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ÖOften the paradigm 1Or 1Ca interpretation ecen LO be offered ın the
New l1estament 1S that of the early church’s Teof the Old Testament,
However, ere 15 another paradigm namely the an  ing  E of the tradition
hich iormed the Dbasıs for mMmuUuch of the New TLestament, the TAadıtlıon of
Jesus’ Qa CS and Sayıngs, Ihe preaching, teaching anı worship of the early
church WAaSs the CONTLEXT ior the usSse of z tradition, Dut especially the
preaching, Ihus hat aul SaVYS (0101 h1is methodology of preaching 1n
Corinthians offers distinctive New TLestament paradigm for the right usSe

of Scripture,
The paradigm offered DYy preaching includes CONCETN for Story. Paul’s

determination LO YY know nothing ong VOUu eXCcept Jesus Christ and him
erucified! Kn  9 15 n1is expression of allegiance LO the tradition of the histo=-
rical Jesus, CONLrar y the Corinthians who ın eır emphasis Spirituality
lost interes ın iStory, In SCNHNSC, Paul’s and the early church’s CONCeETrTn

for the tradition of Jesus and eır evaluation and balancing of i1ts legitimate
elements ma he viewed the eginnings of historical Cr101c1SmM. However,
ere mMUST be MOTEe than istory. His preaching Wa  N 'Y nOL in plausible words ‚*
16 ın words that 1INere words WerTe persuasi1ve; ”hut ın demonstratıiıon
OI the Spirit anı of power ” 24 } 1,e, ın words pointing realities they
represent nd mediating the actıon of God,

in paraphrase tle of DY Simone Weil, ater LO be quoted, e
article opes accomplis ome ' Reflections the Right Use of Scripture
ith 1eW LO the LOove of God,n’ ith CONGeEeTn for the interpreter s responsS1=
bility LO historical Cr101C1SM , but beyond critic1sm, fo the realiti pointed
LO DYy Scripture, especially LO the love (loving) of God, It 15 called ” Reflec«
tions !! because IT does nOT re interpretation comprehensively, but Contaıns
the of the author One who 15 responsible for teaching students
A approac LO the Bibhle hich o0€eSs nOt leave them ith eriticism and theories,
but ea them LO the loving of God and the living ith God, Hopefully, ıe
Iso refleects [0)081°% of the current for ' spiritual formation !
theological education (* an spiritual life ın the urc generally,

Historical eritiece1ısm has found i1ts place 1n mOost biblical Study, ın Sp1I
of the anxieties first ecereatend for the church ın seeing 1tSs Sacred LEext iın
historical WAaV and thus eXxposing E LO historical udgment, ( It Wa nOLt always
realized that previously the Bible W  N subjected LO none=shistorical judgment, )
Though ere AIn  D still [0)]818 circles 1C ma reject historical criticısm,
mMOStT recogniıze that 1L 15 imperative ii ar committe fo TU and if
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Ar committe: LO COomM M Uuni cate ith modern ma  e} who ralises historical
questions, Moreover, it has become important tool ın making value
judgments hat 15 LO be taken seriously of the Bible’s varied ideas and
materials, Ihe explosion of historical biblical knowledge Since the 18th
Centur y supplies the modern student of the Bible ith invaluabl5,

However, hat satisfies the mind does not always satisiy the eart, To
know all OU' the imes and literary origin of the biblical materijals does
nOT nswer the ultimate CONCeEeTn of the Christian: T But hat does the Bible
have LO Sayvy ant LO know nOt only hat 17 meant, but hat 1L means, '
ere Oone 15 conironted ith the place of the Spirit iın interpretation who
interprets the realiti of Script for in OUTr Lime, arl Barth 1n his
cCommentary Romans in the early part of . CENTLUrYy asserte: historical
eriticism ’s imitations:'"IThe historical=ecritical method of Biblical 1avestiga-
tion has 1ts rig  u. place: i 15 CONCerned ith the preparation of the intele
ligeace and E Can be superfluous, But, WeEeTITeEe driven LO choose
between i and the venerable OCIrine of Inspiration, should without
es!  on adop the latter, hich has broader, eeper, mMmMOore im portant
justification,. TIhe doctrine of Inspiratioa 15 cCoOonCcerned ith the or of
apprehending, without hich technical equipment, however COM plete, 15
of an Yy use whatever, FYortunately, not com pelled LO choose between the
two,. Nevertheless, ole of interpreting has been expended iın
endeavour See through and beyond history intfo the spirit of the Bible,
hich 15 the Eternal Spirit '"

