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We lıve ın problematic but intriguing Grä, nen the pronouncement TOM
the eavenly throne 1ın Revelation, ehold ake all things Nnew  „ (Rev
21:5) WOU SOUNd lıke the pronouncement of cultural analyst
UuUturıs We lıve ın time of rapıd change, instabilıty and multiplying
problems. Yet look ack qat history ere werTe Man y perlods INOT’eEe
difficult to lıve ın than OUTS and 1f the God whnh: loves u ın aqall
situations he w ıll work ıth fOor g00d (Rom 8:28)

TIThe church 15 ace ıth the task of living iın , maintaining ıts al
and speakıng relevan WaYy to developing gy’lobal soclety ıth its
ecConNOMmMIC, political, ecologıcal and populatıon problems. The WOT. 15
pluralistie politics, econOomIı1Ccs and relıgion , 1C interjects complex1ıty
into attempted solutions. The church 15 faced ıth this task al time
hen culture longer supports religion, economiıc ESOUTCE are

diminishing, er religions are competing tO 4arnı sSwWwer spirıtual longing,
and the ea DYy 1C relig10us realiıty 15 maiıntained have been serlously
aitiectie (the authority of relig10us institutions and tradıtıons and the
possI1ibility of creating communiıty supportive of faith ın the church
ın the familıy) The responsibilıty nO INOT’Ee the indiıvıdual
ellever. For example, ome recent atholıc lıterature C:£) the need tO
interlorize values and faıth wiıithin the indivıdual rather than the indiv1idual
epending uDON the church for thıs hnas been SITreEeSSe TIThe indıvıdual
must be able tO sustain al and ake T1sSti]1an decisions, functions
prevlously performed DYy the church Moreover, the literature the
evelopmental stages of al 1C 15 110 appearıng acknowledges
personal approprlation and individuation of aı essentilal part of
maturation C223

Church and theology are responding and seeking to CODE ıth the
polıtical , economic and sSoclal movements of the time , rethink bases of
authority, to involve alty ın the CAhurcn'’'s miniıstry necessitated
economically and Sound theologically , tO and aVvVe whatever of
communi1ty ca  — be saved. They AT seeking IO help alty and pastiors alıke
deal ıth siress, and to reach deep into the experientlal realıties of the
a: and interiorize Christian values WaYyYS that provide transcenden
eSOUTCE for lıving ın secular and pluralistic soclety . But this 15 not
sımple matter, and political and relig10us movements to the rig‘ eek to
recreate the old WayS and simpler approaches.

The 1Ssues of contemporary society are not really all that NEeW. The
Enlightenment vVen the 17th Century began DOSE Man y of the
questions 1C oday affect OQU  — understanding of the authority of
relig10us traditions and instıt  ns The Ancient and Renewed OoOravlan



urches, dıd others, struggled ıth the issue of hat it 15 essentiıal
to believe WI1 the tradıtion The Ancient Moravlan Church, ın
changıing historical Circumstances, formulated dıfferent VIiews OoOu its
relationship ıth soclety and politics., Zinzendorf called the Renewed
Church to ın serlously ou the issues pose for al DYyY nascent
biıblical eritiei1ism the philosophies of the culture. and soug'ht
fill the experientilal e  emptiness of the esta  iıshed CAhurches ıth the
realıty of the risen Savlour. hıs reminds of the cComment
Ecclesijiastes that "there 1sS nothing Ne under the sun". hat INa Y be
1le tO has ikely ın OMmMe fashıon een dealt ıth before

In Oou  — indiviıidual lives, deal ıth lıfe out of the accumulate wlsdom,
foolishness, of Ou  am lıfe experience. Perhaps Ma y also ave aDSOrbDe

OmMme of the w1ısdom of others, contemporarles ancestors. ave
nol, then ust lıve only out of the limitations of OUu  — OW experience,
conducting the ame experıments to 1C others INa V have alreadv
formulated solutions. ife 15 really tO0O or tOo eek Ww1ısdom wıthın the
confines of one's OW indivıidual existence.

atever problems the church and Christlans ust CODE ıth oday ,
the Christian Community stands withıin 3000-year sStream of living
experilence. OÖOne ousan a of this represents the history of lıfe and
experilence ıth God embodıe wıthin the 1Ca materlal, and 2,000 a
represents the history of the church Qur OW denomiıination has behind
it 00-year history hat weaith of lıfe experience, 1f it 155 only
approprlated. hus to adequately envısıon QUu future need tO LT’ECOVEI”
0191 eritage, and to TEeCOVeEeT it ın WaYVy that 15 contemporarily usable

ssentials ministerlals incidentals

From accumulation of lıfe experience on begins LO be able to ort out the
importan TOM the unimportant, the essentilal TOM the peripheral. hıs

to ave happene VvVen from the early days of the Ancient Moravl]lan
Church Amedeo Molnar, ON  D of the OoOremos authorities the Ancılent
nilty, points out TetihnNren of the Unitas considered the recognition
of the difference ong the things essentilal, minıstrative, and incıdental
an the understandiıng of the theological importance of eır mutual
relationship and non-mixing, practically during the ole time of elr
historical exıistence, speclal expression of favor 1C they had
received. The stakıng out of ese ıfferences Wäas tO them the mMOsSst
Ppreclous principle and, ın its oNnNSCHq4UCNCECS, al1so ost revolutionary .

The "essential things" have tOo do ıth relationshiıp ıth God and
salvatıon. "Ministerilal things”" hat 15 essential and DYy "incıdent
things”" are meant "orders, regulations and CuUuSToOoms pertalining tO hrı1-
stian plety”" ruple, 270) hıs cCaused the Ancilent Church tOo focus

the centrality of relationship ıth God, an the Christlilan's
tO hım al hope and love; tO NOW that this Wäas the eal SOUT'CeEe of
Christian life: IO place OCcIiIrıne lıturg'y OVer which Christlans
long argue ın the category of the mıiıniısterlals. ere 15 MOTE
important insight 1C from OU heritage, insight 1C has
aifectie the character of the lıfe and al of the Moravıan TOM the
fifteenth centiury tO the present

