgabe erfüllen.
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