This Barthian CONCeETnNn has been renewed in OUr me DY such James
Smart who excellently sShows the WaYy for valid historical eriticism LO
unction the medium for the theological content of Scripture, Walter Wink
who ca for NEW paradigm for biblical STUdY, inCorporafting historical
crit1c1sm, but mOoving beyond 17 LO the sSocial and psychological dimensions
of the relationship between the LexXTt and interpre(ter, and Jacques Ellul C383

Ihe renewed Warenes of the imitations of historical ecriticism oday
ma be partially cCrediie LO dissatisfiaction ith objectivity method for
getting at historical materials (Does one really know ancıent document
DY knowing information ou 1$; does knowing involve OMEeEe er Lype of
encounter ? But ere 1S also Cr1SIis of the mes hich asks the biblical
Scholars (and pastors) for something MmMOTre relevant than historical iafor-
mation.  x As Barth’s commentary Was nswer LO the ailure of the 19th
CenturYy human optimism the agedies of the first WOTr W3a  — and the ailure
of iberal theology, the societal, national and international urmoil of the
last ten call for biblical Study ith passionate relationship LO lLife

It 15 experience that historical eriticism has O=10old function, It
aids iın understanding and ın preventing misunderstanding. It oaly aids,
because it does not guarantee underderstanding nOTLT does 1 SSure the
prevention of misunderstanding, It 15 veryY difficult understan document
unless one es seriously hat 1tSs author intende: Historical Study a1lds this,
Taking history seriously 1so ca ONnNe LO maintain OIMNe personal distance
irom the text that one ’s OW feelings and ideas are nOt ead into LE and ın
e WaYy elps LO prevent misunderstanding,

However, the problem of understanding 1S INOIEC complex than merely
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Tr ying LO nderstand the intent of the author, A1ll through the iStory of ibe
lical interpretation ere has been CONSCI0OUS SubconsCcious CONCETN for
the "'rea] matter !! of Scripture, that hich the 1Ca. materi  al ntends tell

OU! that hich should take seriously, JIhe clear implication 15 that
hat the material intends hat should take seriously 15 nOot to be equated
ith all of the material, literally and historically understood, ven oSe who
speak of the verbal inspiration of all Scripture ave e1ir OW ! understanding
of the 17 real ter 11 OU' hich Seripture speaks, JIhis has been variously
ecen doectrinal System, the erson of Christ, the Word of God, Salvation-=
History, certain chatological views,man’s religious experience, ethics,
uman existence, eifc, To decide what E 17 content ! "real matter !
portends Man Yy difficulties because One stands 1n one’s OW subjectivities,
making certaın assumptions affected DY both one’s position in Contem porar y
culture and one’s present understanding of the Secriptural material,

To SaVy that Oone COU. settle z problem in 1n WaYy appeal
LO Scripture 1S LO ignore the variety of approaches LO 11 content ! taken DYy
Scripture itself, One has only LO contrast Matthew, Paul, and Revelation
1ın eır approac tO Jesus 17 content!. Matthew has arge ollections of
the Sayıngs of Jesus because of the im portance he places them in his
understanding c1i Content, Jesus 15 the true Scribe iın the Tadition of Moses
anı 772a LO hom the Father has reveale: all hings ( Matt, 11:25-30). He
yi1ves NEW Law irom ne mOount (the Sermon the Mount, Matt 5=7)
He not to destroy the Law, but LO ultLill 1L, and his disciples’
righteousneSs must exceed that of the Scribes and Pharisees ( Matt 5:17-20).
The Saylags of Jesus then become commandments hich his disciples Ar € LO
eac LO a ll natlons (Matt, 28:19). Clearly the words of Jesus Adre revelation,
LO 3 content, and the significance of narratıve OrYV recedes, becom  f
Supportive of Jesus’ authority.