The eology of Zinzendorf the Renewed Moravı]an Church preserved
ese insights, though recasting them into Christocentric form, addıing
to them personal insights gained from hıs lıfe and his IO issues
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pose DYy the Enlıgyhtenment. True relıg1on Was "heart religion ", the
relationshıp of the ellever ıth the erucified Savlour and the experience
of hıs Atonement. Religlon 15 not dependent concepts and reasSOQoll, for
that lımits religion tO ose ıth education and intellectual capacıty .
Relationshıp 15 avallable tOo all , Velnl tO the infant the senile.
oncepts and worshi1ip forms Aarl’e thec tO the ear relationshiıip
ıth the Savlour 1C AT’e determined DYy the hiıstorical and cultural
contiextits ın 1C they develop, and therefore Vary. hus 1f concepis,
theolog1cal SySstems and liturgiıcal forms AaTe understood tO be ultimate
exXxpressions of Tru they 11l divıde Christilans. It 15 only the relıg1ıon
of the ear that uniıtes, and this relationshıp ıth the Savlour 15 gift
of IS z  , which 15 nOot iın human control (4)

Theological reflection then accordıing to the Moravıan heritages has
VerYy 1SL1INC DUrFrDOSEC which 15 quite different from "Arrıving qt the
truth"” hıs Was well-expressed DYy the oın Theological Commission of
the OoOrthern an OoUu  ern Provinces of the Moravlan Church ın merıca
ın ıts report tOo the Provinclal Elders Conferences of OoOvember B 1979
"Theologica reflection ın the Moravıan tradıtıon 15 nOot De understood

attempt to arrıve qai 1nNna anı swers but 15 WaYy of thinking Oou
God an Hiıs relationship tO that He Can through His Spirit, draw

to Himself, an tOo Hıs Son, and Ca  - NOW Hım the Source of
OUu lıving. Such reflection should lead to sharıng of ideas and experl-
n  9 artıculation of OUu faith, 111e levels of TU toward each er

DersoNs through whom God partlally discloses Himself ın Varıo0ous WaVYyS,
stimulation of the Christian life and OUTr attentive waiting upon God for
Hıs clarıfication of OUu understanding ."

al lıfe

oth the Anecient and Renewed Moravıan Churches began ın movements
which sought to restore the quality of the Christlilan liıfe The Ancient
Church, drawıng the Sermon the oun(, the aDorıte movement
and IO Ome extfent medieval ascetic1sm, tried to develop style of hr1ı-
stlan purıty, Somewha 1SOlate from ıts soclety. TIThroughout ıts 200-year
history, ıt then had to OMmMe to erms ıth WayS it COU become part of
ıts soclety WI  ou qualifying ıts essent1l1al values) and modify ıts
disciıpline ın the light of 111e understandings. I Wäas able to do this
Dbecause it knew that "ministerlals" and "incıdentals" all ETV the
"essentlals". Though ıt dıd not at first ave the strong emphasis
d 1C Was part of the Second Reformation, iıt Nnew that NOw ‚0)81  ®
lıves ust grOW out of and one's relationship ıth God

The Renewed Moravıan Church wa  N strongly related to both utiheran
tradıtion and Piıetistic developments. Zinzendorf felt that he had
rediscovered Luther K and his emphasıs T  C the basıs of
lıfe he Wäas quite utheran Öne of the of the Ancient Moravlan
Church OUu the utheran movement Wa  N ıts lack of discipline, but for
the Renewed Church this Wa  N supplied through Pıetism

Zinzendorf Wäas clear that the Christıian life ust begin ıth the
ESOUTCE of the relationship ıth God T1S and the DNEeW realıty
(creation) 1C into being 1n Christlans because of thıs Zinzen-
dorf pomts out that "we ca  —; do nothing, before have something."
"The Beginning 15 not to be ade ıth Doing hat Ou Savlour has
cCOommanded: För., has been en mention'd before, whoever will



begin ıth oing, hen he has yet strength 1ın Spirit, but 15 dead
and ın  9 has Grace, has not yet perceived that Power of God ın
his ear  $ but stands stıll upoNn his OW Bottom and rength, he Ca  —
do nothing at all, but whatiever he doth ın h1ıs O W: ctivıty, 15 but lıke

Cobweb , 1L:e. x00d for nothing.
The Foundation he lays, 1S LOO shallow, and that wıll ınk hım into

deeper Perdition, the NMNOTE he fancies hımself to sStian upDON}N SUu
Bottom

We ca  - do nothing, before ave something.
We ust have Grace and Forgiveness ın the 00 of Christ We must

first know Wwhy he 1S the OT d otf the Ole Unıverse, that CVETY
particular Soul ust experience, why he 15 her Lord

And Cr Yy Soul MUST be able SaVYy ıth the utmost hearfulness.
He 15 Lord" (6)

ontrary tO the "moral struggle" characteristiec of Piıetism, Zin-
zendorf's approac to life Wäas appYy One In play WOrds he speaks
of moralıty and behavıour not uss and Last (compulsion and
burden), but Lust (a pleasure). It 15 OV , T and privillege B
As Paul recognized, tO legislate moralıty 15 only tOo demand of DETSONS
hat ONMNle cannot do because of one's human constitution, and ultımately
this frustrates ONM an Causes 0)81 tOo re (8) Church discipliıne then
15 not moralıty legıislated, but rather ıt 15 expression of the realıty
1C llies ql the ear of the indivıdual and congregation, and facijilıtates
the OTrder of eır lıves: "ASsS long Church-Discipline consısts of
nothing Dut Orders, 1C. lıe already ın the Mınds of all iscreet
TeiINren an S5isters; which the retihren and Siısters cannot but be
wWways agreed ın , Decause theyvy are Orders stantiıs eti cadentis Eccleslae,
ıt being impossible that the Congregation COU subsist Day, if Things
dıd not ın thıs er, according to ese Principles; long it 15
excellent (9)

hıs Wäas the inten of the Brotherly Agreement .
Ihe Christlılan lıfe 15 then to be lıved out not ın carefully studied and

introspectiıve fashıon, but iın spontaneous living Oout of inner realıtiles:
hat 15 the PFrODECr dvantage, the Preference, 1C have

above er Ven blessed Dispensations, Religions Inst1itutions, 1C
lıkewise aTrTe edifying; It 15 the Speediness of the Matter, thıs 15 it
properly, the Plan