Paul, though alluding number O1 mes tfo iesus’ Sayıngs, seldom
quotes them, do not teel that S 15 because of ignorance, but because of

different approach, He does not ven quote them extensively iın the ethical
Sectlions of his Epistles, Understanding the Law LO have OTE LO end ın
Christ, he does nOLt inten! ne legalism se Jesus’ Sayıings, For Paul,
the Gospel mbodiment of the 11 story” of Jesus, hich expressed the
Christian selfunderstanding, is central, His ethics AT © essentially derivative
irom E i{ 15 reilectie and ramatized in the aptisma rite (see Col,
The logical Connective 1Y therefore!! in Romans 12:1 also ell CÄDTESSCS the
Pauline understanding of the relationship of the Gospel ( Chapters 12„11) and
Christian ethics ( Chapters 1216 ).

In the book of Revelation both the Saylıngs and the STOEYN of the historical
Jesus recede in importance, The author’s Content LO him revelation
T  iın the Spirit the Lord’s Day" (Rev, 1=10)  e TIhe resurreected Christ
declares LO the CAhurches hat he did not SaV historically, declaring the
things to Come, after the pattern of John 16:12-15 In visions and auditions
he them "what must [070]81 take place ” (Rev, 22°:6 ), ca them
repentance, exhorts them CO perSeVvVeranCe, It 15 ith regard to ese
1! revelations ! that John ProNnOUNCES awWwiIu. judgment uDO anyone who adds

etracts,
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This 15 enough illustrate the WaYy the nature of the bihblical materijals
preven fIrom arrıving a neat solution, Having a1ld that, WOU yveL
like LO Com mM ent understanding of the "oontent!! ol the 1Ca material,
realizing that aifecte DYy OW presuppositions and imitations

Contrary LO Matthew, aul realizes the problem pose DY LryinNg LO make
Content propositional, In Cor. 8 aul points out that OU:  H present
human knowledge 15 partial, childlike, and ıll eventually pass AWAaV hen
ın the endtime knowledge becomes com plete, s  at human knowledge has ese
limitations should nOot be LOO disturbing, because God knOoOWwSs ven

though know him only in part,. Man’s life depends INOTE od’s knowledge
of him than his of God, Ihis 15 reinfiforced 1m portan element ın Paul’s
thought DV his allusions LO 1L ın Gal, 49 and Cor, Not only does
Paul’s statemen 11 the possibilities of propositional knowledge, but i
really to hbe speaking ou different kind of owledge related to
his emphasis the Spirit ın Cor, OS It speaks of inter-personal relationship
and knowledge where L[WO people exist ın eal relationship without the
relationship necessarily invol  ving much objective knowledge DYy Oon!|  D of the
er, This 155 why love endures, Knowledge a Out changes but relationship
1B endures, Biblically, love human relationship 15 ecen the greatest
ift of God, made possible and defined DY His establishment of relationship
ith ma It then endures because LE 15 the primary thing that God 15 oing,
aul does not deal ith the problem of relationship ın Cor, merely
because ere 4ar ®© divisions ı1n the chür CHh; but because relationship 155 the
PrimarYy creation of God’s Spirit: Jan cannot claim his Spirit unless he
recogn1zes relationship. This ame Spirit hich ea ma LO become ar
of his relationship 1th God (to SaVv Abba, FYather, anı become of
sonship=-Rom, 8:1  , Gal: 4:6-7) Iso creates NC W human relationship. The
poin then 15 that both the eve of man’s LO ma and man ’s
re5sSpPpoNSe tO God emphasis 15 nOt information hbut relationship., aul
here stands ın real CONEINULTCY ith Jesus W nı conironted mMe iıth God, not

ne theology nNECEW Law, and ug them LO address him and PCray tOo
him bba (Aramaic for . Adear Father , ” 17 Daddy ") A

1f ese conclusions Ar  D egitimate, then the Content of Sdcripture 15 God
mself and relationship ith him, and only secondarily information ou
him, The information OoUu 15 instrumental the relationship an nOt
Linal ın itself, TIhe relationship between the preaching of the Gospel anı
the experjience of the Spirit ın aul po1ints S The Gospel 15 the
Wwitness LO hat God has done, LE 15 the 0O0CCAaSıon for the exercise of his
’ and the result 15 the Spirit: the experlence of eing 1n relationship
ith him an knowing that he 15 OU:  s Father (4) ‚BEHe Lext then OE  a become the
OCcasion for the matter ith 1C AaTrTe ultimately concerned, hut
cCannot SaVy have really understoo if know only the text, The text
1ds ın understanding, Also the text 1ds ın voiding misunderstanding DY
placing limits ose WwWords and ideas hich lead LO relationship ith God
S50 does aul Aargue for preserving the integri of nis understanding of the
Gospel iın Gal, LO keep the Galatians irom the e understanding of
God hich WOU veil from them the nature of God’s relationship ith thermr

If Continue the analogy of interpersonal relationship, L becomes
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pparen that Oone Cannot know another unless the er chooses LO reveal
him self, Interpersonal knowledge 15 revelation, disclosure, Certainly Oone

MAaYV OM e knOW something ou the er CersSon ın objective WAaYV DYy
observation, hut S 15 only knowledge ou rather than knowledge o{
and relationship Ü ere erson, 'IThus knowledge of the content of the
biblical text God nOT DYy wrestling 1 Irom God, but DYy adequate
Tamiliarity ith the instrument oI disclosure (the text), sharpening OUr

nt10n, and then waiting, The subject of the text to hen
4ar entive, walting and OPDCN,

In colleection ol CSSayvyS DYy the cContem porar y French mYystic Simone
Weil entitled Waiting for God ere 15 aV entitled ' Reflections

the Kight Use of School Studies ith 1eW LO the Love of God 1 Her
essential eme 15 that prayecr CONS1STIS of waiting and attention befifore God
until God penetrates U: nOTt him, The application of t  A1Ss LO the subject
at hand sShould be PPR:  n  ° Let few port1i0ons; 11 The key LO
Christian Conception of Sftudies 15 the realization that praver CONS1STIS of
attention, It 15 the orlientation of all the attention oi hich the Soul 15 capable
toward God, TIhe quality of the attention CcCounts for much in the quality of
the DFrayer, Warmth of eagr cannot make for E: ©

Most oiten on 15 coniuse«r iıth kind of muscular eifort, 1f OoOne

SaVS LO ne’s  / pupils ” Now VOoU must pAa Yy attention One ees them CON=-

racting eır brows, holding their breath, stiffening eır TN U cles, 1f er
LWO mı1ınutes they Adre as hat thevy have been payıng enuon LO, they
cannot repIiy, They have been concentrating nothing, They have nOLT been
payıng attention, They have been contracting eır muscles

Wil1l o  9 the kind that, if need DE, makes sSet ee and endure
suffering, 15 the principal WeEAaDON of the pprentice engaged ın manua|l ork,
Büt; CONLrar y LO the usual belie(i, it has practically place ın Study, TIhe
intelligence Can only be desire, For ere LO be desire, ere must
hbe pleasure and ]JOV ın the work, <ne intelligence onlyo anı bears
iIruit in JoYV. Ihe JOV of learning 155 indispensable ın StUudy rea  ag
15 ın running, Where it 15 lacking ere A  4> real students, but only DOOL
carıcatures of apprentices who, AT the end of eır apprenticeship, ı1l
nOTt Ven have rade,