The Church 15 school of the ren of Wisdom : nigh Opportunity
to get that TOM the Savlour, 1C stan ın need of;: it 15 the
Happıness of walkıng ın thiıs Or He a1s0O walked: gyet uch
Nature, that wıithout much Thinking, wıthout going far Oou pursuing
INan y Considerations, wıthout consulting ooks, Ca  } really and effec-
tually behave S! 1f had studied it.: iıt OWS of iıtself herefore
the Scripture speaks uch of the Divine Nature, of the Mind of Christ;
Let thiıs Mind be VOU, 1C. Wäas a1S0O iın Christ Jesus, Phil K for
Things aTre the Apostle SayS, (Eph V Be ollowers of God,

dear Children Not uch Followers Students Sectaries are of ome
ONe; but ıll be Followers of God, of that God who Wäas manifested

the es be ıt then ın the ame Way 15 Follower
S5Successor of his Father; that ONn SaySsS, "He 15 the Father's OW
Picture", he perpetuates the Memory that ere Was üoNnCe uch Man ın
the or  9 wh lives ST{l ın his TrTren and Posterity DYy the 1lkeness
and Family-Face: So likewise Jesus the Son of God, who ONCeEe has been

the OFT  9 lives nNnO manıfestly all ose ın hom He 15 form'd, till
He ome agaln ; that O'  D Ma y See stiıll that ere has been oNnCe
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Savlour the orld; that ere has been Man wh: himself Wa  N the
essentila an lıving LAaw of God, wh had ıt ın his eart, and needed not
1TS to Study and meditatie much upon VE '' 10)

Zinzendorf Wäas not nalve to feel that the NneW realıty 1ın the lıfe
of the Christlan completely transformed ONne. One always remained
justified sinner . By acting Siımply and spontaneously 0)81 COuU become

of all that Was wıthın ONnC, vVen ose elements 1C WerTe part of
Ou umanıty an not expression of the 1e creature 1ın Christ hen
0)81  D knew hat Wa  N wiıithın 8)0 17 then 0)015 COUu deal ıth iıt ost
ıimportantliy, allowing Christ through the Spirit LO transform one's ear
Wa the approprilate approac tO dealing ıth behavlılour. But Zinzendorf
al1SO Wäas not overly pessimistic Oou human nature. The Atonement of
Christ had ailiectie the ole WOTr. removing it TOM the results of
orıgınal SIN and breakıng the o  € of atan OVeT Liıfe The Spirit,
through the suffering of Christ, has Deen poured Out the WOTr'  9
working ın ach CrSOMN and natıon ın WaYysS and times rıg for them S1nN
er the Atonement happens Dy relapse of humans iınto eır original
sıtuatıion F hus the nature of children COUuU be approached VvVery
positively in the Moravıan educational systems something that COU be
built O: and the CONCEeT'NMN for all Wäs to prevent the relapse, where it
had appene tOo CoOoperafte ıth the Holy Spirıt ın bringing the erSoNn
back under TI1ISLU'S Oordshiıp, Tee from the o  e of atan, and to
OW the Spirıt ring into realıty the Ne eing.

loral behavıour COuU be expressed quite SsSımply doing hat 15
Su1ltaAble to Jesus: "Siınce the Lord Jesus became Man, 15 all hat the
SaVl1our accordıing to his ear has expressed LO be thought and done
moral ; and hat hıs ear rejects tThat 15 immoral . Now hat 15
SU1LADIie toO Jesus decıded morality "( 12)

Zinzendorf deseribes the effect of the perpetual look of Jesus ın Ou
hearts "Here ere 15 eed to tell people, do not steal, do not get
run do not lead disorderly lıfe, do not be fond of the creature,
do not seti yYyOUr ear thıs and that, do not be hostile Now ere 15

need to preach ON  er poin of morality after the er at Derson, not
Ven of the Ost refined and subtle Even though erson WeTre to be
mMOS{T ep ın the matter and become example to the ole Couniry,
stıll ere WOU be eed for reasoning. For VerYy loving look from
the 5Savlılour indicates OUu moralıty tO throughout Ou ole lıfe 0)81
dissatisfied, ON  4> sorrowful, ONn paınful look TOM the Savlour embitters
and makes oathsome fo everything that 15 immoral , unethical, and
disorderly, all fleshly-mindedness, en it 15 NECECSSATV .

SUPDOSEC that remaın Men ; it 15 part of the of S1N not to
ın [NOT’E highly of ourselves. But succeed, 1f u  — ead but
look 110 and then, OMle interval, upDonNn

And when yOoUu have OoONnCce caught S11g of the beauty of His suffering,
that ın all your lıfe yOoUu w ıll not be able tO get rıd of that sight, then

He conducts VOUu ıth H1s evVeS wherever He will have YOU; then ıth
His CVES He teaches yVOU hat gyood and evıl 15. YOour nowledge of gyo0od
and vıl lies ın His CVES, not the tree TOM 1C dam poisoned hım -
self , TOM 1C dam ate hi1is curse" 13)

hat then characterizes Zinzendorf's approac to the Christian life 15
sımplic1ty, er simplic1ity , One COU esCcCr1De it responding to the
suffering Saviour and allowing hım tO conduct one's lLıfe oth iın theolog1-
cal reflection and ethics Spangenberg's hymn CXDTreSSseSs the character of
the Moravı]jan approac



hen simplic1ity cherish,
hen the Soul 15 full of 1ıg
But that 1g wiıll quickly vanısh,
hen of Jesus lost sight
Who esus Christ abideth,
And, from self-dependence free,
In naught Ise but Hım confideth

true simplicity 14)

al words

or eed to bear ome relationship to reality, otherwise they aTrTe INeEAaINl-

ingless and emMpTtYy, merely word-games . Christilan words have two primary
functions: to assıiıst Persons interpreting lLıfe (1dentify hat they are

experlencing) and function mediators of Ne lıfe-possibilities (which
15 hat the WOTrTdsSs of the Gospel do) In the interpreting of hat 15 gomg

ın person's lLıfe ONn  '4 OOIl becomes ar of whether the words applıed
to u experlences are Irue not OÖOne mMay SaV , "What you AaTrTe sayıng
does not fit; it does not deseceribe experience." In the second Case,
where words er 1e possibilities, ON  ® cannot adequately test out eır
reality un on hnas gyıven them OomMme tıme to ring ou hat they
promise. hus Paul Wa  N confident that the o  er of God COU. be
communilcated his proclamation of the Gospel, Dut he wanted
exercise aTe that he dıd not use words that WeTe merely Nofty" but
WeTe faithful tO God and WOU. ultıimately be verified ın Spirit and o  e