It 15 the part played DYy JOV ın OUr sStudies that makes oi1 them preparation
for Sspiritual life, for desire 1recte toward God 15 the only o  € capable
of raısıng the Ssoul, Or rather, 1E 15 God alone who down and OSSECSSCS
the soul, but desire alone draws God down, He only LO oSse whı asSk
him LO CcCoOome; and he cannot reiuse to OM e LO ose whı implore him long,
often, and ardently,

Attention CONS1STIS of suspending OUr thought, Jeaving 1L detached, empty,
and LO be penetrated DY the object; i{ ea holding ın OUr minds,
Within. reach ol E thought, but lower eve and not ın contact ith 1%
the diverse knowledge WE have acquired 1C Aare iorced fo make usSe
of, QOur thought should be ın relation to all particular and already form ulated
oughts, ma mountain who, he 00 forward, eces alsSo eIi0W
him, without actually looking at them gre manYy orests anı plains,
AÄAbove all OUr thought should be EemMpLY, wallting, nOLt seeking anything, but
ready LO receive iın i1ts naked TU the obje ct that 15 LO penetrate (
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In V  Y School exer ci1se ere 15 spe cial WAaYV of waiting uDON TU
se  ng hearts uUuDON IU vet not allowing ourselves LO Out ın Ssearch
of I: There 15 WAaYy of g1ving OUTrT attentlion tO the data of problem in

geomeLtrYy without trying find the solution to the WOords of atin
Greek text without trying LO arrıve at the meanlag, WaYy of wailing, hen

AT writing, for the right Oord LO ome of itself AL the en of
hile merely reject all inadequat' words (5 b D

In terms of New Testament teaching ou the God who ın Jesus has
promised to be ith u who allows LO call him Ahbhb and knows
better than know him, the idea of waiting for God nOt completely
appropriate, Yet ven though that God stands continuously 1n
relationship ith u ere 15 also ın hich he c  9 breaking
through intfo WarTenes and bringing ome mMEAaSUTE of understanding
of himself, We cCannot know him better DY OUr effort, DYy setting ee

contracting OUTr muscles, We Can Oon1y LCYy LO be adequately attenTlV' We
cannot know DY all historical eriti  cal knowledge, but historical
knowledge becomes that hich SE AT the periphery of OULr vision hile
standing uUDO mountain waiting for God Trea through 1nto CONSC1I0US=
ess (to usSe Weil’s image ÖOr One COU. Say that 1 provides the envıron
ment within hich understanding 15 aided and misunderstanding avoided (to
use the language employed previously),

'Thus far the ! real matter ” content of Scripture has been defined ın
terms of God and relationship ith him (”with vie W to the love of God "')
There 1Ss another element z Content hich mig be called 17 life=style."
In ver y real Z also transcends the text historical knowledge
ou the text, It transcends the Text because life and CS iın much of the
New Testament AaTe ecen giit Iruit of the Spirit, derivative firom
od’s relationship ith man, hich the text only facilitates (e,g 7 Gal
5-26). 1t a1lsS0 transcends the text because it 15 life=style hich existed
apar from the TextLt and may again eX1ST  + in people’s lives?: i has reality
ın ma all of 1CS OW and the text Can only bear Wwitness LO It. It
15 the coming 1NtO eing of the ne mMa an! the dying of the old ma TIhus
aul Can Say that it is not eOTY knowledge that 15 decisive, 'T For neither
C1r CUM C1S10N nOT unCcircum cislion matters, Hut ne creation, ” (Gal, 6:15)
TIhe reality itself hat matters,

ecause then the e reality 1C 1A0 eing ı1n ma

ın relationship ith God transcends knowledge about 1 anı the text, 1 Ca2ı-

nOT understood primarily ethical philosophy series of ethical
rules, In the New Testament do encounter Christian selfÜunderstanding,
particularly expressed in Baptismal practise(e, D I Col, hich e1ps
the Christian approac ethical problems, There are 1so ethical guidelines
given iın the ethical Ssections of the New Testament epistles (such Eph,
9 Col, D Pet, 223) However, Oone can only understand DY
eing ODDE LO the life=style God creates DYy his Spirit (in relationship ith
himself{f) and DYy venturin: into ese possibilities of ne eing This would
mean opening onesel{f LO the possibilities of relationship ith God, and ne

creation ın one’s life, Yet One COU. nOt do Z in mMere passivity, waiting
for the Nn W life=style appen S gift without rticipation, Life=>style
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implies something that only happens in the DIrOCCSS of living, venturing and
Tying, What the life=style 1s becomes apparen iın the proCce>ss of living 1C
This 15 vVvVen Lrue of relationship ith God hich biblically 15 nOt ecen
ome Greek straction from life God 15 LO be known One lives with him
and 15 obedien him, Thus the knowing of the content! of the biblical
material 1s closely related LO acting and living, Acting and living become
revelatory experiences, As ith the owledge of God, ın life=style the
Lext and historical understanding of it become the a1id understanding and
the aVvo.  ng of misunderstanding, Ihe text ın relation life=style WONU. be
the self=-understanding of ma woman) in Christ (firom hich the early
church derived much of i1ts approac ethics) and the ethical guidance hich
the New Testament Contains, Some ethical guidance may be used 1 hile
er may have be evaluated inadequate exXxpression of the lLife God
ca todaYy, Jesus in ome of his of Old Lestament
ethics (e,g Matthew 5:21—47) (6) But the important thing 15 noOt remain
ith the rightness WFrongacS>S of ethical advice addresse cContext
different from OUr but IMNOVe beyond the WwWords the life=process, the
reality LO hich they in ome bear witness,

Biblical interpretation MUST then embody the COonsiderations expressed
above, It m usSt aCCepL 1ts historical responsibilities, but must not use ese

end ın itself: rather nstrumen!: in enCcountering hat the text 15
abDOout, What the text 15 aADOU 15 imately only be known through the
experience, life and action of the peTrTSOoNS who read the text and Ar ® responsive

God, Historical=criticaleintellectual mp al understanding the Bible
must be brought into dialectical relationship ith Christian experience, life
and acftlon,.

Yor the ” Right Use of Scripture With iew To TIhe Love Of G0d M
need then be Concerned OU: sSuch matters practice of

relationship ith God ( devotional life) and, personal formation in
terms of OUr CS  e Christians and life=style ministers, and
eachers, We must "be" ell speak and think and interpret, Qur ver v
T b9il'lg n Christians 15 part of the price of admission i1ntfo understan«-
ding of Scripture, Fortunately ere 15 wealth of ne literature dealing
ith the practise of relationship ith God 7 besides the ole adition
of Christian mystical and devotional literature,

Such method does involve great deal of subjectivity, hich yet
remains in tension ith the objectiv1ty of the text, 'The S  jectivity
experiential Sside of the interpretive ProCes$S mMmust not be merely individualistic,
Paul 15 clear ın Cor, that all of the gifts of the Spirit are only possesse
DYy the whole church, hus the real wealth and Tr1lety of experience of God
and the Christian life=style exXx1s only in the whole urc This ea nOt
only that One needs Christian fellowship in hich interpret, but also
that one must be of and OD the insights that OM from fellowships
er than one’s OW
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Anmerkungen

Spiritual Formation has been developing in the United States
CONCEeETnNn ın theological education Since the S, 1ith the initiatiion of
the Lilly Endowment Project for the Deepening of the Spiritual Life
of the demMinary Faculty directed DY Charles Whiston, Episcopal
priest, and the founding at D’uquesne University, Pittsburgh, of hat
has 8{8} become the nstitute of Formative Spirituality DY Adrian Van
Kaam, uUtLcC Spiritan priest, By the , CONCeETn Wa  N en

iın various WaYysS DYy the Association of Theological Schools in the United
States and Canada and additional centers for spirituality wWwerTe ounded,