Cor 2:1-5)
In the early church, the words the Christian church used OoOu iıts

Gospel were changed to OINe extent the church mOved into varlous
cCultura. Contiextis. In Cor 19-23, Paul points out how he became all
things tO q 1l Men-- "for the sake of the Gospel". hus find that qi
times he CXDPTCSSC himself ın Jewiıiısh terminology (e Galatlans) and
at er times ın the terminology of Hellenistic religion (e Corinth-
1ans and Coloss1lans) OoOwever the changes ın words descriptive
of the Gospel WeTrTe nOot merely accommodations to the problems of
cCommuni1cation . In several the church had earned by its historic
experience that NnNe words an Ne descriptions wWwerTe needed and old
oNnes WerTe longer adequate. For example, the elay of the Second
oming of Jesus and the disappomtment of the OTM of future hope
emDOodie Christilan Apocalyptic thought caused OMe to reinterpre
eschatology, that the Gospel of John all that had been expecte ın
the future Wäas to be experlienced NOW ın Christ COUTSe, this dıd not
mean that Apocalyptic everywhere died out The book of Revelation,
reaffirming pocalyptic, Wäas probably written Ou the ame time the
Gospel of John Another interesting example 15 that of Christology ın the
early church It 15 clear from the Gospels that Jesus' disciples only
understood him 1ın ımıted WaYy during h1s ministry ıth them However,
after the Resurrection and Pentecost eır understanding of him gTreW
and they began to Say things OoOUu him that ent beyond eır previous
understanding of hım

The Christilan church has several choijces ıth regard to iıts theolog1ıcal
language. It MaYy qualify , interpret and re-word ıts language to bring it
into conformity ith realıty, it mMay ake ıts words "falıthful", iıt MaYy



seek withıin the confines of close-knıiıt communıi1ty, ıthdrawn from all
that will challenge the realıty of its wWOords, gy’ıve ıts WOTdS realıty
they WOU not ave for DETSONS conironte iıth ordinary lfe-processes.
hıs latter 15 hat the Christian cCcommuni1t y represented DY the book of
Revelatıon Qid. It represents Christian communıity , totally wıthdrawn
from ıts WOT. and socilety, maintainıng DYy its OW inner lıfe the realıty
of ıts WOords. an shoving off the ultımate verification of them to the
end of time-- very neat T1C 1C bypasses ql eed for verification.
ere 15 TU LO the ultımate verıfıcation being eschatological, but
OSsSt of the New Testament tradıtion speaks of qti eas "eaarnest"
foretaste of realıty iın the presen(t.

O seek WOTdsS Oou lıfe, Gospel and God 1C are al tOo realıty
does not mean that indıvıduals CHa.  - jJudge all experilence DYy the artrow
Stream of elr OW. lives, 110  — does it faıl tO recognize that perceptions
of lLıfe Ma be dıfferent and be expressed differently iın Varlous sıtuations.
For example, Luke and Paul seemed to have dıfferent ypes of religous
experilence: for uke this wWwWäas symbolized the Spirit and the Resurrec-
tion of Jesus; for Paul thıs Wa  N symbolized DYy including the cross of
Jesus ıth whNhNatiever Was experienced of the° of God, approach
1C Paul tO ave felt Wäas INOTLe "realıstice". Though the issue
cannot be Sımply settled and though OMe aspects of realiıty wiıll always
eiu Ou  — description, ust Iry tO ake OUu  — WOTds "faithful".

Zinzendorf gaVve grea attention to this hen only wenty-itihree R
old, he produce "Thoughts Speech and the Use of Words" 15) Since
he ame tO understan the essentials of Christlaniıty experlence of
relationship ıth the Savlour and his Atonement, he sought for WaYysS tO
Communiılcate experience. As Wäas cCustomary of the well-educated alil that
tıme, he Was Conversant ıth number of languages, including classıcal
Janguages SO he frequently chose wWwOrds from er anguages which
WOU better to communilcate experience than OMmMe German words.
He eXpressed a preferencefor the "plectora1al anguage" of the He
cCompose DOeLITY an 16) He called Jesus Christ U "Bride-
9TrO00M'', God u "Father”", and the Holy Spirit OUu  »— other Hiıs extien-
1ve use of the imagery of marrlage IO des  ıb the relationship between
Christ and the church and hıs descriptive Jlanguage OoUu the sufferings
and wounds of Christ, derıved to OoOme extent from Lutheran Dlety and
mysticism, aTrTe all to be understoo mp{s to cCommunicate the
experience of God tOo the ellever. Hıs extensive rethinking of the nature
and lLimitations of theological reflection and his founding all Christo-
logy Aare attempts to be "Taithiful" ın words.

hat follows here 1sS then attempt to raise questions ou QU. WOTrTds
ın TEee Tea of eology : the place of Christology the Moravian
Church, and the of eschatology and relig10us experilence.,

In the AaTea of Christology, the evıdence of the New Testament 15 varıed
The Synoptic Gospels present a Jesus wh confronts PersoNs ıth the
Kingdom of God and eaches his disciples OUuU hıs eavenly Father The
Gospel of Johns Jesus wh: 15 CONSCIOUS of h1ıs OW. preexistence,
speaks openly ou his coming from heaven Ce 523 nas the
o  c lay down and take agaln his OW liıfe (10 and returns
to heaven IO PTrepDare ere place for his disciples (14 1-3) He 15
WaYy and the TU and the lıfe; on  ® to the Father, but DYy me"

hus John 15 Christocentric, Ven including a rologue tO the
Gospel 1C spe of Word's" ole creation and Old Testament
history. hiıle the Johanniıne presentation of the Gospel 1S Christocentric,
that of the Synoptics 15 heocentric Paul at 1rSs glance 15 quite