arge body of ne literature 155 eing produced, This all the first
COUTSEe Spiritual Yormation WAas taught at Moravian Seminary.
arl ar The Epistle to the Komans, trans|l, DY Kdwyn Hoskyns,
Oxford Press, N  .  .9 1933 D.
James dmart, The Strange Silence of the Bible ın the Church, Westa
minister, Phila, 1970,
Walter Wink, The In uman Iransformation, Yortress, Phila_,
1973,
Ronald Ray, "Jacques Ellul’s Innocent Notes Hermeneutics ,'
Interpretation, July 1979, Union ITheological dSeminary, Richmond,
Va, DDe.
Galatians 15 significant here.Being So  e} of Abraham, and therefifore
of God, 15 not viewed something that 15 merely eclare ın the
Gospel eiifectie ın Christ, God did sSsend his Son that (both male
and emale) mig receive adoption and ın the language of Baptism,
Dut Christ, However, the fulfillment of the promise made LO Ahras=
ham, {ulfilled ın Christ, 15 the Spirit and God’s aCT ın Christ
15 complete ın the sending of 117 the Spirit of his Son 1ntOo OUr hearts,
Crying, ’Abba, Yather ? Y1 (4,6) Ihus the Gospel, speaking of
relationship, 15 fulfilled 1n the Spirit’s actualization of relationship.

5) Simone Weil  9 Waiting for God, Capricorn Books, N  29 FOR DD. 1052=113,
1t is important note that much New Lestament advice 15 contextually
addressed, Paul’s advice marrlage iın Cor, 15 given iın the
COntext of world cComing LO end and presuppose period of
Iribulation preceding that end, One ma find at eas three different
attitudes the state ın the New LTestament (Rom, 1 Peter and
Rev, 13 etermined DY the 1SSuUes and ne cessities of historical Context.
KRevelation and aul represent different es owards the Christians
participation ın Roman SOoCIiety (e.g ’ examıne the er of meat
offered idols hich posed E iSsSue ın Cor, S10 and Rev, 2014
2+2 In the er LE 15 equated ith practicing mmorality, L B.
unfaithfulness TO God through Nintercourse ” with the culture),

7) Tilden Edward, Spiritual Friend: Reclaiming the ift of Spiritual
Direction, Paulist Press, 1980,
William Johnston, Silent Music: The Science of Meditation, Harper
and Row 1974
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Adrian Van aam In 5Search of Spiritual Identity, Dimensıiıon Press, 1975
Adrian Van Kaam The Dynamıcs of Spiritual Self-Direction, Dimension
Press, 1976
Adrian Van Kaam 'The Transcenden Selt The KFormatiıve Spirituality of
iddle, arly and er Liie, Dimension Press, 1979
orton Kelsey, The er Side of Silence u1ı LO ıstlan Meditation,lPaulist Press, 1976
Kenneth eeCcC Soul Friend, The Practise of Christian Spirituality, Harper
an KROW, 1980
Gerald May 9 Pilgrimage Home: 'The Conduct of Contemplative Practice
ın Groups, Paulist Press, 1979
Susan Muto, Practical ul LO Spiritual Reading, Dimension Press, 1976
Henrı Nouwen, eaching Out Ihree Äovements of the Spiritual Life,
Doubleday, 197  S  $
The assıCcs of estern Spirituality, serlies eIn published DY Paulist
Press.