Christocentric, ıth very high Christology. However, when OIl reads
closely , 0)81 finds something else. in the opening addresses of Paul's
etters ose to hom the etters aTre written aTre sometimes identified
"sailnts iın CHÄArist“” but where the ultımate ownershi1p of the church 15
mentioned, ONne ın the phrase urch of hen Paul speaks of
the divis]ıons of the Corinthians he a1S0 erıtie1l1zes ose wn: SaV , HI
belong to Chris (1 Cor. 1+ 123 * hıs strange remark 1C has puzzled
eX'  es to find ıts explanatiıon Cor. where Paul
indicates that "He 15 the SOUT’'CeEe of VOUT lıfe ın Christ Jesus.
therefore, it 1S written, 'Let him wh: boasts, 03aS of the Lord (G
In Cor 15:20-28, Paul indicates that Christ 15 NO ın the DPDTrOCeSS of
extending h1s reign OVer ery rule and authoriıty and o  « "When
aqall ings AaTe subjected to him, then the Son himself ıll al1S0 be
subjected to hım wh: put all things under hım, that God MaYy be V'  A
thing tOo everyone." In Judalsm ere Wäas the 1dea of prelımınary
Messlanıc Kıngdom before the final establishment of God's Rule, and this

to be the WaYy Paul understands the time between Christ's historical
ministry and the End and ına Kingdom of God nNnCce Christ has
complete the extension of hıs ule he then steps back and delivers OVerrLr
all to the Father, for this 15 the Purpose for which he to ring ql
tO the Father hus for Paul, Christocentrism, ıf on  D INa Y spea of hı1ıs
vlilews this WaYV , 15 necessity of this age because of hat God nas
chosen to do ın Christ, but the ına goal and end of Christology 15
eology . Of COUTSC, ese COMMentTtsSs of Paul WeT’e before the evelopment
of Trinitarian OCiIrıne

Zinzendorf 15 sSsometıimes spoken of the most thorough-going and
consiıistent Christocentric of ql time . OÖne contemporary writer ca hım

noO 'Jesus Freak'" T3 Wıthout takıng time to ıte eviıdence for
CVELYV detaıl, Zinzendorf understoo that GOod COuU not be grasped DYy
human reflection perception, only DYy revelation. here{fore, the only
aspect of the Godhead Person of the Trinity who has been directly
experjlenced (before the sending of the Spirit) 15 the Son The rest of
the Trinıty 15 only disclosed through conversatıon ıth the Son In n1s
atechism for the Heathen, he 17”S5 eals ıth the ole of hriıstıan
al and lıfe ın terms of the Son It 15 only hen the questions turn tO
Baptiısm that the Father and Spirit are a1sSO mentioned. question then
asks, 15 that all?”" The answer 15 that the Father 1S the Father of
Jesus and that he 15 to0O high to be deseribed Jesus 111 tell the erson
OoOUu hım hen Jesus' Father 15 h1s Father The Holy Spirit 15 Jesus'!
Father's Helper and the baptized have hiım for Mother 18)

Zinzendorf relıes heavıly Johannine theology and In his Christology
prefers the Gospel of John tOo Paul He ees John the clımax of T1ıstol -
ogıcal evelopment and insight ın the lıterature and iın his sSsecond
attempt at translatıion of the he places the Gospel of John first

Key the est (all er 00 are arranged the Order of hat he
understoo to be eır historical origin) Jesus Wa  N agen ın
Teatiıon and thus the ole WOT. and all Souls belong to hım He Wäas
a1sS0O agen 1n Old Testament history wherever God Wa

experienced the Old Testament, this Wäas really experlence of Jesus.
The Father himself COU. not be experilenced, erever an yone has
Ver had legitimate experience of the God wh: 15 the creator of the
WOT. thiıs Wäas experience of Jesus. hus 1ın the atechism for the
Heathen Zinzendorf begins Dy identifyıng people's experlences of
Creator ıth Jesus, telling them wh: the Creator 15

:



hen Jesus, after his ea an resurrection, ascende to heaven, he
then took a rest from h1s labors. The Holy Spirit had been poured out

the WOT. through hiıs Atonement, and N0 the Father Wa  N working
through the Spirit, subjecting aqall IO the Savlour. (However, Jesus Wa  N

stıll eing experienced through the Spirit, the mark of conversion for
Zinzendorf Wäas for the erSoNn tO gaın glimpse of the Savlour, and the
Christian lıfe Wäas to be directed DYy the T): hen ultimately the
Spirit rings al| tO the Savl]lour ın arnners and times that aTrTe rıg for
them, then the Kıngdom will be handed OVerTr DYy the Father tO the 5Son,
and the Son ıll reign forever. hus Zinzendorf explicitly disagrees ıth
hat Paul sald ın Cor 15 OUu the delivering of the Kingdom tO the
Father 19) and offers Varlous solutions to Paul's statement. Zinzendor{i's
Christology had A number of values for him and others

1) IT grounde qll 1ın TPaC and revelation. All Wa  N dependent
gift God and his Ta  c COU. not be grasped DYy human effort. his
15 ell expressed ın Zinzendor{f's DOC "Allgegenwar ("Omnipre-
sence COomMmpOSe 10025

Q Why, thou fooliısh
ılt thou eic Me TOM the depths?
ere do YOUu 1ın Ca  .} be found?
SsSeekest thou Me heaven's poles?
Seekest Me ın the creature?
My nature, 1C eVe S566e5,
Has built itself body
And stıll you m1sSs My CEe.,

umanıty, ome and sSee
The concealed abyss
The hıdden majesty
In Jesus, the humble
s5ee whether on  D ın Tra stands free,
See whether He your praise deserves!
OoOse ear ıth love for Hım 15 e
Who elleves, TOM all aTrTe 15 Tee 20)

2:) It Wäas the essence of sımplicıty All of Christian al understanding
and lıfe ame from the relationship ıth Jesus, which relationship Wäas
not primarily dependent conceptual understanding.

3) It Wäas rooted historical reality , especlally the unforgettable realıty
of the 1C COU. be "paint V1ivıdly before the mınds and
imagınations of believers.

It Wäas relevant. Since God disclosed himself iın Jesus, his Son , ın
wa that ully took human existence, Ven sexualıty, all DeErSOoNS
Ca  - 1dentıfy ıth Varlous stages of Jesus' lıfe TOCESS and use hım
MO!'

It fıtted Zinzendorf's experience. He SaysS that he long struggled ıth
OUu concerning God hom he COU. understan ıth his mind, but
he had doubts Oou the God, Jesus his Savlour, whom he New
ıth hi1is "heart
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6) It provided for respect of unıversal religi0us experience, DYy
identifyıng religio0us experience experilence of Chrıst ere-
fore the function of the M1SS10NAary Wäas to be liıke eier to Corneliıus

clarifyiıng the experilence of Christ 1C the Spirit had brought
tO the hearts of DEeETrSONS,

It proviıde for mission wıthout (or Zinzendorf Ca ıt ,
iıtch of makıng Man y Converts") Since Christ 1S5 Creator , all

souls belong tOo hım and he ıll sSee that they 4TE brought home tOo hım
at the approprilate time ..

ost Moravlans aTrTe to Oome extent Christocentriec wıthout really eing
ar of accepting Zinzendorf's 013a. vlew. One problem ıth h1s VIEW
oday 15 that the ame biıbliıcal eritieism which he used successfully ın
h1s day has nO pointed that ere 15 g’00d deal of biblical materlal
besides Paul that does not support his views. He dıd NOT adequately deal
1ıth the presentation of Jesus ın the ynoptics, which 15 quite dıfferent
than that his favored Gospel of John The IMNOTE Serl0us problem ıth
h1ıs VIiew 15 that where his emphasıis Jesus the en of unıversal
relig10us experlence gaVve him a WaYy of recognizing the leg1ıtimacy of
relig10us experilence ın the lıves of non-Christlans, Man y non-Christians
oday cCannot accept this and OU assertion of Christocentricity becomes

assertion of Qu partıicularıity . hus hat distinguishes hr1ı-
stlans (Christ, the Way ave Oome tO the Father) longer funections

dialogical bridge tO the relig10us experilence of others Zinzen-
orf intende it We wiıll MOT’'Ee and INOT'E llve ın pluralistic soclety where

Christjans ust both maılintaın the uniqueness of revelation
Jesus Christ and find "commonality" ıth others that ca  -

dialogue and Cooperate In the interests of greater understandiıing and the
improvement of the quality Oof liıfe ın Oou WOT. Particularly ıth the
rFESUTSECENCE of natıonal religlons, uch slam , the recognition that
worship the äame Father, though understan hım differently, offers
opportunity for Jlalogue 1C OUu assertion of Christ the only Wa
to the Father wiıll not Dialogue MaYy be ON of the few optiıons left ODEN
tO ın OUu relationshiıp ıth siam the NneaTr future VvVen ıth
OMe segments of Judalism hus the Father, al the ısk of losing OMmMe

simplicity , Ma ave tOo be en out of Zinzendorf's closet The primary
question, and it 15 Zinzendorfian question, 1S , "What wiıll facılıtate the
relationship of people ith God ın OUu  — day, be responsible to the TU
(ultimately, od) be responsible the Limıtatiıons of OUT understanding,
and be the statement of the Gospel that God WOU. lead toO u time?”"
(Zinzendorf's Christocentricity Wäas stated OVer against the lımitations he
perceıved iın the Enliıghtenment, Deism, OMMe forms of Mysticısm, and
utheran Scholasticism)

In the matter of eschatology, Zinzendorf nas Oome Very sıgynifıcant
things to SaVYV , relevan tOo the rising current of terest iın eschatology
in Qu  H time . He strongly opposed speculation OUu the nature of and the
timıng of the Second oming of Jesus and the establishment of the King-
dom He felt that this subject the 1C28Q. materiials Wa  N under the
classifiıcation of "secrets", matters not adequately eXpressed 1ın Scripture

that conclusions COU be clearly drawn. his Ca.  - only be matter for
private speculation and Wäas better not discussed publicly . Certainly 0)61
should not Iry to force one's 1deas others. ere Zinzendorf OoOpposed
the Pietist scholar TeC Bengel wh: dıd ea deal of
eschatological speculation) , Zinzendorf dıd develop eschatological
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scheme related the church's 1ss1ıon which felt that the ews WOU eed
De cConNnNverted before ON COU expect arge conversions from the est

of mankınd (contrary to hat Paul Says ın Rom. 9"11) 9 but thıs Wäas part
of h1ıs strategızıng and he did attempt number of conversatıons ıth ews.
On Tthe whole, however, h1s eschatology Wäas Johannine, "realized
eschatology realiızed 1n the Christlan communiıty an experience. Bey-
reuther deseribes ıt 1n thıs Wa WOT above 15 tO him and the
TEe  Ten the real ONne, the earthly WOT. 15 only COD Y which pomints tOo
the future Ihe congregation lıves ın close relationsh1ıp ıth the CONSTE-
gyatıon above, it 15 0)081 congregation ıth it Even ın the econstruction of
the rethren's places of worship thıs feeling 1S expressed,. member
of the congregation, redeemed sinner goes home, it 15 only going
rough curtaın tO the congregatıon above. 1f Brother gocCSs home

festivalday of the congregation, he 15 understoo to be "a deputy for
the estiıva to the congregation above." The ole worshiıp Servıce 15
related to thıs Since 1748 the Liturgist and his Helpers aDPDear at the
Lord's dSupper 1ın the 1te Yown of the "one who Overcomes'" (the whiıte
gOoWN of Revelatıon) 21)

The Moravıan Y 15 ılte insıde, ıth clear rosted Wiındows
letting 1ın the 1g an symbolizing the of heaven. TIThe choir
organızation of the congregation, and of the emetery (God’s cre
repeats that of the eavenly congregation.

In day when eschatological speculatıon 15 agaln rife, and this happens
during V  Vy difficult per10d ın history, (:  —_ learn TOM Zinzendorf
LO the inapproprlilateness of such speculatıon and redirect QUu attention LO
the WaYysS ın 1C the transcenden realıties affect the lıfe of the earthly
congregations. To eNgaAaAPC ın sSsuch eschatological speculation 15 found
0101  —+ al the Christıian f the New Testament materiıals (the book
of Revelatıon 1C SNOWS lıttle reflectiıon of the historical Jesus and hı1ıs
teachıngs), to lignore the lessons of history ou uch speculation , and
tOo igynore the clear advıce of Jesus ın uch ark 13:32{ff;
Luke 17:20ff

The last TCcAa WOU. lıke to examıne 15 that of relig10us experilence.
odayvy the church 15 confronted not only DYy the charismatic movement ,
Dbut general hunger for relig10us experlence., Zinzendorf and the oTa-
vlans of the 18th century ea extensively 1ıth relig10us experience an
made it the Dasıs of eır understandıng of religion . To knowledge
ere Wäaäs speaking ın tongues, but ere WeTe manıiıfestations of
emotionalism and CXCess during the "Sifting Periıod" ın the sS-- 1C
Wäas then corrected the latter decade of Zinzendortf's Lıfe During the

the Moravlans had attaıne easure of "maturıity" ın the an  ing  ®:
of relig1lous experlence.