eutfscChe Zusammenfassung

ERW AGUNGEN UBER DEN RECHTEN DER
SUHBAIE 1M HINB LICK AUF LA OTTESLIEB

nter diesem tiwas umständlich erscheinenden Titel, der in Anlehnung
an einen Aufsatz Von Simone Weil gebi  e 1St, Seiz ich der Verfasser mit
der rage der rechten Schriftausliegung auseinander. Die in der alttesta=
mentlichen und neutestamentlichen Wissenschaft heute übliche Methode
nennt S1C a\ historischÜkritische Methode, denn sS1e ill nach bestimmten
Kriterien den historischen Sachverhalt einer Aussage untersuchen, uch
Teeman bejaht diese Methode und hält Sie für notwendig, Wel S1e die
ursprüngliche Intention eines Textes verstehen hilift und davor bewahren
kann, die eigene Meinung eines Lesers in den ext hineinzulesen, Dennoch
mOchte Freeman m1T diesem Aufsatz uüuber diese bislang übliche Methode
der Schriftauslegung inausgehen und berulft ich dafür n1cC aquf S  r 1
ar und Seine Römerbriefauslegung, SOondern auf den Apostel Paulus
selbst, Paulus gyebe iın KOr A eın Beispiel Seiner Auslegung der ‚.JJesus-=
überlieferung, die 1T iın e1s und geschieht, 17 also ın Worten, die auf
die Wirklichkeit, die S1e eschreiben, hindeuten und Ciottes Handeln vermit«e-
teln!!, erläutert reeman, Man rage eute nach einer Auslegung, die
mehr als historische Information oder die ursprüngliche Absicht des
Textes iefiern kann, ben deshalb habe auch Paulus nicht einfach ‚JJesus
Worte zitiert, Das E vangelium als ine Verkörperung der schichte Jesu
bedeutet für ihn eın Selbstverständnis des Menschen, IS gehe Paulus

Erkenntnis ın einem Sinn, Teeman Sagt y{ Paulus Sspricht Von

interpersonaler Beziehung, Von rkenntnis, die dort entsteht, ZW el
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Menschen in wahrer Gemeinschafit miteinander eben, ohne daß diese
Begziehung notwendigerweise viel objektive Tkenntnis des einen über den
andern beinhaltet, ” Hinblick auf die Bibel bedeutet das: Der Inhalt der
Schriftit iSt ott und die emeins chafit miti n1CcC eine Information üÜüber
Gott,. Wir haben also die heilige Schrifit erst dann verstanden, Wenn WIT
wirklich bis u diesem ihren wahren Inhalt vorgestoßen sind, erstehen
15{ also mehr als Zzur-Kenntnis-Nehmen eines Textes, Der ext kannn
Mißverständnisse ausschließen, kann auch hinweisen quf den wahren
Inhalt, die Gemeinschafit MI Gott, Aber WI1Ir bleiben darauf angewiesen,
daß ott selbst Ssich erschließt Das 1äßt sich durch keine Methode
erzwingen, SOnNdern edeutet: warten, aufmerksam auf ott sein, m1L seinen
Worten vVvertr werden, Um das verdeutlichen, zitiert Teeman den
Au{fsatz Von Simone Weil: etrachtungen über den rechten ebrauc des
Schulunterrichts und des Studiums 1m Hinblick Quf die Gottesliebe (abgedruckt
in° Das Unglück und die Gottesliebe, München 1953, 2.A 1961, S, 905e&

Simone Weil erläutert den Unterschied zwischen körperlicher Handarbeit
und geistigem Studium, Das erstere eriordert eine Willensanstrengung, das
YWE 1m Gegenteil ein Loslassen der eigenen edanken, die uns des
Warten=-Könnens und Bereitseins, Hierin S1e Teeman einen wichtigen
Hinweis für das Theologiestudium, enn auch hier gelte C daß WILr ott
nicht urc Nnsere Anstrengung oder historisch=kritische Methode herbel-
zwingen können, sSsondern da ahre Auslegung der Schri{fit ein Ausschaus
Halten nach ott und Sseiner Gemeinschafit 1St.

Schließlich zieht Teeman die Linien VO. Schriitverständnis DIS iın den
täglichen 11 Lebensstil!! auS, 1Y Man kann Danz verstehen, Wenn INa  5

sich dem Lebensstil öffnet, den Gottes e1s bewirkt, und WenNn man Sich
auf das Wagnis der uen Lebensmöglichkeit einläßt?!. Das historische
erstehen eines 'Textes m uß also ergänzt werden durch christliche LebensS=-
erfahrung und Daseinsgestaltung. Gerade MiIt diesem zuletzt geäußerten
edanken ird klar, worau{f Teeman hinaus will: das rechte erstehen der
heiligen Schrifit ist ein die d X1sSten! des Menschen einschließender
Prozeß, Der Lebensvollzug des Christen ist nichts anderes als ein eil
der Schriftauslegung,
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