Ihough experlence ame to have emotional manıfestations during the
"Sıfting Period", Zinzendorf belleved that relıig10us experience Wäas not
priımariıly emotional ın natfure. Experience 15 the result of the real,
objective Savlour through the Spirıt coming into contact ıth the "heart"
the NnNe inner CrSoN 1C the Spirıt brings to Life hıs inner erSoN
has 1Ve senses just , the outer erSOoN does and 15 able to the

of the Savılour 22) Zinzendor{f's 1ıdea Wäas really akın to hat
aV would be called "extrasensory perception".

One MAaVy understan the experience of God eing subtle, mysterilous,
ın and oNng the realıties and difficulties of lıfe, ON MaYy under-
stan the experlence of God, 1f it 15 legitimate, Oovercoming all of the
dıfficulties of lıfe an eing overwhelming ın nature. The book of cects
n thıs second interpretation of relig10us experlence and Man y
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chariısmatics fasten upon ıt paradıgym for eır experience. do
encounter OMe DeETrSoNS whose relig10us experilence to De of thıs
SeCcCOoNd Lype, but the major1ty of DeEerSoNS eeti do not hNave thıs type
of experience, Their experience 1S [NOT’'E that of the 1rSs type where 0)81  0>
15 left ith the problems of one’s lıfe, but Ssomehow the rancendent
reality of God 15 sensed ın the mysterilous TFOCCSSCS of lıfe, encounters
ith er DETrSONS, and deep eSOUTCE tOo lıve ıth one's problems.
his WOU. eenmn! tO ave been Paul’s experlence hen he prayed for
relief TOM hiıs "thorn ın the flesh" (I1 Cor 12:7ff) Hiıs rea descr1p -
tion of the experlence of GOod 15 in 1{1 Cor. 4: 7ff have thıs
Lreasure in earthen vessels, tOo hNOow that the transcenden o  c belongs
tO God and not IO We are affliıcted 1ın CVELrY WäaYV, Dut not crushed:
perplexed, but not driven IO despair; persecuted, but not forsaken:
struck down, but not destroyed; always carryıng iın the body the ea
of Jesus, that the lıfe of Jesus Ma V alsS0O be manıfested ın 0101 mortal
bodies

Like Paul, Zinzendorf affirmed "Theology of the Cross" opposition
to "Theology of Glory”" (which emphasızes the WaYy the o  er of God
VercCcCome lıfe) and ın opposition to the relig10us and philosophical
Systems of his time 1C thought that God and lıfe COUuU be figured
Out For Zinzendorfi, not only the nature of God, but the nature of lıfe

the nature of the church's existence became ın the Cross
Z} In this he bel]ieved he Wäas affırmıng Pauline and Johannıine insights

One of the Pprımary needs ach Christlilan has 15 tO Ssomehow OTLI out
the factors of lıfe and be able to identify the NCEeE, activity and
effects of God; otherwise OU relig10us anguage 15 MDV perhaps
expression of human longıing, iıth lıttle cCorrespondence realıty Ihe
evelopment of Spiritual Formatıon sclence Ooday 15 sıgniıfıcant
contribution tO this TeAa and 15 simılar to hat Zinzendorf Wäas oing:
trying to get Christlilans to take God for real, not merely intellectually ;
trying to help them identify hat he 15 oing ın lıfe: and tryıng to
provide the tools for the imagıination (experientl1a anguage and pıctorl]1al
language) and the communal and personal sStiructiures for lıfe which would
OW God to become perceptible and Christıian lıfe tO be possible.

es

1) John English, Choosing ıfe The Significance of Personal History iın
Deec1ision Makıng aulıs Press,

James Fowler , Stages of Faıth The Psychology of Human De-
velopment an the ues for Meaning, Harper and Row, 1981
Milo Strupl, Confessional eology of the Uniıtas Fratrum, Vanderbilt
University, Ph 1964, 155 1so sSee Amadeo VMolnar , 1rs
Reformation", The ulletin, Moravıan Theological Seminary, vol 1972-

Bethlehem Pa
Nicolas VO  —_ Zinzendorf, London Predigten, bth H: 1493 153f :
Der Offentlichen Gemein-Reden im Jahr 1747, 1749, D- "Gedancken
VOTL® gelehrte und och gutwillige Schüler der ahrheıt", Der euische
Sokrates, Samuel Walter , 1432, 0-9 Der Predigten die der
Ördinarius Fratrum Von Nnno 1751 bıs 1755. London gyehalten hat,

75



bth [ 1L3 ©: 35ff
August Spangenberg, arlegung richtiger ntworten auf ehr

als reyhundert Beschuldigungen den Ordinarıum Fratrum, Mar-
che, 1L401; question 103; Apologetische Schluss-Schrifft, Marche, 1492;

481
6) Nicolas VO:  - Zinzendorf, Siıixteen Discourses the Redemption of Man

DYy the ea of Christ, preached at Berlin, 1740,
Spangenberg, Schluss-Schrifft, 480, 482

8) Nicolas VO'  — Zinzendorfi, Twenty--One Discourses Dissertations uponNn
the Augsburg Confessıion, irans. DYy Okeley, Bowyer, 1753,

Zinzendorf Twenty One Discourses R:
10) N 1ıcolas VO  - Zinzendorf Seven Sermons the Godhead of the Lamb

James Hutton 1742 41{ff
14 Zinzendorf Iwenty One Discourses 109 110
12) Spangenberg, Schluss Schrifft 484
13) Nıcolas VO  — Zinzendorf Nıne Publıc ectiures Important ubjects In

elıgıon 1746 trans and ed Dby G Forell Uniıversity of lowa
Press 1973

14) August Spangenberg, Hymn 388 Hymnal and Lıiturgles of the
Moravıan Church Provınclal SynNods of the OTavlıan Church 1969

I9 Nıcolas VO  . Zinzendorf "Gedenken VOnMn en und eDrauc der Wor-
te", Barbysche amlungen 1760

16) S5ee raf Ludwigs VO  — Zinzendorf eutische edichte Herrnhuth 1751
147 George Frorell , n1s translatıon of Zinzendorf's ıne Publıc Lectures,

S
18) Büdingische ammlung CIN1ger die Kirchen-Historie einschlagender

sonderlich nNneueTer Schrifften, and W3 orte, 1744,
19) Zinzendorf Twenty One D1iıscourses
20) raf Ludwigs VO'  —$ Zinzendorf eutscher edichte Erster heil Herrn-

huth 1753 106 108
219 TIC Beyreuther Studien ZU Theologıe Zinzendorfs Neukirchener

Verlag, 1962 168 169
223 Spangenberg, Schluss Schrifft 450 541
23) Nıcolas VO! Zinzendorf 1er und reliss1ıg Homiı:en uüuber die Wunden-

Lıtaney der Bruüder (1848) 60ff

Zusammenfassung (von Prof Freeman)

Unser Erbe rüuückgewiınnen NsSere Zukunft den 1C. nehmen!

Angesichts Nier pluralıstischen ıch rasant verandernden und [Nallı-
cher Hinsıcht problematischen elt i1st dıe 1PC gut beraten den Wis-
senschatz ihrer dreitausendjährigen Geschichte aufzuspüren und au
ihrer langen Erfahrung moglıche ntworten auf gegenwaärtige Fragen
entdecken Diıie Bruderunität hat ıne fünfhundertjährige Geschichte dıe
1nNne reiche Quelle au der Siıch eine VO  - Erkenntnissen für
die Zukunft schöpfen laßt

Besonders hilfreich ı dıe der alten und erneuerten ruderkirche
emachte Unterscheidung zwiıischen den "wesentlichen" und den 1enlı-
hen" ıngen und den zufälligen ıngen VO  —x beıden Dıe wesentlichen
Dinge eziıehen Sıch au das erhaältnıs ott un das eıl des Men -
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schen, die dienlichen inge (wie heilige Schrift, Predigt und akramen-
te) dienen den wesentlichen. Der zufälligen inge bedienen WIT un
gewöhnlich bel der usübung uNnseres christlichen Lebens Zinzendorf
stimmte arın entschilieden miıt der en Unität uübereıin. Das persönliche
Verhältnis ott als das Herz der elıg1on erkennen und Nn1C eiıne
Institutlion, Liturgie oder Begrifflichkeit ist Nn1ıCcC NnUu biblisch, sondern
ist auch eine ılfe für dıe menschlichen ote ın unseTer Zeit

Diıie alte und erneuerte Brüderunität emuhten sich einen angemeSs-
en christlichen Lebenssti Insbesondere Zinzendorf sah , daß das
en eıiıne Nahrung aus der persönlichen Gemeinschaft miıt Gott, miıt
dem Heiland empfängt. 1r koöonnen nıchts tun, wenn WIT N1C VO
eiwas ekommen aben..” Christliche OÖOrdnung bDesteht darum Nn1C
ıner gesetzlichen oral, sondern ın Richtlinien oder Regeln, den
freudigen Prozeß unserem en efördern, den TISLIUS Gang
gebrac hat 1C formuliert Sich-christlich-verhalten el das
tun, Wa  N TISIUS gyefällt , Wenn un mıt seinem 1C VO| Kreuz her
leitet

Die Unität Wäar immer darauf bedacht glaubwürdig und der ahrneı
verpflichte reden, indem S1e ihre Einsicht und ihr erstandnıs der
Schrift auf den sich wandelnden historischen Kontext und ihre christ-
1C Erfahrung ezog, ganz wı1ıe die Tkırche ihr Verständnis VO  —
Christı zweitem Kommen 1m 1C des Fehlschlags einer In apokalyptischen
Formen entworfenen Hoffnung Ne  ir definierte Zinzendorf lag VOT'* em

dem Realitätsgehalt der ortie und dachte uber Art und weCcC theolo-
gischer Begrifflichkeit ach. Es ist in seinem ınne, Wenln WIT un eute

eiıne theologische Sprache muühen, die unserer Zeit glaubwürdig
ist uch wenn eute viele VO'  —- einer ın apokalyptischen Bıldern formu-
lerten christlıchen offnung angezogen werden, koöonnen WIT VO'  - Zin-
zendorf lernen, da ß nach der Erfahrung und nach einem schriftgemäßen
Verständnis christliıcher offnung die Endzeiıt nNn1ıc vorausberechnet
werden kann und daß WIT arum vıel besser daran tun, un auf Gottes
na für die Gegenwart konzentrieren. Bezüglich christlicher gyeist -
licher Erfahrung argumentierte Zinzendorfi, daß die paulinische TeUzeS-
theologie SOwohl der Absıcht Gottes als menschlicher Erfahrung gemäßer
se1l als ıiıne Theologie der Herrlichkeıit, die sich B:  seitig auf Gottes All-
MacC stutzt

Obwohl Zinzendortfs 1C VO Eschatologie und christlicher Erfahrung
unserer Zeıt glaubwürdig erscheint, sollte die Brüdergemeine ın Ireue

iınzendorfs Prinzipien ihren traditionellen Christozentrismus Nne
bedenken Die Zinzendorfs Lebzeıten au  N sehr ewulbten Gründen
sachgemä vertretene Christusfrömmigkeit entspricht doch Nn1CcC völlıg
dem biblischen Zeugnis und mag ın unseTreTr luralistischen elt Nn1ıcC
ehr sachgemä eın. eute erscheint un die "Heilandsfrömmigkeit",
obwohl S1e Zinzendorf damals n1ıc verstand, als ıne eigentümliche
Besonderheit des Christentums, die gültige relig1löse Erfahrungen in
anderen relig1ösen Tradıiıtionen Nn1ıc adäquat anerkennt Der christl1ı-
chen ission sStie eute vielen Teilen der elt 1U noch der Weg ın
den Dialog mit anderen Religionen offen, aber Nn1ıc ehr die "Bekeh-
rung”",. 1ler Mag der Theozentrismus paulinischer Theologie, den
Zinzendorf starke Einwände e, sachgemäßer eın als der Christozen-
trısmus des Johannesevangeliums, den ınzendorf liebte.

Es ist darum 1m Sinne Zinzendorfs fragen: Was erleichtert eute
die Beziehung des enschen Was entspricht gegenwärtig der
Wahrheit (letztlich Gott)? Worin liegen die renzen unseTres Verständ-
niısses? Und Wäas Wwird die Gestalt (statement) des Evangeliums seın,
der Got_t un  N ın unserer Zeıt führen W1.
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